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
 is the adverb DEUTE, which comes from the second person plural aorist active imperative from the verb DEUTW, which means “to come.”  The adverb became a fixed form, meaning “Come” or “Come on!”  Then we have the second person plural aorist active imperative of the verb EIDON, which means “to see.”

The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that the men of the city can and will produce the action.


The imperative mood is an imperative of entreaty, not a command.

This is followed by the accusative direct object from the masculine singular noun ANTHRWPOS, meaning “a man.”  Then we have the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring back to the noun ANTHRWPOS.  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say or tell: told.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the man produced the action of saying, telling.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me.”  This is followed by the accusative direct object from the neuter plural adjective PAS, meaning “all things” and the relative pronoun HOSOS, which “pertains to a comparative quantity or number of objects or events, meaning: ‘how much (many), as much (many) as’.  With PAS in the masculine it means ‘all who’ and in the neuter everything that Mt 7:12; 13:46; 18:25; 28:20; Mk 6:30a; 11:24; 12:44; Lk 18:12, 22.—Even without PAS, the word HOSOS has the meaning all that.”
  Then we have the first person singular aorist active indicative from the verb POIEW, which means “to do: I have done.”

The culminative aorist views the action in its entirety with emphasis on its conclusion.  It is translated by the English auxiliary verb “have.”


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.
“Come, see a man who told me all that I have done;”
 is the word MĒTI, which invites a negative response to the question that it introduces.  This marker is somewhat more emphatic than the simple MĒ.  A variety of resources (including adverbs, auxiliary verbs, and accentuation) can be used to render the force of this particle: ‘surely they do not gather…, do they?’ Mt 7:16; 26:22, 25; Mk 4:21; 14:19; Lk 6:39; Jn 8:22; 18:35; Acts 10:47; 2 Cor 12:18; Jam 3:11; it is used also in questions in which the questioner is in doubt concerning the answer, meaning: perhaps Mt 12:23; Jn 4:29.”
  Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this One” or “this man” or “He,” when the demonstrative pronoun is used as a personal pronoun; however, John uses EKEINOS instead of HOUTOS, when he wants to emphasize the subject “He” (as he did in verse 25).  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which views the state of being in its entirety as a fact.


The active voice indicates that this man produces the state of perhaps being the Christ.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Finally, we have the predicate nominative from the masculine singular proper noun CHRISTOS, meaning “the Christ.”
“is this man perhaps the Christ?’”
Jn 4:29 corrected translation
“Come, see a man who told me all that I have done; is this man perhaps the Christ?’”
Explanation:
1.  “Come, see a man who told me all that I have done;”

a.  When the woman of Sychar in Samaria arrives in the city, the first place she apparently goes to is the central marketplace, where the men of the city would be found during the day, either buying/trading things or just having conversations with one another.

b.  The woman invites the men to come and see a man who told her all about her past life.  The men of the city undoubtedly knew about her past marriages and current status of living with another man, so they understood the implications of her statement.  The phrase “all that I have done” implies that there was more to the conversation she had with Jesus than is recorded by John.

c.  Notice that she doesn’t mention that the “man” is a Jew; for this would have immediately raised the antagonism of the men of the city and motivated them not to come and meet him.  The woman is attempting to arouse the curiosity of these men without indicating that Jesus is a Jew.

d.  The woman does not want the men to literally “see” Jesus, but to listen to what He has to say about Himself.

2.  “is this man perhaps the Christ?’”

a.  The Greek particle MĒTI (perhaps) is used in questions in which the questioner is in doubt concerning the answer.  The woman has already accepted the fact that Jesus is the Christ as evidenced by her leaving her water jar and departing to the city to get not only her man but all the men and return to Jesus and His disciples.


(1)  The use of the negative “OU (OUK, OUCH) would have challenged the opposition of the neighbors by taking sides on the question whether Jesus was the Messiah.  The woman does not mean to imply flatly that Jesus is not the Messiah by using MĒ TI, but she raises the question and throws a cloud of uncertainty and curiosity over it with a woman’s keen instinct.  In a word, MĒ is just the negative to use when one does not wish to be too positive.  MĒ leaves the question open for further remark or entreaty.”
  “There is certainly a feminine touch in the use of MĒ by the woman at Jacob’s well when she came to the village.  She refused to arouse opposition by using OU and excited their curiosity by MĒ.”
  “She is already convinced herself (verses 26-27), but she puts the question in a hesitant form to avoid arousing opposition.  With a woman’s intuition she avoided OUK and uses MĒTI.  She does not take sides, but piques their curiosity.”



