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

 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” with the preposition EK plus the ablative of the whole (also called the partitive genitive
) from the masculine singular article and noun OCHLOS, which means “from the crowd.”  At the end of the clause we have the third person plural imperfect active indicative from the verb LEGW, which means “to say: were saying.”


The imperfect tense is a descriptive imperfect, which describes the continuing past action without reference to its completion.


The active voice indicates that people from the crowd were producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

The subject “[some]” is not stated, but is so strongly suggested by the context that it cannot reasonably be omitted.

“Therefore, [some] from the crowd…were saying,”
 is the genitive absolute construction, where we have a participle in the genitive case functioning like a finite verb with the noun in the genitive functioning as the ‘subject’ of the participle, and the construction being grammatically independent of the rest of the sentence.  First, we have the nominative masculine plural aorist active participle from the verb AKOUW, which means “to hear.”


The aorist tense is constative/historical aorist, which looks at the action in its entirety as a fact.


The active voice indicates that some from the crowd produced the action.


The participle is temporal, preceding the action of the main verb and translated “after hearing.”

Then we have the genitive masculine plural article and noun LOGOS plus the possessive genitive from the masculine plural demonstrative pronoun HOUTOS, meaning “these words.”

“after hearing these words,”
 is the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This.”  Then we have the third person singular present active indicative from the verb EIMI, which means “to be: is.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the adverb of manner ALĒTHWS, meaning “truly, in truth, really, actually.
Jn 4:42; 6:14; 7:40.”
  Finally, we have the predicate nominative from the masculine singular article and noun PROPHĒTĒS, “the Prophet.”

“‘This is truly the Prophet.’”

Jn 7:40 corrected translation
“Therefore, [some] from the crowd, after hearing these words, were saying, ‘This is truly the Prophet.’”
Explanation:
1.  “Therefore, [some] from the crowd, after hearing these words, were saying,”

a.  As a result of Jesus saying “He who believes in Me, as the Scripture said, ‘From his innermost being will flow rivers of living water’,” some of the people in the crowd began saying that Jesus was someone special.

b.  Notice that Jesus did not make a prophecy, but quoted a prophecy from the Scriptures.


c.  Some people in the crowd were actually listening to what Jesus had to say instead of just passing Him off as some kind of nut case.


d.  Jesus never misapplied or misinterpreted the Scriptures, and some of the people in the crowd recognized this and were impressed by His teaching.

2.  “‘This is truly the Prophet.’”

a.  The conclusion these people came to was that Jesus was not just a prophet, but The Prophet, who was predicted to come in the Old Testament Scriptures.


b.  The title “The Prophet” refers to the prophet promised to Moses and mentioned in Dt 18:15, “The Lord your God will raise up for you a prophet like me from among you, from your countrymen, you shall listen to him.”


c.  Remember that John the Baptist denied being this prophet, Jn 1:21, “And then they [the delegation from Jerusalem] asked him [John the Baptist], ‘What then? Are you Elijah?’  And he said, ‘I am not.’  ‘Are you the Prophet?’  And he answered, ‘No.’”

d.  “Christians interpreted this prophet to be the Messiah:



(1)  Acts 3:22, “On the one hand Moses said, ‘The Lord your God will raise up a prophet for you from your brethren like me; you will listen to Him according to everything that He says to you.’”



(2)  Acts 7:37, “This one is Moses, the one who said to the sons of Israel, ‘God will raise up for you a prophet from your brethren like me.’”


e.  This group of people were not the first group of Jews to recognize that Jesus was the Prophet promised to Moses, Jn 6:14, “Therefore when the people saw the miracle which He had performed, they said, ‘This is truly the Prophet who comes into the world.’”


f.  And this group of Jews will not be the last ones to recognize Jesus as “the Prophet,” Jn 9:17, “So they [some of the Pharisees] said to the blind man again, ‘What do you say about Him, since He opened your eyes?’  And he said, ‘He is the Prophet’.”


g.   “One of the commonest assessments of the person of Jesus of Nazareth by his contemporaries in Palestine was that he was a prophet from God, or a teacher from God, or both (Mt 14:5; 21:11, 46; Lk 7:16; Jn 3:2; 4:19; 6:14; 7:40; 9:17, etc.).  Their basic concept of a prophet was clearly based upon the OT prophetic ministry, and included declaring God’s word, having supernormal knowledge, and evidencing the power of God (cf. Jn 3:2; 4:19; Mt 26:68; Lk 7:39).  Jesus accepted this title among others, and used it of himself (Mt 13:57; Lk 13:33), as well as accepting the title of teacher (Jn 13:13), and even of scribe by implication (Mt 13:51-52). The apostles came to realize that the ultimate fulfillment of Moses’ prophecy (Dt 18:15ff.) of the prophet like him whom God would raise up was found in Christ himself (Acts 3:22-26; 7:37).  Only, in the case of Jesus we do not merely have a prophet, but the Son to whom the Spirit is not given by measure, in whose teaching ministry therefore the ministry of prophet and teacher are perfectly combined, and with whom the acme of prophetic revelation is reached (Mt 21:33-43; Lk 4:14-15; Jn 3:34).  However, more than the greatest prophet, we see in Jesus the one who sent the prophets (Mt 23:34, 37), and one who not merely speaks the words of God, but is himself the Word made flesh.  The fact that Jesus was regarded as more than an ordinary Jewish teacher is expressed in the term Prophet.  This understanding of his own position was recognized and expressed by Jesus (Mk. 6:4; Lk. 4:24; 13:33f.).  In themselves neither of the titles, ‘teacher’ and ‘prophet’, distinguished Jesus from other teachers and prophets of his time, whether from Jewish religious leaders or from some groups of early church leaders, although naturally the early church would have claimed that Jesus was the Teacher and Prophet par excellence.  It is probable, however, that in some cases the term The Prophet was used in a unique sense.  Jewish thought expected the coming of Elijah, or a person like him, to usher in the End, and there was some speculation whether John the Baptist or Jesus was to be identified as this so-called eschatological or final prophet (cf. Jn. 1:21, 25).  There is some apparent confusion on the matter, since John denied that he was the prophet, while Jesus claimed that John was in fact Elijah (Mt. 17:12f.).  The confusion would disappear if the reference in Jn 1:21, 25 was to the coming of a final prophet like Moses; Peter identified Jesus as this ‘Mosaic’ prophet (Acts 3:22-26), and this would leave the way clear for John to be regarded as a separate forerunner of the End, a prophet like Elijah. The difficulty may have arisen because Jewish thought did not keep the two figures quite separate.  It is probable that Jesus himself saw his role as that of the Mosaic prophet.”


h.  “Theories concerning the coming messianic figures were both varied and unclear, a situation that generated confusing expectations.  Indeed, the roles of prophet and Messiah were mixed together in the minds of many.  Those here who reacted favorably to Jesus’ teaching and categorized him as either the prophet or the Christ were not unlike the people at Jn 6:14–15 who witnessed the bread miracle and were ready to designate him the prophet and/or to make him their king.  But those who took a stance against him were like the Jews of Jn 6:42, who thought they knew his origin and were prepared to reject him.”


i.  “When some of the people heard Jesus’ gracious words of invitation in verses 37–39, they became convinced that He was the Prophet of whom Moses wrote.  Some identified the Prophet as the Messiah (the correct interpretation).  Others viewed Him as a forerunner of the Messiah.  At the very least, these individuals viewed Jesus as a great prophet.  Thus, while their knowledge may not have been complete, they were at least convinced that He was sent from God.”
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