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
 is the absolute negative OU, meaning “not” plus the first person singular present deponent middle/passive indicative from the verb DUNAMAI, meaning “to be able.”

The present tense is a durative present, which describes what began at the incarnation of Jesus and continues throughout the first advent of Christ.


The deponent middle/passive voice is middle/passive in form, but active in meaning with Jesus producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I,” followed by the present active infinitive from the verb POIEW, which means “to do.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus produces the action.


The infinitive is a complementary infinitive, which is used after the verb DUNAMAI to complete its meaning.
This is followed by the preposition APO plus the ablative of source/origin plus the first person masculine singular reflexive pronoun EMAUTOU, meaning literally “from the source of Myself.”  BADG says this means “of my own accord, on my own authority Jn 5:30; 7:17, 28; 8:28, 42; 14:10.”

 Then we have the accusative direct object from the neuter singular adjective OUDEIS, meaning “nothing” or “not one thing.”  The double negative or OU with OUDEN intensifies the negative idea.  In English we express this by the expression “absolutely nothing” or “I can absolutely not do anything.”  Literally this says “I am not able to do nothing from the source of Myself.”
“I can do absolutely nothing on my own authority.”
 is the conjunction of comparison KATHWS, which means “just as” or simply “As.”  Then we have the first person singular present active indicative from the verb AKOUW, which means “to hear: I hear.”

The present tense is a descriptive present, which describes what is occurring during the First Advent.


The active voice indicates that Jesus produces the action of hearing.

The indicative mood is declarative for a simple statement of fact.

This is followed by the first person singular present active indicative from the verb KRINW, which means “to hear: I judge.”


The present tense is a descriptive present, which describes what is occurring during the First Advent.


The active voice indicates that Jesus produces the action of judging.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine singular article and noun KRISIS with the nominative feminine singular article and first person feminine singular adjective EMOS, meaning “My judgment.”  This is followed by the predicate nominative from the feminine singular adjective DIKAIOS, meaning “righteous or just.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the judgments of Jesus produce the state of being just.


The indicative mood is declarative for a simple statement of fact.

“As I hear, I judge; and My judgment is just,”
 is the causal use of the conjunction HOTI, meaning “because” plus the negative OU, meaning “not” and the first person singular present active indicative from the verb ZĒTEW, which means “to seek: I do not seek.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter singular article and noun THELĒMA, followed by the article and the first person singular adjective EMOS, meaning “My will.”
“because I do not seek My will,”
 is the adversative conjunction ALLA, meaning “but,” followed by the accusative direct object from the neuter singular article and noun THELĒMA, meaning “the will.”  Then we have the genitive of possession from the masculine singular articular aorist active participle from the verb PEMPW, which means “to send.”

The article is used as a relative pronoun, meaning “the One who.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action of sending the Son.


The participle is circumstantial.

Finally, we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.
“but the will of the One who sent Me.”
Jn 5:30 corrected translation
“I can do absolutely nothing on my own authority.  As I hear, I judge; and My judgment is just, because I do not seek My will, but the will of the One who sent Me.”
Explanation:
1.  “I can do absolutely nothing on my own authority.”

a.  Something that the normal lay person doesn’t know or think about is the fact that Jesus had three ways of speaking about things.  He could speak from His deity alone; for example, “Before Abraham existed, I existed eternally.”  He could speak from His humanity alone; for example, “I thirst.”  And He could speak from His hypostatic union; for example, “I do the works I see the Father doing.”

b.  One thing is certain about this statement—it does not refer to the deity of our Lord.  For as eternal God, co-sovereign with the Father and the Holy Spirit, the Son of God can do absolutely everything He wants on His own authority.

c.  Therefore, this statement is being made either from the humanity of Christ or from His hypostatic union.  Statements from our Lord’s hypostatic union usually involve the action of His deity in relationship to His humanity.  For example, when Jesus says, “I lay down My life and I take it again” He is speaking about what His deity can and will do in relation to His humanity.


d.  Therefore, the statement in the first half of this verse relates strictly to His humanity, while in hypostatic union.  This statement relates back to the true doctrine of kenosis, which is mentioned in Phil 2:7, where Paul teaches that the Lord “deprived Himself [of the normal function of deity], by having received the form of a servant.”  One of the conditions of the hypostatic union was that Jesus could not do every and anything He wanted as God.  He was required to function like all other men to be qualified to go to the Cross.  The exception to this was that He could perform miracles to prove that He was the Messiah of Israel in the fulfillment of Old Testament prophecy.  But He could not use His divine powers to benefit Himself or provide for Himself.  This is why Satan tempted Him to turn stones into bread.  He our Lord done so, He would have no longer been qualified to go to the Cross.

e.  So, since Jesus can do nothing on his own authority, everything He does in His humanity is from the ultimate source and authority of God the Father through the power of the Holy Spirit.


f.  This statement relates back to our Lord’s statement in verse 27, “He [God the Father] gave Him [God the Son] authority to execute judgment, because He is the Son of Man [true humanity].”  Jesus is again showing these Jewish unbelievers that He is related to God the Father and has the authority from the Father to do exactly what the Father has told Him to do.

g.  “Here Jesus repeats in the first person (as in Jn 8:28) the statement made in verse 19 about the Son.”
  Jn 5:19, “Therefore Jesus answered and said to them, ‘Truly, truly, I say to you, the Son is not able to do anything from the source of Himself, except something He sees the Father doing; for whatever He does, these things the Son also does in the same way.”
2.  “As I hear, I judge; and My judgment is just,”

a.  Jesus continues by saying that He hears.  But what does He hear?  He hears the guidance and direction of God the Father and how God the Father deals with the judgment of the fallen angels.  Jesus hears what God the Father wants and acts upon that information as a judge.

