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
 is the predicate nominative from the neuter singular noun PNEUMA, meaning “spirit,” followed by the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  The predicate nominative with the subject nominative and without a verb indicates that deliberate omission or ellipsis of the verb EIMI, meaning “to be: [is].”  This would be an aoristic present active indicative, stating a fact that does not change.
“God is spirit,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative subject of the infinitive from the masculine plural articular present active participle of the verb PROSKUNEW, which means “to worship.”

The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “those who.”

The present tense is a static and gnomic present for a state or condition that perpetually exists and is a universal truth.


The active voice indicates that people (and angels) produce the action of worshiping God.


The participle is circumstantial.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to God.  This is followed by the preposition EN plus the instrumental of manner from neuter singular noun PNEUMA, meaning “with a spirit” and referring to the human spirit every person who believes in Christ receives at the moment of salvation.  With this we have the additive use of the conjunction KAI, meaning “and” plus instrumental of means from the feminine singular noun ALĒTHEIA, meaning “truth.”  Then we have the third person singular present active indicative from the verb DEI, meaning “to be necessary or one must.”

The present tense is a static and gnomic present for a state or condition that perpetually exists as a universal truth.


The active voice indicates that those who worship God produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the present active infinitive from the verb PROSKUNEW, which means “to worship.”


The present tense is customary and iterative present for what typically occurs at various intervals of time.


The active voice indicates that those who worship God produce the action of worshiping.


The infinitive is a complementary infinitive which completes the action of the verb DEI.

Literally this says in the Greek “and it is necessary that the worshipers worship Him with a spirit and truth.”  This can also be translated “and the worshipers must worship Him with a spirit and truth” or “and those who worship must worship Him with a spirit and truth.”
“and those who worship must worship Him with a spirit and truth.’”
Jn 4:24 corrected translation
“God [is] spirit, and those who worship must worship Him with a spirit and truth.’”
Explanation:
1.  “God [is] spirit,”

a.  The essence of God is immaterial.  That which is spirit is immaterial.  God has no matter or material in His essence.  “Here, PNEUMA is qualitative-stressing the nature or essence of God (the KJV incorrectly renders this, “’God is a spirit’).”
  “This is a declaration of His invisible nature.”
  Because God is immaterial, His worship is not confined to any particular place.  He is everywhere and can be worshiped anywhere.  This thought will go completely over the head of the woman; that is, she will not comprehend it.

b.  Just as our thoughts are real and immaterial, so also God is real and immaterial.

c.  Because God is immaterial spirit, He can neither be created nor be destroyed.


d.  God is love.  Love is also immaterial, but real.


e.  God is truth.  Truth is immaterial, but real.


f.  God is omnipresent, omniscient, omnipotent, and immutable, which are all immaterial, but real.


g.  God is just, right and has eternal life, all of which are immaterial, but real.


h.  Everything about God is immaterial, but real.


i.  God is an immaterial being, Who is just as real as any material being.


j.  Spirituality is an absolute attribute of God.  “God is spirit (not a spirit) who does not have corporeity or physical form.  A body localizes, but God as spirit is everywhere; He cannot be limited.  Although God does not have a body, He is nonetheless a substance but not material. Spirituality goes further than simply identifying God as not having a body; it also means He is the source of all life.  The prohibition of Exodus 20:4 was given because God does not have a physical form, hence, it is wrong to make any likeness of Him.  The many references to God’s physical features (Gen 3:8; 1 Kg 8:29; Ps 34:15; Isa 65:2) are anthropomorphisms (figurative language giving God human characteristics used to attempt to make Him understandable).”


j.  The word PNEUMA here cannot possibly refer to the Holy Spirit, because He has not been mentioned anywhere in the context, and the introduction of any concept of the Holy Spirit to this unbeliever at this point would be meaningless to her.  The issue is the necessity for her having a human spirit in order to worship God.  The issue is not the existence of the Holy Spirit.


k.  “Readers of the New Testament know that ‘God is spirit, and his worshipers must worship in spirit and in truth’ (Jn 4:24).  But this same incorporeal argument for God is in the Old Testament: ‘But the Egyptians are men and not God; their horses are flesh and not spirit’ (Isa 31:3).  Clearly God and spirit are balancing concepts in the Hebrew poetic device called synonymous parallelism.  How, then, can Moses describe God as having fingers to write on the tablets of stone?  Since God is not corporeal in the sense that he has bodily form, all references to parts of the body such as fingers are what we call anthropomorphisms—something about the divine person more graphically told in human terms.”


