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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense and indicates that the crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun OCHLOS, meaning “The crowd.”  This is followed by the accusative direct object from the neuter singular noun DAIMONION, meaning “an evil spirit or a demon.”
  Then we have the second person singular present active indicative from the verb ECHW, which means “to have: You have.”


The present tense is a descriptive present for what is now going on in the minds of these Jews.


The active voice indicates that Jesus produces the action according to the crowd.


The indicative mood is declarative for a simple statement of fact or reality.

“The crowd answered, ‘You have a demon!”
 is the nominative subject from the masculine singular indefinite pronoun TIS, meaning “Who,” followed by the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the third person singular present active indicative from the verb ZĒTEW, which means “to seek.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the indefinite “who” produces the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Finally, we have the aorist active infinitive from the verb APOKTEINW, which means “to kill.”


The aorist tense is constative aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the indefinite “who” produces the action.


The infinitive is a complementary infinitive, which is used with the verb ‘to seek’ to complete its meaning.

“Who seeks to kill You?’”
Jn 7:20 corrected translation
“The crowd answered, ‘You have a demon!  Who seeks to kill You?’”
Explanation:
1.  “The crowd answered, ‘You have a demon!”

a.  The crowd responds to Jesus’ assertion that the leaders of Israel are trying to kill him by declaring that He is demon possessed.  This was their way of saying that He was crazy.


b.  There are two ways of looking at this:



(1)  The crowd certainly does not know of the secret plan of the leaders of Israel to arrest and kill Jesus.  So they think that there is no way the leaders of Israel could possibly be so evil.  Remember the leaders were gross hypocrites and put on a front of hyper-holiness.



(2)  Some in the crowd probably thought Jesus was talking about them rather than to the leaders of Israel.  This would be especially true of Jewish pilgrims of the dispersion who had traveled from Rome, Macedonia, Greece, and Asia for the festival.  They would naturally think that Jesus was crazy for saying that they wanted to kill Him, when they knew nothing about Him.


c.  So there was probably a mixture of both ideas behind their response to Jesus.  This comes out in their question which follows.


d.  The Jews will again accuse Jesus of having a demon:



(1)  Jn 8:48, “The Jews answered and said to Him, ‘Do we not say rightly that You are a Samaritan and have a demon?’”



(2)  Jn 10:20, “Many of them were saying, ‘He has a demon and is insane.  Why do you listen to Him?’”


e.  “In the Fourth Gospel Jesus is three times accused of having a demon (Jn 7:20; 8:48–52; 10:20f), which is an abbreviated way of charging Him with being a fake prophet and a charlatan whose powers to perform miracles come from Satan.  Similarly, the accusation that Jesus was an impostor or deceiver (Mt. 27:63; Jn 7:12, 47) must be understood in relation to the charge that He practiced magic, for false prophets and magicians were subject to the death penalty according to the Deuteronomic code (Dt. 13:5; 18:20).  Jesus’ Jewish opponents may have used these ancient laws to justify His execution.”


f.  “Jewish religious leaders who were antagonists of Jesus even accused Him of being possessed by Beelzebul, the prince of the demons (Mk 3:22; Mt 12:24; Lk. 11:15).  In essence, these accusations are indirect claims that Jesus was a magician or sorcerer, and that by His control of powerful supernatural forces He was enabled to perform miracles of healing and exorcism.  Jesus’ lingering reputation as a sorcerer in the literature of rabbinic Judaism [Judaism after the fall of Jerusalem and the cessation of the high priesthood] and among Greco-Roman pagans confirms the historicity of His ministry of healing and exorcism.”


g.  “They resented His allegation, and accused Him of being possessed by an evil spirit and thus irrationally paranoid.  Although the common people did not share the murderous intentions of their leaders at this time, they would ultimately reject Jesus with equal enthusiasm when manipulated by them—screaming out for His crucifixion (Mk 15:11).”


h.  “Demoniacs were often thought to act insanely; in this case the crowd thinks Jesus is paranoid.  But even this charge could imply the suspicion that he is a false prophet (Jn 7:12): false prophets were also thought to channel spirits (indeed, many pagan magicians claimed such spirit-guides).  The penalty for false prophets was death.  Josephus tells of one true prophetic figure in this period (he does not quite label him a ‘prophet’) who was regarded as insane and demon possessed; the Gospels mention another (John the Baptist—Mt 11:18).”


i.  “The reaction was immediate from the crowd (those pilgrims and non-establishment people who probably had little knowledge of their leaders’ plot).  Their reaction was a denial in the form of name-calling.  They regarded him as a puffed-up lunatic.  It would be the equivalent of calling Jesus ‘paranoid’ today.  Categorizing people is a time-honored way of refusing to take them seriously.  It is crucial to note at this point that it was the Jewish people who were designated by the evangelist as the hostile name-callers.  By the end of these Tabernacle chapters, however, the hostility rises to an exceedingly venomous level, and Jesus’ death is virtually assured in the minds of the religious establishment.  Not only did the people categorize Jesus as demon possessed but they also called into question his charge that they were plotting his death.”

2.  “Who seeks to kill You?’”

a.  This is not a rhetorical question, but a real question the crowd asks Jesus.  “This was said by the multitude, who as yet had no bad feeling to Jesus, and were not in the secret of the plot hatching, as our Lord knew, against Him.”


b.  The crowd does not believe that the leaders of Israel want to kill Jesus, and they don’t believe that they want to kill Jesus.  So who is He really talking about?  There is no one else to accuse.


c.  The crowd is not so much confused as they are incredulous, skeptical, and unbelieving of the declaration of Jesus that someone wants to kill Him.


d.  “The visitors [Jews of the dispersion], of course, did not know that their leaders were out to kill Jesus; so they challenged His statement.  But their reply contained a serious accusation—that Jesus had a demon. This was not a new accusation, for the leaders had said it before (Matt. 9:32ff; 10:25; 11:18–19; 12:24ff). “You must be crazy to think that anybody wants to kill You!”
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