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
 is the negative OUCH, meaning “not” plus the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  With this we have the second person plural present active indicative from the verb LEGW, meaning “to say.”


The present tense is a customary present for what normally and typically occurs.


The active voice indicates that the disciples produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the conjunction HOTI, used to introduce direct discourse (a quotation) and translated as quotation marks.  This is followed by the temporal adverb ETI, meaning “yet.”  Then we have the predicate nominative from the masculine singular adjective TETRAMĒNOS, meaning “the period of four months, third of a year; four months more, then Jn 4:35.”
  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: there are.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the state of yet four more months produces the action of existing or being.


The indicative mood is declarative for a simple statement of fact.

Then we have the continuative use of the conjunction KAI, meaning “and then” (this use and translation of KAI is very common in Revelation; the word ‘then’ does not need to be in italics as in the NASV) (“Sometimes KAI has a sequential notion of time: Jn 4:35 (There are four months, and then comes the harvest; cf. Jn 7:33”)
  plus the nominative subject from the masculine singular article and noun THERISMOS, meaning “the process (and time) of harvesting, the harvest Mt 13:30a; Mk 4:29; Jn 4:35a.”
  This is followed by the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come.”


The present tense is futuristic present, which describes a confident assertion about what is going to take place in the future.  The event, although it has not yet occurred, is looked upon as so certain that it is thought of as already occurring.  It is translated like a future tense.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the harvest time) producing the action.


The indicative mood is declarative for a simple statement of fact.

“Do you not say, “There are yet four months more, and then the harvest will come”?”
 is the particle of attention IDOU, meaning “Behold, Look, Pay attention, etc.”  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say: I say.”


The present tense is a descriptive present for what is happening at this moment.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.  Then we have the second person plural aorist active imperative from the verb EPAIRW, which means “to lift up.”


The aorist tense is a constative aorist, which regards the action in its entirety as a momentary action.


The active voice indicates that the disciples are to produce the action.


The imperative mood is a mild command.

This is followed by the accusative direct object from the masculine plural article and noun OPHTHALMOS with the possessive genitive from the second person plural personal pronoun SU, meaning “your eyes.”  Then we have the continuative use of the conjunction KAI, meaning “and” plus the second person plural aorist deponent middle imperative from the verb THEAOMAI, which means “to see, look at.”


The aorist tense is a constative aorist, which regards the action in its entirety as a momentary action.


The deponent middle voice is middle in form, but active in meaning with the disciples producing the action.


The imperative mood is a mild command.

This is followed by the accusative direct object from the feminine plural article and noun CHWRA, meaning “the fields.”

“Behold, I say to you, lift up your eyes and see the fields,”
 is the explanatory use of the conjunction HOTI, meaning “that” and used after verbs of communication (LEGW = to say) to indicate the content of the communication.  Then we have the predicate nominative from the feminine plural adjective LEUKOS, meaning “white.”  This is followed by the third person plural present active indicative from the verb EIMI, meaning “to be: they are.”


The present tense is a descriptive present, which describes what was happening at that moment with all the men coming from the city of Sychar.


The active voice indicates that the fields produce the action of being ready for harvest.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of purpose from the masculine singular noun THERISMOS, meaning “for the purpose of reaping or harvest.”

“that they are white for harvest.”
 is the temporal adverb ĒDĒ, which means “a point of time prior to another point of time, with implication of completion, meaning: now, already, or by this time Jn 4:36.”
  Notice that BDAG places this word with the next verse.  Please remember that the verse breaks are not inspired and were not introduced until long after the original manuscripts were written.  Here is the textual problem: “The word  may be taken either as concluding verse 35 or as beginning verse 36.  In order to prevent it from being taken with what follows, the scribes of A C3 and other manuscripts inserted KAI at the beginning of verse 36.  Since it is more in accord with John’s style for to begin a sentence, the Committee punctuated accordingly.”

The Greek phrase at the end of verse 35 and beginning of verse 36 reads: 

Manuscripts show it without punctuation (the earlier manuscripts had no punctuation) and with variations in punctuation.  Here are the variants:

  
- 
p66 (200 A.D.), Codex  (the original hand in the 4th Century), 




Codex B (4th).


-
c (the 2nd corrector of the Codex in the 7th century), C* (the 




original hand in the 5th Century), Codex D (5th)


-
p75 (3rd century).

