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
 is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning literally “because of this” or “for this reason.”  You will note that I connected this prepositional phrase with the end of the last verse instead of the beginning of this verse.  Here is why:


1.  The connection of this prepositional phrase with verse 22 instead of verse 21 began with the Westcott and Hort Greek text in the 1880s.  It has been questioned ever since in various other Greek editions and by some commentators.  The two translation possibilities are:



a.  “I did one deed, and you are all amazed because of this.  Moses has given circumcision to you…”



b.  “I did one deed, and you are all amazed.  Because of this Moses has given circumcision to you…”


2.  The prepositional phrase makes sense in the logical argument of Jesus only when connected to the end of verse 21.  If the phrase ‘because of this’ looks back to what Jesus just said, then did Moses give circumcision to the Jews because they were all amazed that Jesus performed one miracle?  No, of course not.  Jesus lived after Moses.  Therefore, Moses could not have given circumcision to the Jews because of anything Jesus did or did not do.  Did Moses give circumcision to the Jews because the Jews were all amazed?  No, of course not.  That makes no sense either.  The only thing that makes sense is that the Jews were all amazed because Jesus performed a miracle and healed a man on the Sabbath.  If the word “this” is looking forward to something about to be said in the sentence, it still doesn’t make any sense.  “Because of this [what I am about to say] Moses has given circumcision to you…and on the Sabbath you circumcise a man.”  This would mean that Moses has given circumcision to you because you circumcise a man on the Sabbath.  But Moses didn’t give circumcision to the Jews because they circumcise a man.  Circumcision already existed among the Jews before Moses did anything—that is precisely the point Jesus is making.  Therefore, the only logical use of this prepositional phrase is with the previous verse.


3.  The punctuation and verse breaks are not inspired in translations.  For example, the Revised Standard Version takes the prepositional phrase with verse 21 rather than verse 22.  Many other translations and Greek editions do this as well.


4.  Commentators and Greek exegetes such as A.T. Robertson and Lenski have noted the problem here and suggested the prepositional phrase go with the end of verse 21.  “The thought [of verse 21] is not complete, not even correct, without the phrase DIA TOUTO ‘because of this.’  The moment this is understood we shall not connect this phrase with the next sentence, as is done by a number of codices, by the ancients, by some of the moderns, by our versions, and by others.  The claim that the phrase is superfluous when it is attached to verse 21 arises from the fact that its sense is not understood; for ‘you all are marveling’ is not what Jesus wants to say but ‘you all are marveling because of this,’ i. e., the feature that you fail to understand and that upsets you, that I should do such a work on the Sabbath.  …If, however, we draw the phrase DIA TOUTO to verse 22, the emphasis would be transferred to this phrase.  Instead of saying: ‘Moses has given you the circumcision, and you circumcise a man on the Sabbath,’ Jesus would say: ‘For this reason has Moses given you circumcision, and you circumcise’.  But if this were the sense intended, the sentence should read: ‘Not for this reason has Moses given you circumcision, that it originates with him but that it originates with the fathers,’ etc.  Such a statement, however, would not be true.  The Jews did not circumcise on the Sabbath because this rite originated with the fathers and not with Moses.  The historical origin of circumcision is a side issue; i.e., the fact that the rite is older than Moses.  Nor did Moses embody circumcision in the law because the patriarchs already had the rite but because God wanted him to command it in the law.  If the point of origin and age were urged by Jesus, he would have said that the Sabbath goes back much farther than circumcision, to God himself and to the very week of creation.  What Jesus does point out is that Moses gave the Israelites circumcision, Moses as the agent of God, and that thus - very properly - they circumcise on the Sabbath whenever the eighth day after birth happens to occur on a Sabbath.”

Then we have the nominative subject from the masculine singular proper noun MWUSĒS, meaning “Moses.”  This is followed by the third person singular perfect active indicative from the verb DIDWMI, which means “to give.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action, and it translated by the auxiliary verb “has.”


The active voice indicates that Moses has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to Israel.  This is followed by the accusative direct object from the feminine singular noun PERITOMĒ, meaning “circumcision.”

“Moses has given circumcision to you”
 is the negative OUCH, meaning “not” plus the causal use of the conjunction HOTI, meaning “because.”  Then we have the preposition EK plus the ablative of origin/source from the masculine singular article and proper noun MWUSĒS, meaning “from Moses.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which regards the entire state of being as a fact.