(2)  “Brown [a commentator in 1966] interprets the MĒTI to mean that although the woman had hope, her faith was not complete.  Others say that her faith was complete and that she used MĒTI to avoid controversy and raise curiosity [Chamberlain 1979].  The translation “perhaps this is the Messiah” would fit either view.”



(3)  An example of a commentator who thinks that the woman has not yet believed in Jesus as the Messiah is that of Borchert: “Her question, ‘Could this be the Christ?’ introduced by the word MĒTI implies a negative answer or at least an element of doubt.  The evangelist seems to have been suggesting that the woman, despite leaving her water pot, was still debating the issue herself.  In periods of questioning, people often seek confirmation.  The woman’s question thus seems to be one of those stages in the process toward decision making.  Writers and preachers who think the woman had reached the stage of commitment to Jesus at this point or that she was here making a firm confession have failed to account for the Greek text.  Her testimony concerning Jesus’ incredible knowledge about her life seems to be balanced by her unresolved doubt.  But together they provide a stimulus for the others to go out and investigate this potential Taheb/Messiah.”
  If we look at the Greek alone, then this is the correct conclusion.  However, when you take into account the woman leaving her waterpot and knowing she had to return, and the fact that Jesus asked her to go get her husband, then there is more to this situation than a negative Greek particle.  The human nature of the woman wanting to get the men of the city to come with her has to be taken into account.  And would she be more motivated to get the men to follow her if she believed that Jesus was the Christ or disbelieved?


(4)  An example of a commentator who thinks that the woman has already believed that Jesus is the Christ is that of Mills: “This delightful woman—a moment before a vile sinner, even in man’s eyes, but now a saint-could not contain the wonder and excitement of her discovery and, ignoring her domestic responsibilities, set about bringing the populace of her city to hear Christ.  Notice how she did it; she had learned from her Master, for she cunningly worked on their curiosity and aroused their interest.”



(5)  “The woman was wise in not bluntly declaring to the men that Jesus was the Messiah.  Homer Kent explains the reason for her more cautious, indirect approach:

The woman immediately wanted to give testimony to others of what she had found. But she did so with utmost tact. It would have been unseemly, presumptuous, and probably ineffective for this woman to attempt to teach the men of the city regarding spiritual truth. Her background hardly qualified her to speak with authority on religious and spiritual matters. Therefore, her statement to them was phrased in a deliberately cautious way so as not to arouse antagonism. (Homer A. Kent Jr. Light in the Darkness: Studies in the Gospel of John [Grand Rapids: Baker, 1974], 79–80)
With prudence and respect, she tactfully asked the men, ‘This is not the Christ, is it?’  The Greek construction of that question implies a negative or at least doubtful answer. The woman described her conversation with Jesus and humbly deferred the question of His identity to the men.  They were so impressed by her excitement and sincerity that they went out of the city, and were coming to investigate the situation for themselves.”



(6)  “The question expected a tentative negative answer.  She framed the question this way, in all probability, because she knew the people would not respond favorably to a dogmatic assertion from a woman, especially one of her reputation.  Just as Jesus had captured her attention by curiosity, so she raised the people’s curiosity.  They decided to investigate this matter.”


b.  She does not make a declarative statement that “He is the Christ” or that “He said He was the Christ,” because had she done so, these men would have to accept her judgment without any evidence of their own.  And that would be an affront or insult to their arrogance.  I think she already had believed in Jesus being the Messiah, and uses a question to arouse their curiosity and suspicion, so that they will be motivated to come and see for themselves.  Many commentators say that she is not convinced yet that Jesus is the Messiah.  I believe she has been convinced, and simply uses this rhetorical device in order to not overstep her bounds as a woman and insult the arrogance of the men.  By putting the question in a form that suggests she really doesn’t know the answer and needs their help in finding out the truth, she plays to the natural arrogant superiority of the male psyche, which motivates them to want to find out the truth and ‘help this poor misguided woman’.  Remember that John’s purpose in writing this gospel is to show how people believed in Christ, not in how they disbelieved in Jesus being the Christ.

c.  It is as if she were saying to them, “I’m not sure if this is the Christ or not, but the man told me all about my past history, and only someone like the prophet Moses spoke about should be able to do that.  Please come and see if this is so, because I’m not sure and need your help.  And if he is the Prophet and Messiah for whom we are looking, shouldn’t we come to him with all haste?”  As we see in the next verse, her strategy was highly successful.
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