This word properly belongs at the beginning of the next verse.

Jn 4:35 corrected translation
“Do you not say, “There are yet four months more, and then the harvest will come”?  Behold, I say to you, lift up your eyes and see the fields, that they are white for harvest.”
Explanation:
1.  “Do you not say, “There are yet four months more, and then the harvest will come”?”

a.  After stating that His food is to accomplish the will, plan, and purpose of God the Father, Jesus illustrates what He means.  His illustration has two parts: (1) a saying that was common to the Jews of Israel and well known by all, plus (2) having them look at the men of Samaria coming to them across the open field.


b.  In Palestine, the sowing or planting occurred in late October.  The harvest came in the middle of April.  And according to the chronology already given by John, it is now several weeks or a couple of months after Passover, which occurred around the beginning of April.  So this saying is made in the middle of summer, when there was no sowing or reaping.  Thus it is general, well known proverbial statement, and not an indicator of the actual chronology when Jesus made the statement.  If this statement were a statement of actual chronology it would mean that Jesus remained in Jerusalem from about 1 April until late December or about eight months before deciding to return to Galilee.  The context hardly supports this—note Jn 4:45, “So when He came to Galilee, the Galileans received Him, having seen all the things that He did in Jerusalem at the feast; for they themselves also went to the feast.”  This hardly refers to an event that happened ten months prior to this.


c.  Therefore, this famous saying is made by the farmer after the planting has been accomplished.  Jesus has just planted the seed of the gospel in the Samaritan woman at the well.  The harvest did not take four months because the fruit is on its way to Jacob’s well right now.


d.  What Jesus implies here is that normally it takes four months for the farmer to reap the benefits of his planting.  But Jesus is coming to reap the benefits of His planting the same day.


e.  Jesus is not making the declaration that there are four months until the harvest at the moment He is speaking.  He is citing a saying that was common and well known to all His disciples.  This statement cannot be used to pinpoint the time of year.  It does not help establish chronology of the life of Jesus, and should not be misused in this manner as is done by many commentators.  “The sermonette here is built around two pithy statements that are almost proverbial in nature.  The first concerns the timing of harvest.  Some interpreters have thought that the iambic-like meter suggests a Greek proverb behind verse 35.  Others have thought that the four months is a chronological reference indicating the season when Jesus was speaking.  Perhaps the most defensible view is that the text represents a general Palestinian proverbial statement concerning the time between sowing and the earliest point of harvest.  The value of the last view is that it opens the way to Jesus’ subsequent exegetical commentary, which takes issue with the statement by pointing out that it was already harvest time, and the disciples should have been ready for it. As such, any time can be understood as harvest time.”

2.  “Behold, I say to you, lift up your eyes and see the fields,”

a.  Jesus now directs His disciples to pay special attention to something.  He wants them to stop looking down at Him (He is seated on the ground at Jacob’s well and they are still standing around Him, having just returned from the city of Sychar.), but lift their eyes up and look behind them at all the Samaritan men coming toward them across the field.  The disciples have just come from Sychar, so their backs would be to the city.  Jesus was facing the city and could see the men of the city coming toward them across the open fields, where the crops were growing.


b.  It is also likely that Jesus pointed or gestured with His hand in the direction He wanted the disciples to look.  If they looked in the wrong direction, such as toward Jerusalem, they would see no one coming.  But if they look in the right direction, there are many coming for salvation.


c.  We have to look in the right direction to see the opportunities for service and ministry that the Lord provides.

3.  “that they are white for harvest.”

a.  The fields were white because of the white robes, coats, tunics, etc., which were worn in the middle of the day by those who worked outside in the summer heat.  The men are dressed in the normal white clothing they typically wore.  “The Samaritans in their white garments coming from the village may have visually suggested a wheat field ripe for harvest.”


b.  As they come across the planted field they are spread out, which makes the field look white.


c.  The men of the city of Sychar are the harvest.  They are the fruit from the seed of the gospel planted in the soul of the Samaritan woman.


d.  The harvesters will be Jesus and His disciples.  The work of the Father will be giving these men the gospel and having them believe in Jesus for eternal life.


e.  The application to us now is apparent—there are plenty of opportunities for evangelization of others.  We simply must lift up our eyes and see those opportunities coming to us.  God brings the opportunities for service to us.  We don’t have to chase after those opportunities.  They are right in front of us, if we will only look.
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