b.  Jesus adds that His judgment is right, fair, and just.  Jesus is not violating His own teaching to “Judge not, lest you are judged,” Mt 7:1.  The judgments of Jesus are fair and right, because He judges as He is directed by God the Father through the help of the Holy Spirit.

c.  Jesus never did a single thing during the hypostatic union that was unjust, unfair, or unrighteous, which included cleansing the Temple grounds by driving away the animal sellers and overturning the tables of the money-changers.  Jesus was never unfair by not healing everyone at the pool of Bethesda.


d.  Had Jesus done a single unfair or unjust thing during His first advent, He would not have been qualified to go to the Cross.


e.  “Jesus is described as righteous, just, “the Just One” Acts 3:14; 7:52; 22:14; 1 Jn 2:1; 3:7.”
 

3.  “because I do not seek My will,”

a.  Jesus continues by explaining the reason why His judgment is just.  It is just because Jesus is not doing what He wants, but what God the Father wants.

b.  The epitome of this concept is found in the words of our Lord in the Garden of Gethsemane, when He said, “not My will, but Your will be done” in His prayer to God the Father.

c.  The humanity of Christ set the standard for all our decisions and actions in life—not our will, but God’s will be done.


d.  We are to be imitators of Christ, and we must constantly remember that our life is not about what we want, but about what God wants.  Whenever we face a difficult decision in life, we should ask ourselves, “What does God want me to do?”
4.  “but the will of the One who sent Me.”

a.  Compare:



(1)  Jn 4:34, “Jesus said to them, ‘My food is that I should do the will of the One who sent Me and accomplish His work.”


(2)  Jn 6:38, “For I have come down from heaven, not to do My own will, but the will of Him who sent Me.”


(3)  Jn 8:16, “But even if I do judge, My judgment is true; for I am not alone [in it], but I and the Father who sent Me.”



(4)  Jn 8:28-29, “So Jesus said, ‘When you lift up the Son of Man, then you will know that I am [He], and ﻿I do nothing on My own initiative, but I speak these things as the Father taught Me.  And He who sent Me is with Me; He has not left Me alone, for I always do the things that are pleasing to Him.’”

b.  The One who sent Jesus is God the Father.  Jesus does the will of God the Father, and therefore, His judgments are not made on His own authority, but the authority of God the Father.  Jesus is clearly teaching that He is the personal envoy or representative of God the Father.  He is the official ambassador for God the Father.  “Verse 30 summarizes the Son’s claim to be equal with the Father.  Contrary to His opponents’ accusations, He did not act on His own initiative, but rather always and only in complete conjunction with the Father (cf. verse 19).  Therefore by accusing Him of wrongdoing, the Jewish leaders were simultaneously accusing the Father as well.”
  This incites the anger and hatred of the Jews even more.

c.  “‘I and the Father are one’ (Jn 10:30) is not simply a metaphysical statement.  It is His affirmation that in Himself ‘there is no purpose of self; no element of self-will; no possibility, even for a moment, of the imagination of separateness’ (Moberly, pp. 99f).”


d.  “Jesus Himself was keenly conscious of His status as one sent and referred to it frequently (e.g., Jn 3:17; 5:30; 6:39; 7:29; 17:3).”


e.  “Though the Son has a will of His own (Jn 17:24), He subordinates it to the Father.”


f.  “Throughout the Gospel of John, special emphasis is laid on Jesus’ status as the one sent down from God the Father (Jn 4:34; 5:23–24, 30; 6:38–40,44,57; 7:16, 18; 8:16,18; 9:4; 10:36; 11:42; 12:45, 49, 14:24; 15:21; 16:5; 17:3,18, 21, 23, 25; 20:21).  In this sense He is absolutely unique, for though prophets like John the Baptist might be sent from God to men (Jn 1:6), they were sent from earth to earth; only Christ was sent from heaven (His proper home) to earth.  In that sense He is the Son of God by virtue of His innate status as God.”


g.  “This verse serves as a conclusion to the role of Jesus as judge and prepares for the following section in which Jesus is pictured as a defense counsel.  His dependence on the authority of the Father who sent him is reasserted from the earlier verses.  But the focus moves from the overarching role of the Father in giving the Son his task to the acceptance by the Son of that task.  Accordingly, the literary style changes.  Jesus the speaker has been referring to himself as the Son.  In this verse the style changes so that in the rest of the chapter he argues the case in the first-person singular.  When that happens in the argument, the entire process is altered.  This verse is a key to understanding that change.  Notice the statements: ‘By myself,’ ‘I can do nothing,’ ‘I judge,’ ‘I hear,’ ‘my judgment,’ ‘I seek,’ ‘not to please myself,’ ‘who sent me.’  Here are eight references in English (nine in Greek) to the first-person singular in a brief thirty-word Greek sentence.  It is not difficult to recognize the tremendous shift that has occurred in the text.  The movement in language should be a signal to interpreters of that change.  In accepting his mission (‘sent’) as judge, Jesus is portrayed as placing himself on the block of scrutiny for all to examine him.  The issue therefore is defined. He claimed to be just, and his defense was that he had not compromised himself by pursuing self-interest.  The case was therefore joined: Was he what he claimed to be? That is the question to be answered in the next section.”
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