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
 is the nominative subject from the masculine plural article and noun PATĒR with the possessive genitive from the first person plural personal pronoun EGW, meaning “Our fathers.”  Then we have the preposition EN plus the locative of place from the neuter singular article and noun OROS (‘mountain’) plus the demonstrative pronoun HOUTOS (‘this’), meaning “at this mountain.”  The people did not worship “in” the mountain, but at the mountain.  This is followed by the third person plural aorist active indicative from the verb PROSKUNEW, which means “to worship.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the ancestors of the Samaritans produced the action.


The indicative mood is declarative for a simple statement of fact.

“Our fathers worshiped at this mountain,”
 is the adversative use of the conjunction KAI, meaning “and yet” [“It is common to find KAI where it has to bear the content ‘and yet.’  So Jn 3:19; 4:20; 6:49; 7:30; 1 Jn 2:9.  The examples are common in John’s Gospel.”
] plus the nominative subject from the second person plural personal pronoun SU, meaning “you.”  Note the plural of SU.  This is not referring to Jesus alone but to the Jews in general.  Unfortunately the English word “you” is used for both the singular and plural.  Therefore, we have to add a word of clarification, showing that the woman is not speaking about Jesus alone.  So the translators of the NASV added the word ‘people’ in italics to show this.  We could just as easily add the word “you [Jews],” which is really what she infers or means.  Then we have the second person plural present active indicative from the verb LEGW, which means “to say.”

The present tense is a durative present for an action that began in the past and continues in the present and is still going on.


The active voice indicates that the Jews produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HOTI, which is used after verbs of speaking to indicate the content of what is said.  HOTI is used to introduce a direct quote and indirect discourse.  Both are possible here.  When HOTI introduces indirect discourse it is translated “that.”  Then we have the preposition EN plus the locative of place from the neuter plural proper noun HIEROSOLUMA, meaning “in Jerusalem.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which views the entire state of being as a fact.


The active voice indicates that the place where the Jews say it is necessary to worship produces the state of being in Jerusalem.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun TOPOS, meaning “the place.”  This is followed by the adverb of place HOPOU, meaning “where.”  Then we have the present active infinitive from the verb PROSKUNEW, which means “to worship”

The present tense is a customary present for what is reasonably expected to occur or normally occurs.


The active voice indicates that the Jews produce the action of worshipping in Jerusalem.


The infinitive is a complementary infinitive, which completes the meaning of the impersonal verb DEI.

Finally, we have the third person singular present active indicative of the impersonal verb DEI, meaning “it is necessary.”


The present tense is a gnomic or static present for a general fact that does not change.


The active voice indicates that the state of being produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.
“and yet you [Jews] say that the place where it is necessary to worship is in Jerusalem.’”
Jn 4:20 corrected translation
“Our fathers worshiped at this mountain, and yet you [Jews] say that the place where it is necessary to worship is in Jerusalem.’”
Explanation:
1.  “Our fathers worshiped at this mountain,”

a.  Having recognized that Jesus is a prophet, the woman immediately thinks of the most controversial question between the Jews and the Samaritans—where is the proper place to worship God?  Is it at Mount Gerizim, very near where they are now sitting at Jacob’s well or is it in Jerusalem.  Being a Jew, she fully expects Jesus to answer that it is most certainly in Jerusalem.  “The woman again tried to sidetrack the conversation with a religious question.  This time Jesus handled her question, which, by now, had lost its sarcasm and expressed a genuine concern.  With tenderness, but also with brevity, He expeditiously turned the conversation back to the original issue of eternal life.”


b.  She states what is obvious to all Jews and Samaritans alike, that the ancestors of the Samaritans worshipped at Mount Gerizim.  The Old Testament background for this is found in:


(1)  Gen 12:6-7, “Abram passed through the land as far as the site of Shechem, to the oak of Moreh.  Now the Canaanite was then in the land.  The Lord appeared to Abram and said, ‘To your descendants I will give this land.’  So he built an altar there to the Lord who had appeared to him.”  “Mt. Gerizim (2849 ft) stands almost exactly in the center of Palestine West of the Jordan.  Together with Mt. Ebal to the north, it commands the Nablus Valley, which gives the only East-West access into the hill country of Ephraim.  Its location on the North-South road also gave its strategic importance from earliest times.  Jacob’s well lay in the valley at the northeastern foot of the mountain.  Abram built his first altar nearby after arriving in Canaan from Mesopotamia (Gen 12:6-7).”



