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 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”

The present tense is an aoristic present, which describes the state of being as a static fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the predicate nominative from the masculine singular article and noun ARTOS, meaning “the bread” plus the nominative masculine singular article and present active participle from the verb ZAW, meaning “to live: living.”  This is followed by the appositional nominative from the first person masculine singular articular aorist active participle of the verb KATABAINW, which means “to come down.”


The article functions as a relative pronoun, translated “which.”


The aorist tense is historical aorist, which emphasizes the past fact.

The active voice indicates that the Son of God produced the action.


The participle is circumstantial and precedes the action of being the living bread.

Then we have the preposition EK plus the ablative of origin from the masculine singular article and noun OURANOS, meaning “from heaven.”
“I am the living bread which came down from heaven;”
 is the third class conditional particle EAN, meaning “if” and it may or may not happen.  Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone; someone.”  This is followed by the third person singular aorist active subjunctive from the verb ESTHIW, which means “to eat.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that anyone can produce the action.


The subjunctive mood is a potential subjunctive, indicating the volition of each individual is involved.
Then we have the preposition EK plus the ablative of source from the masculine singular demonstrative pronoun HOUTOS plus the article and noun ARTOS, meaning “from this bread.”  This is followed by the third person singular future active indicative from the verb ZAW, which means “to live.”

The future tense is a predictive future, which affirms what will take place.

The active voice indicates that anyone can produce the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the preposition EIS plus the accusative of measure of extent of time from the masculine singular article and noun AIWN, meaning “forever.”

“if anyone eats from this bread, he will live forever;”
 is the emphatic use of the conjunction KAI, meaning “in fact or indeed,”
 followed by the nominative subject from the masculine singular article and noun ARTOS, meaning “the bread.”  Then we have the additive use of the postpositive conjunction DE, meaning “and” plus the accusative direct object from the masculine singular relative pronoun HOS, meaning “which” and referring to the bread.  This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular future active indicative from the verb DIDWMI, which means “to give.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the feminine singular article and noun SARX with the possessive genitive from the first person singular personal pronoun EGW, meaning “My flesh.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the state of being as a static fact.


The active voice indicates that the bread that Jesus gives produces the state of being His own body or flesh as a sacrifice for sins.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition HUPER plus the genitive of advantage from the feminine singular article and noun ZWĒ, meaning “on behalf of or for the life.”
  Between the article and noun we have genitive of identity or descriptive genitive (they are the same thing) from the masculine singular article and noun KOSMOS, meaning “of the world.”

“and in fact the bread which I will give for the life of the world is My flesh.’”
Jn 6:51 corrected translation
“I am the living bread which came down from heaven; if anyone eats from this bread, he will live forever; and in fact the bread which I will give for the life of the world is My flesh.’”
Explanation:
1.  “I am the living bread which came down from heaven;”

a.  Jesus now gives another of His famous “I am” statements.  “The use of pronouns as subjects, which are by strict rules of grammar usually unnecessary, indicates the establishment of prominence in discourse.  The classic example might be the Johannine  (‘I am’) phrase, in which the personal pronoun is not strictly required but is used to draw attention to the metaphors Jesus uses (e.g. Jn 6:48, 51).”


b.  Jesus calls Himself the bread of life or living bread five times in this discourse: Jn 6:35, 41,48, 51, and 58.  Obviously He is emphasizing this point to show that the spiritual bread of the offering of Himself is far greater than the bread He fed the people yesterday or the manna God provided for the Exodus generation in the Sinai desert.


c.   Physical bread has no life in it.  It helps sustain life, but it is not life.  Jesus was and is the epitome of life.  He does not just have life; He is life itself.  He is the cause and origin of all living things in the universe.  Therefore, when He calls Himself “the living bread,” He is emphasizing the fact that He was alive before He came down from heaven and He will be alive when He returns to heaven.  However, the emphasis here is not on physical life, but spiritual life.  He is the bread that produces spiritual life.  By eating His bread (by believing in Him) we come to life spiritually and remain spiritually alive forever.

d.  Since this living bread came down from heaven, this living bread was alive in heaven before it came down from heaven.  This is another statement of the pre-existence of Jesus as a member of the Trinity in heaven before His incarnation.

