John 1:1
John 5:31


 is the fifth class conditional particle EAN, which means “If A, then B” without intending any probability in the condition.  “The present tense in the apodosis (ESTIN) permits this to be taken as a fifth class condition.  In the context, it seems to be the best option: Jesus is not saying that it is probable that he will bear testimony about himself.  Rather, he is simply stating a supposition (“If A, then B.”).”
  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  This is followed by the first person singular present active subjunctive from the verb MARTUREW, which means “to testify.”

The present tense is a tendential present, which describes an action that is not yet taking place, but has the potential of doing so.


The active voice indicates that Jesus might produce the action.


The subjunctive mood is a potential subjunctive with the third class condition, indicating the probability or possibility of something taking place.

Then we have the preposition PERI plus the adverbial genitive of reference from the first person masculine singular of the reflexive pronoun EMAUTOU, meaning “concerning Myself” and referring to Jesus.
The word “alone,” which is used in the translation of the NASB is not found in the Greek.  It is an attempt to translate the real thought of what is being said under Jewish law.

“If I testify concerning Myself,”
 is the nominative subject from the feminine singular article and noun MARTURIA with the possessive genitive from the first person singular person pronoun EGW, meaning “My testimony” and referring to the testimony of Jesus concerning Himself.  Then we have the absolute negative OUK, meaning “not” plus the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that the testimony of Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the predicate nominative from the feminine singular adjective ALĒTHĒS, meaning “truthful, true, dependable, or honest.”
  Actually, this means that the testimony of Jesus is not considered true under Jewish law, which required the testimony of two or three witnesses other than the accused.
“My testimony is not true.”
Jn 5:31 corrected translation
“If I testify concerning Myself, My testimony is not true.”
Explanation:
1.  “If I testify concerning Myself”

a.  The fifth class offers a condition the fulfillment of which is realized in the present time.  This condition is known as the present general condition.  For the most part this condition is a simple condition; that is, the speaker gives no indication about the likelihood of its fulfillment.  His presentation is neutral: “If A, then B.”
  The fifth class condition indicates that Jesus may or may not testify concerning Himself.  As evidenced by the miracles He performed, God clearly testified about Him.  And the ultimate testimony about Him was made by His resurrection, which all three members of the Trinity affected.

b.  Notice Jn 8:14, “Jesus answered and said to them, ‘Even if I testify about Myself, My testimony is true, for I know where I came from and where I am going; but you do not know where I come from or where I am going.’”  The testimony that Jesus could give about Himself would always be true because He is God and cannot lie.  This verse is not contradicted by the next statement in our verse, because the next statement in our verse (‘My testimony is not true’) is what the legalistic Pharisees believed, not what Jesus believed about Himself.

c.  “In John 5:31 Jesus acknowledged this technical need of further witness outside of his own claims (19–30) and proceeded to give it (32–47) in the testimony of the Baptist, of the Father, of his works, of the Scriptures, and of Moses in particular.”

2.  “My testimony is not true.”

a.  What this actually means is that “My testimony is not considered true by others.”  “He did not mean to imply that His self-witness is unreliable (cf. 8:14).  His point was that His Jewish opponents claimed His own self-testimony was not sufficient.  The issue was not whether that testimony was true in itself, but whether His opponents would believe Him.  So He offered more testimony as evidence.”
  Actually, this means that the testimony of Jesus is not considered true under Jewish law, which required the testimony of two or three witnesses other than the accused.  Jesus knew that “In typical fashion, the Pharisees refused to consider the possibility that Jesus’ claim might be true. Instead, they arbitrarily dismissed it on a legal technicality.”


b.  Any testimony by the perfect humanity of the Son of Man can be nothing other than what is absolute truth.  And the testimony of perfect humanity united with eternal deity can be nothing other than absolute veracity.

c.  The Pharisees presented this well known rule to Jesus in Jn 8:13, “So the Pharisees said to Him, “’You are testifying about Yourself; Your testimony is not true.”  So what we have in our verse is Jesus stating the rule that the Pharisees used all the time to tell someone that they were lying.  There had to be other witnesses to prove a case or demonstrate that something was true.  “In law the testimony of a witness is not received in his own case (Jewish, Greek, Roman law).  See Dt 19:15 and the allusion to it by Jesus in Mt 18:16.  See also 2 Cor 13:1; 1 Tim 5:19. And yet in Jn 8:12-19 Jesus claims that his witness concerning himself is true because the Father gives confirmation of his message.  The Father and the Son are the two witnesses (8:17).  It is a paradox and yet true.  But here Jesus yields to the rabbinical demand for proof outside of himself.  He has the witness of another (the Father, 5:32, 37), the witness of the Baptist (5:33), the witness of the works of Jesus (5:36), the witness of the Scriptures (5:39), the witness of Moses in particular (5:45).”


d. Thus for Jesus to simply say, “I am the Messiah” meant nothing to the Pharisees, since Jesus would simply be testifying by Himself about Himself.  Therefore, His testimony is not considered true.  Therefore, as the context of Jesus’ speech continues we see Him presenting the other witnesses to the truth of who He is.  The witnesses are John the Baptist (Jn 1:8), the miracles of Jesus (Jn 5:36), the Scripture (Jn 5:39), and God the Father (Jn 8:18).  So ultimately Jesus will testify about Himself in Jn 8:18, “I am He who testifies about Myself, and the Father who sent Me testifies about Me.”

e.  And John testifies about God the Father’s testimony in 1 Jn 5:9-11, “If we accept the testimony of men [and we do], the testimony of God is greater.  For this is the testimony of God that He has testified concerning His Son.  He who believes in the Son of God has this testimony in himself; he who does not believe God has made Him a liar, because he has not believed in the testimony, which God has testified concerning His Son.  In fact, this is the testimony, namely, that God has given to us eternal life, and this life is in His Son.”

f.  “John 5:31 and 8:14 appear to be contradictory.  But they speak to different issues.  In 5:31, Jesus’ point was that if He bore witness to Himself, this witness would not be accepted by the Jewish authorities.  They would see it as an arrogant claim of self-exaltation.  Yet in another setting (8:14), self-authentication is perfectly valid because an individual is the only one who knows his own full experience.  Jesus affirmed that He did not seek an independent self-authentication.  He was content to submit to the Father’s will and to let the Father authenticate Him.”


g.  “This passage opens, then, with Jesus’ admission that if he was the sole witness to his claim, it could have been legitimately judged as false.  See the Mishna at Ketub. 2:9.  Brown [a liberal commentator—Raymond Brown] sees ‘a formal contradiction’ here with Jn 8:14 and thinks it doubtful that both texts could come from the same hand (Brown’s commentary John, Volume 1, pages 223–24).  Both Jn 5:31 and 8:14 deal with the question of witness on behalf of oneself.  In the first case Jesus asserts that if he testified concerning himself, his witness would be untrue, whereas in the second case he asserted that even if he did testify concerning himself, it would be true.  In the second case the issue concerns his place of origin, and in the first case the issue concerns his role as the agent of the Father.  While Brown recognizes that in both instances Jesus’ testimony can actually be verified by the Father (5:36–37; 8:18) and therefore any formal contradiction is resolved, nevertheless he doubts that the same person would have argued in the two different ways represented by 5:31 and 8:14.  But I would remind the reader that for anyone who has engaged in legal argument or debate, contexts are very crucial to the style of argument. In the first case Jesus employed the legal formula of the need for two witnesses to introduce his four witnesses, whereas in the second case he defended a Pharisaic charge of false witness to a proclamation concerning his origin.  The format of both contexts are clearly conflictual, but the settings move the arguments in different ways.”
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