(2)  “In obedience to Moses’ command, the great ceremony of rehearsing the law took place here after the Hebrews entered Canaan.  The ark and the Levites stood in the valley between the two mountains.  The people arranged themselves on the slopes of the mountains and responded antiphonally to what was read — those on Mt. Ebal responding to the cursings and those on Mt. Gerizim to the blessings (Josh 8:30–35; cf. Dt 11:29; 27:11–13).”



(3)  2 Kg 17:22-41, “The sons of Israel walked in all the sins of Jeroboam which he did; they did not depart from them until the Lord removed Israel from His sight, as He spoke through all His servants the prophets.  So Israel was carried away into exile from their own land to Assyria until this day.  The king of Assyria brought men from Babylon and from Cuthah and from Avva and from Hamath and Sephar-vaim, and settled them in the cities of Samaria in place of the sons of Israel.  So they possessed Samaria and lived in its cities.  At the beginning of their living there, they did not fear the Lord; therefore the Lord sent lions among them which killed some of them.  So they spoke to the king of Assyria, saying, ‘The nations whom you have carried away into exile in the cities of Samaria do not know the custom of the god of the land; so he has sent lions among them, and behold, they kill them because they do not know the custom of the god of the land.’  Then the king of Assyria commanded, saying, ‘Take there one of the priests whom you carried away into exile and let him go and live there; and let him teach them the custom of the god of the land.’  So one of the priests whom they had carried away into exile from Samaria came and lived at Bethel, and taught them how they should fear the Lord.  But every nation still made gods of its own and put them in the houses of the high places which the people of Samaria had made, every nation in their cities in which they lived.  The men of Babylon made Succoth-benoth, the men of Cuth made Nergal, the men of Hamath made Ashima, and the Avvites made Nibhaz and Tartak; and the Sepharvites burned their children in the fire to Adrammelech and Anammelech the gods of Sepharvaim.  They also feared the Lord and appointed from among themselves priests of the high places, who acted for them in the houses of the high places.  They feared the Lord and served their own gods according to the custom of the nations from among whom they had been carried away into exile.  To this day they do according to the earlier customs: they do not fear the Lord, nor do they follow their statutes or their ordinances or the law, or the commandments which the Lord commanded the sons of Jacob, whom He named Israel; with whom the Lord made a covenant and commanded them, saying, ‘You shall not fear other gods, nor bow down yourselves to them nor serve them nor sacrifice to them.  But the Lord, who brought you up from the land of Egypt with great power and with an outstretched arm, him you shall fear, and to Him you shall bow yourselves down, and to Him you shall sacrifice.  His statutes and the ordinances and the law and the commandment which He wrote for you, you shall observe to do forever; and you shall not fear other gods.  The covenant that I have made with you, you shall not forget, nor shall you fear other gods.  But the Lord your God you shall fear; and He will deliver you from the hand of all your enemies.’  However, they did not listen, but they did according to their earlier custom.  So while these nations feared the Lord, they also served their idols; their children likewise and their grandchildren, as their fathers did, so they do to this day.”


(4)  “The Samaritan Pentateuch records an altar set up on Gerizim (Dt 27:4 of the Samaritan version of the Hebrew Pentateuch [“an ancient version which deviates from the Masoretic text at some 6000 points.
]).  The Samaritans held that Abraham offered up Isaac on Gerizim.”



(5)  “In Samaritan tradition, Mt. Gerizim is considered the oldest, most central, and highest mountain in the world.  It is the location of the Garden of Eden [in their tradition].”