e.  Jesus has now mentioned that He has come down from heaven in Jn 6:32-33, 38, 41, 50, and 51.  He is telling these unbelieving Jews that He is definitely the Son of God, the Messiah, and all they can do is say, “How does He now say, “I have come down from heaven”?’”
2.  “if anyone eats from this bread, he will live forever;”

a.  Jesus then introduces a third class condition, which indicates that volition of a person is involved in producing the action.  The word ‘anyone’ refers to any member of the human race.  Every person is capable to eating, just as every person is capable of believing or not believing.  Every normal member of the human race has the equal opportunity to believe or not believe.  You might object, “What about the person who has never heard the gospel?”  The answer is that God is not limited to human witnesses.  He has the entire creation of the universe as the witness to His existence.  And if God is not willing that any should perish, then God is not limited by how He can reveal the message of the gospel to the mind of men.  If God decides to use direct revelation of common grace to the mind of a person through the Holy Spirit’s ministry of common grace, He can do so with or without a human being as His witness.  God is not limited by our unwillingness to evangelize others.  If God is not willing that any should perish, then He is not willing that any person who wants to have a relationship with Him not be given that opportunity.  Therefore, anyone can eat of ‘this bread’, meaning the person of Jesus Christ.  And if the person does so, God promises that the person will live forever.

b.  “Those who possess eternal life shall never perish (Jn 3:16; 6:27; 10:28), but will be raised from the dead (Jn 5:21–29; 6:40, 51, 54, 58).”
  Notice that this is the main theme of John’s gospel, and is the great promise of God in the message of the gospel.


c.  God backs His promise of eternal life to the person who believes with His entire essence and being.  The one thing that God will not do is go back on His word.  God cannot make promises and not keep them.  The illustrations in the Old Testament are too numerous to mention.  If God does not keep His word in His promise of our salvation, resurrection, and eternal life, then He is not God and we of all people are most miserable.


d.  Therefore, if anyone believes in Jesus, he will live forever.  Here was the Son of God looking into the face of these Jews and promising them eternal life, and they didn’t believe Him.
3.  “and in fact the bread which I will give for the life of the world is My flesh.’”

a.  Jesus continues and emphasizes His next statement, because He knows that these Jews are not accepting, receiving, or believing in Him.  Jesus now characterizes the bread (that is, Himself) as a food offering for the life of the world.  This food offering will be His own physical body.  “Verse 51 refers to the sacrifice Jesus knew He would yet make (the Greek word translated ‘flesh’ also means physical body), for this is a reference to His coming sacrifice of His physical body to provide life for the world.  So this verse records an early public statement of the sacrifice Jesus would make.  Of course, the Old Testament frequently refers to the Messiah’s sufferings, and prophesies the crucifixion in graphic detail in Psalm 22.”


b.  “Jesus has here presented to this Galilean multitude the central fact of his atoning death for the spiritual life of the world.”
  The Greek preposition HUPER clearly refers to the atoning work of Christ for the sins of the world.  “He spoke of coming down from heaven and giving His life for the world (John 6:33, 51), the substitutionary atonement being suggested by the preposition ‘for’ (Greek HUPER).”


c.  Jesus is going to make of Himself a food offering, a grain offering; that is, a bread offering, so that the world of mankind may have God’s life through faith in Him.  The bread which Jesus will offer at Passover in Jerusalem a year from now will be His own person.  The grain or food offering represented the body of Christ being offered for the sins of the world.  Jesus now tells these Jews that He Himself is that food or grain offering.  The grain that was used in the offering was the same grain used to make the loaves of bread on the table of showbread.  Jesus is now telling them that He is the showbread.  His body is the offering for sin.

d.  Some commentators say that this refers to the Eucharist or Lord’s communion.  It is nothing of the sort.  That would not be instituted by Jesus until a little over a year from when He said this.  Our Lord’s statement here does not look forward to the Eucharist, but back to the grain or food offering as a part of the Mosaic Law.


e.  “Jesus evidently refers here to His death.  His hearers did not so understand Him, but we can have no doubt on the matter.  The verb ‘give,’ suggesting a sacrificial act, and the future tense both point that way.  In words dark and mysterious before the event, clear as day after it, the speaker declares the great truth, that His death is to be the life of men; that His broken body and shed blood are to be as meat and drink to a perishing world, conferring on all who shall partake of them the gift of immortality.  How He is to die, and why His death shall possess such virtue, He does not here explain.  The Capernaum discourse makes no mention of the cross; it contains no theory of atonement, the time is not come for such details; it simply asserts in broad, strong terms that the flesh and blood of the incarnate Son of God, severed as in death, are the source of eternal life.”


