John 1:1
John 6:62


 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus  the third class conditional particle EAN, meaning “if” and it may or may not happen.  Then we have the second person plural present active subjunctive from the verb THEWREW, which means “to see.”

The present tense is a futuristic or tendential present, which describes what has not yet happened, but is proposed and in fact will take place.

The active voice indicates that the disciples of Jesus will potentially produce the action.


The subjunctive mood is a potential subjunctive, used in the protasis of a conditional statement to indicate a potential or possible action.

This is followed by the accusative direct object from the masculine singular article and noun HUIOS, meaning “the Son” plus the genitive of relationship or identity from the masculine singular article and noun ANTHRWPOS, meaning “of Man.”

“Therefore if you see the Son of Man”
 is the accusative masculine singular present active participle from the verb ANABAINW, which means “to ascend to a place.”

The present tense is a descriptive present, describing what might take place in the future.


The active voice indicates that the Son of Man would be producing the action.


The participle is circumstantial and/or explanatory.

Then we have the conjunction of place HOPOU, meaning “where.”  This is followed by the third person singular imperfect active indicative from the verb EIMI, which means “to be: was.”


The imperfect tense is an aoristic imperfect, which views the past state of being as a fact.


The active voice indicates that Jesus produces action.


The indicative mood is declarative for a dogmatic statement of fact and reality.

Finally, we have the accusative direct object from the neuter singular article and temporal adverb PROTEROS, meaning “before; formerly.”

“ascending to where He was before,”
This question is a case of an incomplete statement, since the apodosis is missing, and must be supplied from the context of what is being said.  “An incomplete condition is really a species of ellipsis or aposiopesis and is common to all languages.  There may be the absence of either protasis or apodosis.  The apodosis is wanting in some instances.  The suppression of the apodosis amounts to aposiopesis.  See Mk 7:11; Jn 6:62; Acts 23:9.”
  Blass, DeBrunner, and Funk’s grammar agrees with this and suggests that the apodosis is “would you then still take offense?”
  Bullinger also agrees with this: “Here the apodosis is entirely wanting.  So that the apodosis may be supplied thus, “will you believe then?” or, “you will not be offended then.”

“[would you then still take offense?]”
Jn 6:62 corrected translation
“Therefore if you see the Son of Man, ascending to where He was before, [would you then still take offense?]”
Explanation:
1.  “Therefore if you see the Son of Man”

a.  As a consequence of some of the disciples of Jesus being shocked and offended by what He has just taught, our Lord asks them another pointed question to force them to face their own arrogance.  How could these men be offended by Jesus or anything God could do or say without being grossly arrogant?  So Jesus attacks this arrogance with a question.

b.  The title Son of Man refers to the humanity of Christ.  Jesus is going to ask them something that only His humanity could do—ascend into heaven.  Deity cannot ascend into heaven, because deity is omnipresent.

c.  The “if” is a third class condition, indicating that it was possible for them to see Him ascend into heaven, but only if they continued to follow Him and did not depart from Him as they now intend to do.

2.  “ascending to where He was before, [would you then still take offense?]”

a.  The ascension of Christ into heaven is mentioned in:


(1)  Acts 1:9, “And then after having said these things, while they were watching, He was taken up; and a cloud received Him out of their sight.”


(2)  Acts 1:11, “They also said, ‘Galilean men, why do you stand, looking intently into the sky?  This Jesus, the One who has been taken up from you into heaven, will come in the same manner as you have seen Him going into heaven.’”


(3)  Acts 2:34, “For David did not ascend into heaven, but he himself says: ‘The Lord said to my Lord, “Sit at My right hand,”


(4)  “And so, admittedly, important is the mystery with reference to the spiritual life: [The One (Jesus Christ)] who became visible by means of the flesh; Who was vindicated by agency of the Spirit; Who was watched by angels; Who was proclaimed among the nations; Who was believed on in the world; Who was taken up in glory.”



(5)  Heb 9:24, “For Christ did not enter into a handmade holy place, a copy of the true [tabernacle], but into heaven itself to appear at the present time in the presence of God for us;”


(6)  1 Pet 3:22, “Who is at the right hand of God, having proceeded into heaven, the angels, both the authorities and the powers, being made subordinate to Him.”



(7)  Jn 3:13, “In fact no one has ascended into heaven, except the One who descended from heaven: the Son of Man.”


(8)  Eph 4:8, “Therefore, it [Ps 68] says, ‘When He ascended into heaven, He took captive prisoners of war; He gave gifts to men.’”


(9)  Eph 4:10, “He who descended is Himself also the One who ascended above all the heavens, in order that He might bring to completion all things.)”



(10)  “In John Jesus refers to his future ascension (Jn 3:13; 6:62; 20:17), and the ascension is alluded to on numerous occasions (Jn 7:33; 8:14, 21; 13:3; 14:2–3, 28; 16:5, 10, 28).”


b.  The phrase “to where He was before” refers to the third heaven, the throne room of God.  The implication of this statement by Jesus is that He was in the third heaven with God the Father before He descended to the earth to become a man.  Thus we have another statement of His pre-existence as deity prior to His incarnation.  “Preexistence of Christ—with God, the Father, before the world was is found in: Jn 1:1; 6:62; 8:58; 17:5; 2 Cor 8:9.  That He came down from heaven is found in: Jn 1:3; 3:13; 13:3; 16:28; 1 Cor 15:47; Col 1:15–18.”


c.  Why the addition of the statement “[would you then still take offense?]”



