John 1:1
John 8:20


 is the accusative direct object from the neuter plural demonstrative pronoun HOUTOS plus the article and noun HRĒMA, meaning “these words.”  Then we have the third person singular aorist active indicative from the verb LALEW, which means “to speak: He spoke.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the neuter singular article and noun GAZOPHULAKION, which means “in the treasury; a place for the storing of valuables, treasure room, treasury.  In this sense our sources of information on the Jerusalem temple speak of the GAZOPHULAKION in the plural and singular.  It can be taken in this sense in Jn 8:20 (singular) in (or at) the treasury (for the use of ἐν in the sense of ‘near’ [the public would of course not be permitted in the treasure room(s)].  But it is quite probable that Jesus may be using the term loosely of the area generally known as the ‘treasury’; the preposition would then be used in its customary locative sense.”
  The locative (location) idea here would be “near the treasury” or “in the vicinity of the treasury.”  I prefer the translation “in the vicinity of,” so that people don’t think that Jesus was actually inside the treasury portion of the temple grounds.
“He spoke these words in the vicinity of the treasury,”
 is the nominative masculine singular present active participle from the verb DIDASKW, which means “to teach.”

The present tense is a descriptive present, describing what was going on at that moment.


The active voice indicates that Jesus was producing the action.


The participle is temporal and coterminous with the action of the main verb.  It is translated “while teaching.”

Then we have the preposition EN plus the locative of place from the neuter singular article and noun HIEROS, meaning “in the temple.”  Jesus was, of course, not actually in the temple itself, but rather ‘on the temple grounds’ or ‘in the temple area’.

“while teaching in the temple;”
 is the adversative use of the conjunction KAI, meaning “and yet,”
 followed by the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no one.”  Then we have the third person singular aorist active indicative from the verb PIAZW, which means “to take hold of; to seize; to arrest.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that no one produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“and yet no one seized Him,”
 is the causal use of the conjunction HOTI, meaning “because” plus the temporal negative adverb OUTW, meaning “not yet.”  The we have the third person singular pluperfect active indicative from the verb ERCHOMAI, which means “to come.”

The pluperfect tense is a consummative pluperfect, which is used to emphasize the completion of an action in past time without focusing as much on the existing results.  It is usually best translated as a past perfect (had + perfect passive participle).


The active voice indicates that the hour of Jesus’ passion had not yet produced the action of coming.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the feminine singular article and noun HWRA plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His hour.”
“because His hour had not yet come.”
Jn 8:20 corrected translation
“He spoke these words in the vicinity of the treasury, while teaching in the temple; and yet no one seized Him, because His hour had not yet come.”
Explanation:
1.  “He spoke these words in the vicinity of the treasury,”

a.  John introduces a side note, indicating where Jesus did this teaching.  He taught in the vicinity or near the temple treasury.  The significance of this location is that it allowed all Jews equal access to hear His teaching.  Men, women, and children could all come and listen to Him.


(1)  “The treasure-chambers of the temple abutted on the Court of the Women, and against its walls were placed chests, trumpet-like in form, as receptacles for the offerings of the worshippers.  This court was probably the most public part of the temple.”



(2)  “The Court of Women was the scene of great festivity at night time during the Feast of Tabernacles; hence a gallery was erected from which women could observe what happened while the men watched below.  Rabbinic tradition refers to thirteen boxes (“Shofar chests”) placed in the temple in which various offerings could be deposited.  It is usually thought that the ‘treasury’ in Mk 12:41 refers to one of these boxes; if so, they must have been placed in either the outer court (i.e., of Gentiles) or the Court of Women, since a woman had access to it. On the other hand, the ‘treasury’ of Jn 8:20 may refer to one of the treasury chambers which, according to Josephus ran along the inside of the wall surrounding the inner courts. (Jesus would have been ‘near,’ not ‘in,’ such a chamber.)  The Court of Women was for the Jews an area of still greater sanctity than the Court of the Gentiles.”
  See the diagram below.



(3)  “The Greek word GAZOPHULAKION designates a room in the temple that was called the treasury.  This room was a part of or contiguous with the court of the women, and in it were placed thirteen trumpet-shaped receptacles for receiving the free-will offerings of the people; each receptacle carried a sign indicating the use of the money placed therein.  It was in this area that Jesus observed and commented upon the poor widow who only gave two small copper coins.”