2.  “and yet you [Jews] say that the place where it is necessary to worship is in Jerusalem.’”

a.  The woman continues by stating another obvious fact well known to all Jews and Samaritans—that the Jews say that the only place where God can properly be worshipped is in Jerusalem, meaning at Solomon/the rebuilt Temple in Jerusalem.  “After the Babylonian captivity a separate Samaritan sect arose when the Jews under the leadership of Ezra and Nehemiah insisted on Jewish ethnic purity.  This cleavage became complete with the construction of a Samaritan temple on Mt. Gerizim, probably during the 4th century B.C.  Mt. Gerizim became the spiritual center of the Samaritans.”


b.  The word “you” is important here because it is not in the singular, which would refer to Jesus alone.  Rather it is in the plural which means something like: “you people” or “you Jews.”  The woman is making an inferred racial issue between the Jews and Samaritans, which Jesus will ignore in His reply.  Race is not an issue in evangelization.  God is not willing that any should perish.

c.  The word “necessary” brings out the sharp division in the debate between the Jews and Samaritans.  The Jews said it was required by the Jews to worship God in Jerusalem periodically (because of the dispersion, those who lived outside Israel were expected to come back at least once every five years).  Those who lived in Israel were expected to worship in Jerusalem three times a year (during the three great festivals, e.g. Passover and Pentecost).  The Samaritans argued that it was not necessary to worship God in Jerusalem, but that God was properly worshipped where He was first worshipped at Mount Gerizim.
3.  Further history of Samaritan worship and history.

a.  “Zerubbabel had refused the Samaritans permission to join in building the Temple at Jerusalem, and Nehemiah had driven out a son of Joiada who had married a daughter of Sanballat (a Moabite of Horonaim and a constant opponent of Nehemiah), Neh 13:28.  This man with others instituted the worship on Gerizim in Samaria, built a temple there, and established the high priesthood.  This temple was destroyed 129 B. C. and was not rebuilt, yet the worship continued and still does at the Passover when seven lambs are offered for the congregation, at Pentecost or the Feast of Weeks, and at the Feast of Tabernacles.”


a.  “The Samaritans have suffered at the hands of pagans, Jews, Christians. Antiochus IV Epiphanes desecrated the Samaritan temple and dedicated it to Zeus Helios (2 Macc 6:2).   A few decades later, in 128 B.C., the Jewish king John Hyrcanus destroyed the Samaritan temple completely.  Then, just before the destruction of Jerusalem in A.D. 70, the Romans surrounded Mt. Gerizim and massacred 11,600 Samaritans there.  Early in the 2nd Century (A.D.) the emperor Hadrian built a temple to Zeus over the ruins of the Samaritan temple and constructed a monumental access stairway to it.  In a struggle between Samaritans and Christians during the 5th century the emperor Zeno drove the Samaritans from Mt. Gerizim and commanded that a church be built on the highest point and dedicated to Mary as the mother of God (486 A.D.).  The Samaritans destroyed this church, but Justinian later built another on the spot and fortified it (about 530 A.D.).  This was destroyed during the Arab conquest (7th century).  The Samaritan community that maintains a synagogue in nearby Nablus still celebrates the feasts of Passover, Pentecost, and Tabernacles on Mt. Gerizim every year.”


b.  “At least some Samaritans held to a traditional belief that Moses had hidden sacred vessels on the mountain, for in A.D. 36 a Samaritan gathered a crowd on the mountain with the promise that he would show them the vessels.  The whole group was massacred by Pontius Pilate.”


c.  “The tensions which followed the schism [the division between the Jews of Judea and the Samaritans] reached a climax when John Hyrcanos [the leader in Judea] destroyed the temple on Gerizim (about 128 B.C.  The fact that Herod [the Great] married a Samaritan woman is perhaps an indication that he wanted to ease the situation.  But when in the days of the procurator Coponius (6–9 A.D.) the Samaritans defiled the Jerusalem temple by human bones which they scattered by night the old hatred became more implacable than ever.  Only in the 2nd century (A.D.) under the leadership of Rabbi Aqiba (died 135 A.D.) did a milder trend set in.  But relations were embittered again before the end of the 2nd century, and by 300 A.D. the break was complete and from now on the Samaritans were regarded as Gentiles.”
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