The active voice indicates that circumcision produces the state of not being from Moses.


The indicative mood is declarative for a simple statement of fact.

Then we have the strong adversative conjunction ALLA, meaning “but,” followed by the preposition EK plus the ablative of source from the masculine plural article and noun PATĒR, meaning “from the fathers.”

“(not because it is from Moses, but from the fathers),”
 is the continuative use of the conjunction KAI, meaning “and.”  Then we have the preposition EN plus the locative of time from neuter singular noun SABBATON, meaning “on the Sabbath.”  This is followed by the second person plural present active indicative from the verb PERITEMNW, which means “to circumcise.”


The present tense is a customary present for what normally or typically occurs.


The active voice indicates that the Jews produce this action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the masculine singular noun ANTHRWPOS, meaning “a man.”

“and on the Sabbath you circumcise a man.”
Jn 7:22 corrected translation
“Moses has given circumcision to you (not because it is from Moses, but from the fathers), and on the Sabbath you circumcise a man.”
Explanation:

1.  “Moses has given circumcision to you”

a.  Jesus continues His logical argument by establishing a fact upon which He and those whom He addresses can both agree.


b.  Jesus establishes as a fact the premise that Moses has given circumcision to the Jews as a religious rite and practice as a part of the Mosaic Law.  The Jews would hardly argue with this truth.


c.  The Jews venerated Moses to such a degree that anything done by him was approved without question in logical arguments of Jewish religious practice.

2.  “(not because it is from Moses, but from the fathers),”

a.  Jesus then adds a parenthetical thought—that circumcision was not first practiced by Moses but goes back the fathers of Israel, which is a technical term for Abraham, Isaac, and Jacob.  Clearly circumcision was begun by Abraham as the first Jew; for he became a Jew when he allowed himself to be circumcised, following the orders of the God of Israel.  Moses was not the source of circumcision.  It did not originate with him.  Jesus adds this parenthetical aside so that his previous statement doesn’t start an argument about who really started circumcision among the Jews.  The point Jesus wants to make deals with circumcision as related to the Law of Moses, not circumcision as related to the practice of Abraham and the Jewish fathers.


b.  “In His earlier dialogue with the Jewish leaders, Jesus had defended His right to heal the sick man on the Sabbath because of His absolute equality with the Father (Jn 5:16ff.).  Now He defended that healing by pointing out their misinterpretation of the Sabbath regulations.  The Lord began by reminding them that Moses (so they believed) had given them circumcision.  Actually, as Jesus’ parenthetical remark indicates, circumcision predated Moses.  It was instituted during the time of the fathers, the patriarchal period (Gen 17:10–14), and later included in the Mosaic law.  Every male Jewish child was circumcised when he was eight days old (Gen 17:12; Lev 12:3; Lk 1:59; 2:21).  If the eighth day happened to fall on the Sabbath the Jews would circumcise the baby anyway—despite the injunction in the Law against working on the Sabbath (Ex 20:10).  Thus, circumcision took precedence over the Law of Moses.”

3.  “and on the Sabbath you circumcise a man.”

a.  So Jesus’ statement without the intervening explanation says: “Moses has given circumcision to you and on the Sabbath you circumcise a man.”  Both parts of this statement are true and the Jews listening to Jesus would readily agree.  The Jews practiced circumcision on the eighth day after a male child was born whether it was the Sabbath or not.  The point is that the Jews considered circumcision as more important than the Sabbath.  Circumcision was an act of ‘healing’ a part of the whole by getting rid of something that symbolized something that was useless and dead—the sexually dead phallus of Abraham.  Therefore, if the foreskin of a baby could be removed and the male child ‘healed’ by that removal on the Sabbath, then why couldn’t Jesus heal a more serious condition of a lame man on the Sabbath?


b.  “Circumcision is a religious rite that predated Moses.  Abraham circumcised as a sign of the covenant (Gen 17:9-14).  But Moses gave Israel circumcision in the sense of establishing it as part of the Levitical system.  Under the Mosaic Law, ‘On the eighth day the boy is to be circumcised’ (Lev 12:3).  If that day fell on a Sabbath, circumcising a boy would seemingly violate the Sabbath Law of rest.  Yet the Jews circumcised on the Sabbath.  Therefore, Jesus argued, if care for one part of the body was permitted, then certainly the healing of a whole body (that of the paralytic) should be allowed on the Sabbath.  Hence they had no reason to be angry with Him.”
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