(4)  “The widow who gave all she had put her money into the GAZOPHULAKION, meaning ‘contribution boxes or receptacles,’ here apparently in or near the Court of the Women.  According to the Mishnah, there were 13 such trumpet-shaped receptacles, seven for various required offerings and six for freewill offerings.”



(5)  “It does not appear that there was a separate building so called.  The name was given to the thirteen brazen chests, called ‘trumpets,’ from the form of the opening into which the offerings of the temple worshippers were put.  These stood in the outer ‘court of the women.’  Nine chests were for the appointed money-tribute and for the sacrifice-tribute, i.e., money-gifts instead of the sacrifices; four chests for freewill-offerings for wood, incense, temple decoration, and burnt-offerings.”



(6)  “The setting for the Lord’s confrontation with the religious leaders was the temple treasury.  The reference was not to a building, but to the thirteen trumpet-shaped receptacles or treasure boxes located in the section in the temple complex called the Court of the Women (the second outermost court).  It was so named because it was as far into the temple area as women were normally permitted to go. Each treasure box was marked to designate how the money put in it would ostensibly be used (for the temple tax and various offerings).  It was at this site that Jesus would later observe a poor widow making her cent offering (Mk 12:41–44; Lk 21:1–4).  Since the Court of the Women was a busy public location, it was ideal for Jesus to teach there.”

You will notice how the different scholars disagree on the meaning of the Greek word, where it was actually located, and what it was used for.  It is these kinds of disagreements that make studying and teaching the New Testament difficult at times.

b.  This was not the first time Jesus taught near the temple treasury, Mk 12:41, “And He sat down opposite the treasury, and began observing how the people were putting money into the treasury; and many rich people were putting in large sums.”

c.  “The purpose in mentioning the place is to indicate that it was public, under the very noses of the authorities (‘near the hall in which the Sanhedrin met’).”
  Notice that Jesus wasn’t running or hiding from the authorities.
2.  “while teaching in the temple;”

a.  This temporal clause tells us that Jesus was still on the temple grounds.  The temple treasury was part of the temple grounds.  It was next to the court of the women, which made it accessible to all men and women of Israel.

b.  The word “teaching” is important because it tells us that Jesus said a great deal more on this occasion than the few words John is able to record.  The entire time is takes to read John’s account from Jn 7:14 (“But when the festival was now in the middle [half over], Jesus went up into the temple [area], and began to teach.”) to this verse is only a couple of minutes, and certainly Jesus taught for longer than several minutes.  In fact He began teaching in the middle of the festival (perhaps day four) and continued until the final day (day eight).

c.  This teaching in the temple was one of the prophecies concerning the Messiah—that He would teach His people.  Jesus clearly fulfilled this prophecy.  Ps 78:1-2, “Listen, O My people, to My instruction; incline your ears to the words of my mouth.  I will open My mouth in a parable; I will utter dark sayings of old.”
3.  “and yet no one seized Him, because His hour had not yet come.”

a.  John reiterates the same thing he said in Jn 7:30, “Therefore they were seeking to arrest Him; and yet no one laid his hand on Him, because His hour had not yet come.”

b.  The subject “no one” now refers to anyone in the crowd of people and especially none of the Pharisees.  The squad of police from the temple guard are not involved here.  No one attempted a citizen’s arrest and there were no official police there attempting to arrest Him.

c.  The same reason is given now as was given three to four days ago—the time for the arrest, trial, and crucifixion of Jesus had not yet come.

d.  “The Sanhedrin met in a nearby hall, almost within earshot of the Lord’s voice, yet no one seized Him, because His hour had not yet come.  Jesus was always under the sovereign control of His Father and the divine schedule, so that His enemies were powerless to harm Him before the appointed time.”


e.  “The expression should be carefully noticed, and remembered by all true Christians.  It teaches that the wicked can do no harm to Christ and His members until God gives them permission.  Not a hair of a believer’s head can be touched until God in His sovereign wisdom allows it.  It teaches that all times are in God's hand.  There is an allotted hour both for doing and for suffering.  Till the hour comes for dying no Christian will die. When the hour comes nothing can prevent his death.  These are comfortable truths and deserve attention.  Christ’s members are safe and immortal till their work is done.  When they suffer, it is because God wills it and sees it good.”
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