f.  “Many scholars have debated the role of this text.  This verse is another of the typical Johannine saddle or linking texts.  It serves as an additional summary or conclusion to 6:41–50 and as the introduction to the argument of 6:52–59.  This verse reasserts the ‘I Am’ idea concerning bread, the origin of Jesus from heaven, and the provision of life here described as ‘forever’.  Then the verse moves the reader’s thinking forward to the next issue of the debate, which involves a new perspective on gift.  The Son had been designated earlier as the gift of the Father (cf. 4:10; 6:32).  Here the gift is specified as the ‘flesh’ of Jesus, and the purpose of the gift is life ‘for the sake of’ the world.  The appearance of the word ‘flesh’ here has suggested to a number of scholars that John’s concern at this point was a liturgical one [related to ritual worship—the Eucharist].  As one might think, this verse and those that follow have been a major battleground of biblical interpreters.  There are in John no direct words related to the institution of the Lord’s Supper, where one would expect them.  Many questions confront western interpreters who see a strange Johannine pattern.  Of particular importance is the question, Why did John, who is certainly the most symbolically oriented writer of the evangelists, omit any direct reference to the institution of the Supper?  Other questions of course follow.  Was he anti-Eucharistic in perspective?  Did he purposely avoid mentioning the Supper because of some misuse?  Was the Supper passé or merely unimportant to his community?  Or did he just assume the practice of the Lord’s Supper (and also baptism) and merely treat the subject indirectly rather than directly?  But if he treated the subject indirectly, the question is naturally raised, Why did he treat such a seemingly important subject for Christians in such an indirect manner?  To begin a response to these questions, it is only fair to state at the outset that we are basically dealing with an issue of silence, and silence usually elicits speculation.  It is therefore salutary to remember that answers, even detailed answers involving finely tuned logical arguments by notable scholars, in the end are really attempts to make silence speak.  Readers therefore should be forewarned that most arguments on the subject of the liturgical nature of this text remain primarily opinions based mostly on circular reasoning.  Furthermore, it also is important to bear in mind that if one is either liturgically oriented or anti-liturgical in orientation, those perspectives cannot help but influence how one formulates answers to these vexing questions.  Few writers or readers will be neutral on these issues.  Perhaps the most strategic remark I can make at this point is to draw attention to the problem of silence, a problem usually masked in most treatments of the subject.  Therefore it would seem that any liturgical implications that may be seen here should be viewed as derivative and not as primary.  But such a point does not mean that there are no liturgical implications.  It merely argues that they should be secondary.  This verse thus serves as a perfect bridge because what comes next is a different focal argument on the previously mentioned theme of eating and drinking (6:35).  But it is based on the newly introduced element of Jesus’ flesh. His death (the giving of his flesh) will in the next section be more fully described as the means for the life of the world.”


g.  “Since Jesus is the Bread of Life, what does ‘eating’ this Bread mean?  Many commentators assume that Jesus was talking about the Lord’s Supper.  This passage may well illuminate the meaning of the Lord’s Supper, in relation to Christ’s death.  But since the Last Supper occurred one year later than the incidents recorded in this chapter, eating His flesh and drinking His blood should not be thought of as sacramentalism.  ‘Eating’ the living Bread is a figure of speech meaning to believe on Him, like the figures of coming to Him (v. 35), listening to Him, (v. 45), and seeing Him (v. 40).  To eat of this Bread is to live forever (cf. verses 40, 47, 50, 54, 58).  Jesus’ revelation about the Bread was then advanced in that not only is the Father giving the Bread (Jesus), but also Jesus is giving Himself: ‘This Bread is My flesh, which I will give for the life of the world’.  Salvation is by the sacrificial death of the Lamb of God (Jn 1:29).  By His death, [eternal/spiritual] life came to the world.”


h.  “For the fifth time in this discourse (33, 35, 48, 50), Jesus claimed to be the living bread that came down out of heaven.  He then added the promise that if anyone eats of this bread, he will live forever.  Here, as in verses 35 and 40, human responsibility to believe in Christ is in view (God’s sovereignty in salvation is taught in verses 37, 39, 44, 65).  Ever the master teacher, Jesus used the simple, everyday routine of eating to communicate profound spiritual truth. The analogy of eating suggests five parallels to appropriating spiritual truth.


