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
 is the inferential or consequential use of the postpositive conjunction OUN, meaning “Therefore” plus third person plural aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer or reply to someone.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The deponent passive voice functions in an active sense, which indicates that the officers produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the police officers of the Captain of the Temple Guard.  This is followed by the nominative subject from the masculine plural article and noun PHARISAIOS, meaning “The Pharisees.”

“Therefore the Pharisees replied to them,”
 is the negative MĒ, meaning “not” plus the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the second person plural personal pronoun SU, meaning “You” and referring to the temple police.  Finally, we have the second person plural perfect passive indicative from the verb PLANAW, which means “to be led astray.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The passive voice indicates that the temple police officers received the action of being led astray as far as the Captain of the Temple Guard, the chief priest, and the Pharisees were concerned.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“‘You have not also been led astray, have you?”
Jn 7:47 corrected translation
“Therefore the Pharisees replied to them, ‘You have not also been led astray, have you?”
Explanation:
1.  “Therefore the Pharisees replied to them,”

a.  Having received the answer from the temple police officers as to why they did not arrest Jesus, the Pharisees reply to the police officers.


b.  We should notice that it is not the chief priests, who were Sadducees or the Captain of the Temple Guard, who was from the family of the Sadducees and the next in line to be the successor to the current high priest, but the Pharisees who made this quick and biting reply.  “The Pharisees took the lead in this scornful sneer at the officers.”
  “Verses 47–49 reveal the Pharisees’ contempt, not only for the crowds but also for their own temple guards.”

2.  “‘You have not also been led astray, have you?”

a.  The question is asked with the negative MĒ, which expects a “no” answer to the rhetorical question.  The question is rhetorical.  The Pharisees do not expect an answer.  The question is not really seeking information, but making a slanderous statement of sarcasm.


b.  The word “also” is significant because it indicates that the Pharisees think that anyone who believes that Jesus is the Messiah has been deceived and led astray by His false teaching.  Clearly they think that the common people have been led astray.  “Jesus appealed to the people and did not depend for recognition on the influential classes.”


c.  The Pharisees consider themselves to be the intellectual elite, which also means that anyone who does not agree with them is stupid, a moron, an idiot, and needs to be looked down upon with pity and ridicule.  The question has the hidden idea that the police squad does not want to be considered as stupid as the rest of the people, who are being duped by Jesus.  “When the rulers refer to the report of the resurrection as the ‘last deception,’ they imply that all Christ’s work and teaching are a fraud and that he himself is an impostor (Mt 27:63).”


d.  The Pharisees are not complementing the police officers, but using sarcasm to make them assert that they agree that Jesus is not the Messiah.  They are intimidating them with this sarcasm and veiled ridicule, so that they will not answer that they believe Jesus to be the Messiah.  The fact that they have come back without Jesus in tow indicates that they are already leaning toward (if they haven’t already concluded) believing that Jesus is the Christ.


e.  “That scathing rebuke, though phrased in the form of a question, chided the officers not for their lack of professionalism (as members of the temple police), but for their alleged lack of spiritual discernment (as Levites).  It accused them of naively being duped by a religious charlatan, and it condescendingly placed them on the same level as the uneducated crowd.”


f.  “The Pharisees’ response reflected a typical elitist, authoritarian viewpoint.  They were the guardians of correct theology, and everyone else was both unknowing (stupid) and cursed (Jn 7:49).  Such designations by the rabbis were not uncommon.   Indeed, Billerbeck’s classic commentary on rabbinic sources lists numerous examples of such elitist points of view among the rabbis.  They generally considered the common people to be incapable of understanding the law.  Indeed, the statement in Abot 2:5–6 from Hillel is almost a paraphrase of the Pharisaic judgment in this Johannine text.  The harsh rabbinic judgment on ‘the people of the land” was developed out of texts like Jer 5:4 and represents a major contrast to Jesus’ view of the common people.  For Jesus the people were the objects of his ministry, and it was the group of elitists who received stinging judgments from him (cf. Jn 9:39–41; 10:7–15).”


g.  The lesson for us is that we should expect to receive ridicule, scorn, sarcasm, and other forms of verbal abuse from those who do not believe in Christ.  The devil has not changed his methods over the millennia.
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