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
 is the preposition EK plus the partitive genitive (also called the ablative of the whole) from the masculine singular article and noun OCHLOS, meaning “of the crowd.”  Then we have the adversative use of the postpositive conjunction DE, meaning “But,” followed by the nominative subject from the masculine plural adjective POLUS, meaning “many.”  This is followed by the third person plural aorist active indicative from the verb PISTEUW, which means “to believe.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that many of the crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in Him” and referring to Jesus.  This is followed by the continuative use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb LEGW, which means “to say.”


The imperfect tense is a descriptive imperfect, which describes the past action without reference to its completion.  It is translated “were saying.”


The active voice indicates that many of the crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

“But many of the crowd believed in Him and were saying,”
 is the nominative subject from the masculine singular article and proper noun CHRISTOS, meaning “the Christ.”  Then we have the temporal conjunction HOTAN, meaning “When” plus the third person singular aorist active subjunctive from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/futuristic/tendential aorist, which views the entire future action as a fact.  The subjunctive mood indicates that the event has not yet happened, but the aorist tells us that it is certain to happen at some point in the future.


The active voice indicates that the Christ produces the action.


The subjunctive mood is used in temporal clauses, especially when temporal conjunctions such as HOTAN are used.  The subjunctive mood brings out the indefiniteness of when the event will happen.

“‘When the Christ comes,”
 is the negative MĒ, meaning “not” and expecting a negative answer in a question.  Then we have the accusative direct object from the neuter plural adjective POLUS, meaning “more” and the noun SĒMEION, meaning “miracles or signs.”  All His miracles were signs, but there were other signs that Jesus was the Messiah, such as His teaching of the people.  This is followed by the third person singular future active indicative from the verb POIEW, which means “to do, make, manufacture, produce, or perform.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Christ will produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the ablative of comparison
 from the neuter plural relative pronoun HOS, meaning “than the ones which.” (The relative has an embedded demonstrative pronoun.
)  This is followed by the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this man” or “He.”  Finally, we have the third person singular aorist active indicative from the verb POIEW, which means “to do, perform.”


The aorist tense is a culminative aorist, which views the actions of Jesus in their entirety, but emphasizes the end result of all those actions.  It is translated by the English auxiliary verb “has.”


The active voice indicates that Jesus has produced the action of performing many signs that He is the Christ.


The indicative mood is declarative for a simple statement of fact.

“He will not perform more miracles than the ones which this man has performed, will He?’”
Jn 7:31 corrected translation
“But many of the crowd believed in Him and were saying, ‘When the Christ comes, He will not perform more miracles than the ones which this man has performed, will He?’”
Explanation:
1.  “But many of the crowd believed in Him and were saying,”

a.  In contrast to some of those who rejected Jesus as the Messiah and wanted to arrest Him and have Him imprisoned and killed right then, there were many people in that crowd in Jerusalem at the Feast of Tabernacles who believed in Him.  They believed in Him because of what He taught and because of what He had done to help others—the signs and miracles He had performed.


b.  John says that many of these people believed in Christ.  He doesn’t say that their faith wasn’t adequate because it wasn’t faith in His spiritual death on the Cross (as some modern evangelicals insist).  These people had enough faith to be saved by God, and we should accept John’s statement at face value and believe that these people were saved.


c.  The faith of these people is evidenced by their rhetorical question that demands a negative answer—there would not be more miracles performed by the Messiah than Jesus had already performed.  Therefore, Jesus had to be the Messiah.


d.  These people had the faith of a mustard seed, which was enough for God to give them eternal life and eternal security.

2.  “‘When the Christ comes,”

a.  This temporal clause indicates that these people firmly believed that the Christ was coming.  This temporal clause does not suggest improbability, but certain expectation.


b.  Remember that the sixty-nine weeks of the prophecy given to Daniel had already been fulfilled.  The Messiah had to come now, and Jesus fulfilled all the conditions necessary for the coming of the Messiah.  These people couldn’t imagine another person coming that would do more to prove He was the Messiah than Jesus had done.

3.  “He will not perform more miracles than the ones which this man has performed, will He?’”

a.  The Messiah would not perform more miracles and/or signs than Jesus has performed.  The answer to the question is “No, the Messiah will not.”  We must remember that there were hundreds of signs and miracles that Jesus performed that are not recorded by John.  It is not far fetched to understand that Jesus performed hundreds of healings on some days, and could easily have performed some sort of sign or miracle every day.  The teachings that He gave every day were signs of who He was, not just the miracles He performed.  These people say the obvious and believed in what was obvious—that another person coming and claiming to be God incarnate could not prove it any more than Jesus had already done.  Therefore, these people believed in the person of Jesus because of the miracles He had performed.  This in no way denigrates their faith as being inferior.  Some believe in Jesus because of what He says.  Some believe in Jesus because of what He does.  It doesn’t matter to Jesus why people believe, as long as they believe in Him, so that He can save them.


b.  The Jews always seek for a sign; and so, Jesus gave the Jews more signs about who He was than they could legitimately deny.  Jesus overwhelmed the Jews with miracle after miracle, and sign after sign.  They wanted signs and miracles and He gave them a multitude of them.  He did this so they could not say that He didn’t really prove who He was.  Jesus proved who He was by what He said and did, and His proof was enormous and beyond question.  Those who refused to believe in Him did so from their own locked-in negative volition, which no amount of miracles or signs was going to change.


c.  “A question expecting a negative answer normally is negated by MĒ.  In translating such questions, one way to indicate this understanding is with a phrase similar to ‘not…is it?’, since the use of the negation is a discourse marker for the interpreter.  The one who formulates the question decides whether the question expects a negative answer, not the objective facts in and of themselves.”
  So the answer is “No, no one could possibly perform more signs or miracles than this Man.”


d.  “They were familiar with Old Testament prophecy, which foretold that the Messiah would perform miracles (Isa 29:18; 35:5–6; Mt 11:2–5); and they could not imagine that the Christ (Messiah) would perform more signs than those that Jesus had performed (Jn 2:23; 3:2; 6:2).  The pilgrims from Galilee would have remembered the wedding where Jesus made wine out of water (2:1–11) and the miraculous meal where thousands were fed (6:1–13).  And the Judeans would have known about the sick man Jesus healed at the pool of Bethesda (5:1–9).  In addition, all would have been aware of the multitude of other miracles that Jesus performed (cf. 2:23; 3:2; 6:2).”


e.  “Nevertheless, while some wanted to terminate Jesus’ teaching, many of the people were ready to accept his powerful signs as an indication of his messiahship.  Although there was virtually no direct connection in non-Christian, Jewish sources that related the Messiah to a worker of signs, W. Meeks [another commentator] is probably correct that people could readily merge such thoughts of a miracle-working prophet like Moses with a messianic king like David. The Matthean answer of Jesus to John the Baptist, however, may represent some indication of a developing theory in this direction (Mt 11:2–6).  But such an idea there [in that passage] probably is a merging of messianic thinking with speculation concerning the coming of Jubilee [the millennial kingdom].  Although John would hardly recommend believing based on signs as the ideal model of a relationship to Jesus (Jn 2:23–25), it was certainly a stage better than open hostility.  This division of opinion opened the door to the next section in which the religious elite join the story line.”
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