First, just as food is useless unless it is eaten, so also spiritual truth does no good if it is not internalized.  Merely knowing the truth, without acting on it, both profits nothing (Heb 4:2) and does not allow one to remain neutral (Lk 11:23).  In fact, it will result in a more severe judgment (Lk 12:47–48; Heb 10:29).


Second, eating is prompted by hunger; those who are full are not interested in food.  In the same way, sinners who are satiated with their sin have no hunger for spiritual things (cf. Lk 5:31–32; 6:21).  When God awakens them to their lost condition, however, the hunger for forgiveness, deliverance, peace, love, hope, and joy drives them to the Bread of Life.


Third, the food people eat becomes part of them through the operation of the body’s digestive system.  So it is spiritually.  People may admire Christ, be impressed with His teaching, and even bemoan His death on the cross as a great tragedy.  But not until they appropriate Him by faith do they become one with Him (Jn 17:21; 1 Cor 6:17; 2 Cor 4:10; Gal 2:20; Eph 3:17).


Fourth, eating involves trust.  No one knowingly eats tainted or spoiled food; the very act of eating implies faith that the food is edible (cf. Mk 7:15).  Thus, the metaphor of eating the Bread of Life implies believing in Jesus.


Finally, eating is personal. No one can eat a meal for another; there is no such thing as eating by proxy.  Nor is there salvation by proxy.  In Psalm 49:7 the psalmist wrote, ‘No man can by any means redeem his brother or give to God a ransom for him.’  Sinners must appropriate the Bread of Life as individuals to receive salvation and live forever.  The Lord further defined the bread of life as that which He would voluntarily (Jn 10:18) give for the life of the world: His flesh (cf. Jn 1:14).  The concept of Jesus giving Himself sacrificially for sinners is a repeated New Testament theme (e.g., Mt 20:28; Gal 1:4; 2:20; Eph 5:2, 25; 1 Tim 2:6; Tit 2:14).  It is Jesus’ offering of His flesh that is the price of redemption.  Had He merely come and proclaimed God’s standards, it would have left the human race in a hopeless predicament.  Since no one can keep those standards, there would have been no way for sinners to have a relationship with God.  But to make reconciliation between sinful man and holy God possible, ‘Christ also died for sins once for all, the just for the unjust, so that He might bring us to God’ (1 Pet 3:18; cf. 2:24; Isa 53:4–6; Rom 3:21–26; 2 Cor 5:21).  Since ‘the wages of sin is death’ (Rom 6:23) and ‘without shedding of blood there is no forgiveness’ (Heb 9:22), Christ became the final sacrifice for sin, ‘the Lamb of God who takes away the sin of the world!’ (Jn 1:29).  His death, for all who believed and would believe, God accepted as the full payment for sin (Rom 3:25–26; 4:25; Heb 2:17; 1 Jn 2:2; 4:10), so that complete pardon was provided for the sins of all.  The death of Christ was a real, genuine, actual satisfaction of divine justice.  It was a true payment and atonement in full—actually, not potentially, paid to God by Christ on behalf of all.  Redemption is the work of God.  Christ died to accomplish it, not merely to make it possible and then finally accomplished when the sinner believes.  Christ offered His flesh as a sacrifice not merely for Israel, but for the world (cf.  Jn 1:29; 4:42; 1 Jn 4:14).  He died for people from all races, cultures, ethnic groups, and social strata (cf. Gal 3:28; Col 3:11). Thus God said in Isaiah 45:22, ‘Turn to Me and be saved, all the ends of the earth,’ and Jesus commissioned the church to ‘make disciples of all the nations’ (Mt 28:19).  The Lord also declared, ‘As Moses lifted up the serpent in the wilderness, even so must the Son of Man be lifted up; so that whoever believes will in Him have eternal life’ (Jn 3:14–15), and ‘I, if I am lifted up from the earth, will draw all men to Myself’ (Jn 12:32).  He is the only Savior for the world of lost sinners.”
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