l.  “What Moses requests in Exodus 33:18, ‘Now show me your glory,’ was more than the Lord would grant for Moses’ own good.  Even so, God allowed his ‘goodness’ to pass in front of Moses and proclaimed his ‘name’ in Moses’ presence.  Thus, instead of showing Moses his person or describing his appearance, the Lord gave Moses a description of who he is.  After God proclaims his name and sovereignty, he promises Moses a look at certain of his divine aspects.  What these aspects were is still debated—needlessly, when one considers the range of meaning for the word back or the context in which it is used.  God placed Moses in a cleft in the rock, apparently a cave-like crevice, and he then caused his glory to pass by.  The glory of God refers first and foremost to the sheer weight of the reality of his presence.  The presence of God would come near Moses in spatial terms.  But Moses would not be able to endure the spectacular purity, luminosity and reality of staring at the raw glory of God himself.  Instead, God would protect Moses from accidental (and apparently fatal) sight of that glory.  Therefore, in a striking anthropomorphism (a description of the reality of God in terms or analogies understandable to mortals), God would protect Moses from the full effects of looking directly at the glory of God by placing his hand over Moses’ face until all his glory had passed by.  That this is a figure of speech is clear from the double effect of God passing by while simultaneously protecting Moses with the divine ‘hand’.  Only after his glory, or presence, had passed by would God remove his gracious, protecting ‘hand’.  Then Moses would view what God had permitted.  But what was left for Moses to see?  The translators say God’s ‘back’.  But since God is spirit and formless, what would this refer to?  The word back can as easily be rendered the ‘after effects’ of the glory that had passed by.  This would fit the context as well as the range of meanings for the Hebrew word used.  Moses did not see the glory of God directly, but once it had gone past, God did allow him to view the results, the afterglow, that his presence had produced.”


m.  Remember John’s statement in Jn 1:18, “No one has ever seen God.”

n.  “In Jesus’ dialogue with the Samaritan woman in John 4, He made a statement about the nature of God Himself.  ‘God is spirit, and His worshipers must worship in spirit and truth’. Although neither of these two uses of the word ‘spirit’ refer directly to the Holy Spirit, the notion that worship must take place in spirit and truth presupposes the activity of the Spirit of truth who leads believers into true worship.”

2.  “and those who worship must worship Him with a spirit and truth.’”

a.  Since God is immaterial in His essence, He must be worshiped with an immaterial creation called a human spirit.  God creates an immaterial (but real) mechanism for our immaterial soul to be able to understand the things of God.  We cannot worship God without understanding the things of God.  Therefore, God has to create and give us a spirit, which is capable to understanding the things of God and worshiping God.  God the Holy Spirit creates this ‘spirit’ and gives it to us the moment we believe in Christ.  In theology this action of the Holy Spirit is called “regeneration.”  God regenerates the human spirit that ceased to function at the fall of man in the Garden of Eden.

b.  Therefore, it is impossible for any person to worship God or even understand the immaterial God without having an immaterial human spirit.  This is why unbelievers do not understand the things of God (1 Cor 2:9-16) and are unable to worship God.  Note the word “must.”  Having a spirit and having the truth are the two essentials to the worship of God.  We must have them.  The woman to whom Jesus was speaking had neither a human spirit nor the truth of God’s word—the Samaritans rejected all the Old Testament except the Torah (the Pentateuch or first five books of the Old Testament).

c.  No person can worship God without a human spirit.  The human spirit is given to any member of the human race who believes in Christ.  This is true throughout human history.  We are required to worship God with our human spirit.

d.  No person can worship God with truth.  The only absolute truth that exists inside or outside the universe is God’s truth.  We must worship God with His truth.  God’s truth is found in the word of God, most of which this Samaritan woman had rejected along with the rest of the Samaritans.  Therefore, this woman was devoid of the two essences necessary for the worship of God.  Therefore, where she worshiped was meaningless.  She didn’t have what was necessary to worship at Mt. Gerizim or in Jerusalem.  “God must be worshipped in spirit as distinguished from place, form, or other sensual limitations (Jn 4:21); and in truth as distinguished from false conceptions resulting from imperfect knowledge (Jn 4:22).”
  Her worship was meaningless without a human spirit and without the truth of God’s word.  The same is true of all the worship of all the pagan religions of the world, including both Judaism and Islam.


e.  “Our Lord revealed two basics about true worship when He declared it must be in spirit and in truth.  ‘In spirit’ includes three things about the center of worship.  (1) Worship can and should take place anywhere and everywhere since spirit is not confined to a particular place or time.  (2) Worship comes from man’s spirit (Heb 4:12).  It is no mere surface ritual.  (3) True worship is a person-to-Person experience, honoring with our spirit God who was revealed through the Lord Jesus at all times and in all places.  ‘In truth’ means that the character of true worship must be genuine and without pretense.  God hates insincere worship (Isa 1:10–17; Mal 1:7–14; Mt 15:8–9).  Fake worship is that which is not in accord with the revealed Word of God. Therefore, to worship in truth necessitates a growing knowledge of the Word, which will also increase our appreciation for the worth of the God we worship.”


f.  The word PNEUMA cannot possibly refer to the Holy Spirit here, since God had been worshiped by mankind since the restoration of man after the fall (for example, the acceptable offering of Abel), and since the Holy Spirit had not yet been given.  “Spirit does not refer to the Holy Spirit but the human spirit.  Worship must be internal, not external conformity to ceremonies and rituals.  It must be from the heart.  Truth calls for this heart worship to be consistent with what Scripture teaches and centered on the incarnate Word.  The worship of neither the Samaritans nor the Jews could be characterized as being in spirit and truth, even though the Jews had a more complete understanding of the truth.  Both groups focused on external factors.  They conformed outwardly to regulations, observed rituals, and offered sacrifices.  But the time had arrived, since the Messiah had come, when true worshipers would no longer be identified by where they worshiped.  True worshipers are those who worship the Father in spirit and truth.”


g.  “What is new in this saying is not the truth affirmed, but the consequence which Jesus draws from it with reference to the worship which was to come.  He calls forth from it the idea of the people of the children of God offering throughout the whole world constant adoration.”
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