(1)  The actual Greek statement ends without completing the thought: Therefore if you see the Son of Man, ascending to where He was before,.  We have the protasis (the ‘if’ clause) of a conditional sentence, but no apodosis (the ‘then’ clause).


(2)  The apodosis is deliberately omitted for dramatic effect.
  “Aposiopesis in the strict sense; that is, a breaking-off of speech due to strong emotion or to modesty.  …aposiopesis takes the form of the omission of the apodosis to a conditional subordinate clause (protasis), which is also classical.”
  For example, if a person was addressing an angry crowd and said, “If you hated my mother, and father, and brothers and sisters, then what?”  What we conclude the thought to be?  “Then you must hate me also.”  The conclusion was so obvious that it didn’t need to be stated.  This is exactly what Jesus did with His elliptical statement.


(3)  Most of the commentators suggest something be added to finish the thought.  I picked the suggestion I thought most fit the context of what was being said.  Blass, DeBrunner, and Funk’s grammar suggests that the apodosis is “would you then still take offense?”  Therefore, Jesus is saying to these Jews, “If you are offended by Me saying that I will ascend to My Father, will you still be offended by it if you actually see it happening?”  You can see how Jesus is directly addressing their arrogance, and forcing them to admit that they would not be offended by seeing Him ascend into heaven.  They would be astounded and possibly ashamed of themselves, but certainly not offended.  And if they would not be offended by His ascension into heaven, which would dogmatically prove He is the Son of God, then they shouldn’t be offended by anything He says or teaches.  Here are some of the commentators suggestions:



(a)  “Here the Apodosis is entirely wanting.  The Greek reads simply ‘If then ye should see the Son of man ascending up where he was before?’  The thought is the same as in Jn 3:12: ‘If I have told you earthly things and you believe not, how shall you believe if I tell you of heavenly things?’  So that the apodosis may be supplied thus, ‘will you believe then?’ or, ‘you will not be offended then,’ i.e., ye will marvel then not at My doctrine but at your own unbelief of it.”




(b)  “They were ‘offended’ by what He taught.  They stumbled over the fact that He claimed to come down from heaven.  They also stumbled over the idea that they had to eat His flesh and drink His blood in order to be saved.  But if they stumbled over these two matters, what would they do if they saw Him ascend back into heaven?”




(c)  “Here Jesus may use a standard Jewish ‘how much more’ argument: If you cannot receive the message of the cross, how much more difficult will it be for you to accept my resurrection and return to the Father?”
  This would be true if the phrase POLUS MALLON were found in the Greek, but it is not.  Another problem with some of the commentators is accepting the translation “What if,” when the word “what” does not exist in the Greek text either.  This is how the NIV erroneously translates the verse.



(d)  “His implication seems to be, ‘If you saw Me go up into heaven, would that not convince you of My heavenly origin?’  (The reference to His ascension also rules out any crassly literal interpretation of eating His flesh and drinking His blood, since Jesus would ascend bodily into heaven [cf. Acts 1:3–11].)  It should be noted that some commentators see Jesus’ reference to ascending as an implied reference to His crucifixion (3:14; 12:32, 34), which led to His resurrection, and then His ascension.  According to that view, the Lord was making a crucial point: If the false disciples were scandalized by His teaching, how much more would they be offended by His execution (cf. 1 Cor 1:23)?  In any case, Jesus left the question open-ended, because how His hearers responded to Him would determine how they would answer it.”




(e)  “The statement in verse 62 about the Son of Man ascending implied that there would be a greater cause for stumbling in the manner in which the Son of Man would ascend to heaven, because it would be preceded by his suffering and death.”




(f)  “The protasis stands alone, naturally with a rising inflection like a second question, leaving the apodosis to be supplied by the hearers, ‘what then? say it yourselves!’  This is a case of aposiopesis, which differs from ellipsis or mere abbreviations by the passion or feeling put into the words.  …Jesus thus tells these disciples: ‘You are right, indeed, if I were only a man like other men, no matter how great a man, I could not be the Bread of Life out of heaven, could not give you my flesh nor my blood, nor could you eat that flesh and drink that blood, and, of course, you could not thus have life eternal, nor could I resurrect you at the last day; but I am the God-man, and thus all that I say is true’.  We thus see that Jesus is not increasing the offense for his hearers but making the fullest effort to remove the offense they had taken.  …How can unbelief find justifiable room when men are shown who Jesus really is?  ‘When you shall see the Son of man ascending where he was before—?’ what then? how then can you maintain unbelief?”




(g)  “We may understand, ‘What will you then say?’  But this question itself may and must be resolved into one of the two following ones: ‘Will not your offense cease then?’ or, on the contrary: ‘Will you not then be still more offended?’…What purpose indeed would it serve to refer them to a coming fact which would offend them still more?  We must come to a third supposition which unties the two questions, by passing from the second so as to end with the first.  ‘If therefore, one day, after you have heard this saying which is so intolerable to you, an event occurs which renders it altogether absurd, will you not then understand that you were mistaken as to its true meaning?’”




(h)  “If they are offended by this talk about eating his flesh and drinking his blood, how will they be able to tolerate the cross, which lies behind Jesus’ talk of giving his flesh and blood?”
  The problem with this interpretation is that Jesus is not talking about being lifted up on the Cross.  He had not been there before.  He is talking about His ascension.
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