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
 is the transitional use of the postpositive conjunction OUN, which “serves to indicate a transition to something new.  So especially in the Gospel of John (Robertson, p. 1191: ‘John boldly uses OUN alone and needs no apology for doing so.  It just carries along the narrative with no necessary thought of cause or result’.)  It can be translated: Now, then, or well.”
  With this we have the temporal use of the conjunction HWS, meaning “when” plus the third person singular aorist active indicative from the verb GINWSKW, meaning “to know.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Some manuscripts have KURIOS here instead of IĒSOUS.  “As between IĒSOUS and KURIOS the Committee preferred the former.  Had KURIOS been present in the original text, it is unlikely that a scribe would have displaced it with IĒSOUS, which occurs twice in the following clauses.  On the other hand, in accord with the increasing use of KURIOS in reference to Jesus, and in order to relieve the clumsy style, more than one copyist may have smoothed the passage by changing the first instance of IĒSOUS to KURIOS.”
  Then we have the explanatory use of the conjunction HOTI, which is used after verbs of mental activity (knowing) to introduce the content of that activity.  It is translated “that.”  This is followed by the third person plural aorist active indicative from the verb AKOUW, which means “to hear.”

The aorist tense is a culminative aorist, which views the entire action from the viewpoint of its conclusion or completion.  It is translated by the English auxiliary verb “had.”


The active voice indicates that the Pharisees produced the action of hearing.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and proper noun PHARISAIOS, meaning “the Pharisees.”
“Now when Jesus knew that the Pharisees had heard”
 is the explanatory use of the conjunction HOTI, which is used after verbs of sensory perception (hearing) to introduce the content of that activity.  It is translated “that.”  Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the accusative direct object from the masculine plural comparative use of the adjective POLUS, meaning “more” plus the noun MATHĒTHĒS, meaning “disciples.”  Then we have the third person singular present active indicative from the verb POIEW, which means “to make: was making.”


The present tense is a historical present, which views the past action as happening in the present for the sake of vividness and liveliness in the narrative.  It is translated like a simple past tense.


The active voice indicates that Jesus was producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb BAPTIZW, which means “to baptize.”


The present tense is a historical present, which views the past action as happening in the present for the sake of vividness and liveliness in the narrative.  It is translated like a simple past tense.


The active voice indicates that Jesus was producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the comparative use of the particle Ē, meaning “than,” when used after and in conjunction with a comparative adjective such as POLUS.  Ē is “a particle denoting comparison, meaning: than, rather than, after a comparative before the other member of the comparison Mt 10:15, 25; cf. 11:22, 24; 19:24; Lk 9:13; 10:12; Jn 4:1.”

“that Jesus was making and baptizing more disciples than John”

“This text involves indirect discourse embedded within another indirect discourse.  It affords a good illustration of the differences between English and Greek.  The Greek retains the tenses from the direct discourse, while English moves them back one slot.  Thus, AKOUW is translated had heard even though it is aorist (the original statement also would have been aorist: ‘the Pharisees have heard …’).  And both POIEW and BAPTIZW, although present tenses, are translated as though they were imperfects (the original statement would have been “’Jesus is making and baptizing more disciples than John’).  Once again, it is important to distinguish the historical present from the present tense retained in indirect discourse.  For one thing, historical presents are aspectually ‘flat’-that is, they are translated just like an aorist, as a simple past tense. But POIEW and BAPTIZW are naturally translated as though they were imperfects.”

Jn 4:1 corrected translation
“Now when Jesus knew that the Pharisees had heard that Jesus was making and baptizing more disciples than John”
Explanation:
1.  “Now when Jesus knew that the Pharisees had heard”

a.  The apostle transitions us to a place somewhere in the Judean countryside, most likely north of Jerusalem along the Jordan River and about twenty miles south of where John the Baptist was baptizing (Aenon near Salim, Jn 3:23) .  In verses 3-5 we are told that Jesus left Judea and passed through the Samarian town of Sychar on His way back to Galilee.  This means that Jesus was probably south of Sychar when He started north toward Galilee.  We don’t know His exact location or exact route, because they are not critical to the story.

b.  We are not told how Jesus knew that the Pharisees had heard that He was now more popular than John.  Jesus certainly didn’t need to use His omniscience to find this out.  Anyone could have come from Jerusalem and spoken to Him about the Pharisees’ concerns over His popularity.

c.  The point being made here by the apostle is that Jesus quickly became more popular than John (certainly because of the miracles Jesus performed and because of His message of salvation and offer of eternal life) and the Pharisees, who rejected the baptism of John, knew that Jesus was even more popular and effective than the Baptist in drawing the people away from the Pharisees.


d.  This is the introduction of the Pharisees’ jealousy of Jesus.

2.  “that Jesus was making and baptizing more disciples than John”

a.  What Jesus knew that the Pharisees had heard was that Jesus was making more disciples than John the Baptist.  This was cause for great concern among them, because they expected the people to listen to and follow them rather than the Baptist or Jesus.

b.  This statement refers back to the statement of John in Jn 3:22, “After these things Jesus and His disciples came into the Judean countryside, and there He was spending time with them and baptizing.”  Jesus and His disciples were baptizing somewhere not far from John, so John could point to Jesus as the Messiah and have the people go to Him.  Jesus locates Himself near enough to where John is working (perhaps twenty miles south on the Jordan River) so it is easy for people to find Him and believe in Him.  Jesus has His disciples baptize people so that the people can identify Jesus with the ministry of John.  Both were baptizing, which made it easy for people to identify one ministry with the other.  Jesus is doing what John is doing so people will recognize Him as the Messiah.  Jesus is not hiding from anyone.  However, the baptism of John does not have the same meaning as the baptism of Jesus.


(1)  The baptism of John identifies the Jews with their sinful nature and need for salvation before they could enter the coming kingdom of God.  People submitted to John’s baptism as the ritual identification of their need to be cleansed of their sins before God would accept them.  In other words John’s baptism forced the people to recognize their need for a Messiah that would save them from their sins.



(2)  The baptism of Jesus identifies the Jews with Him as their Savior, their Messiah.  Being baptized by Jesus (that is, by the disciples of Jesus) meant that you recognized and accepted Jesus as the Messiah.  You believed in Him as the Lamb of God who takes away the sins of the world.  John’s baptism prepared the people for the baptism of Jesus.  The baptism of John made people realize their need for a Savior.  The baptism of Jesus made people recognize Jesus as their Savior.

c.  This is probably the time when most of the rest of the disciples of the Lord were added to His inner circle of twelve.  Matthew was the last disciple to be called, Mt 9:9 cf. 10:1.  However, the word “disciples” here refers to those in general who believed that Jesus was the Christ.  Today we would call them “believers” or “followers” of Jesus.

d.  This statement is the beginning of the fulfillment of John’s statement in Jn 3:30, “It is necessary that He increase, but that I diminish.’”

e.  “The Synoptic Gospels have no record that our Lord or His disciples actually baptized.  But Jn 3:22–26; 4:1-2 clearly indicate it.  Above all, this Johannine tradition confirms the importance of a practice of baptism in this initial stage of the ministry, about which W. F. Flemington has written, ‘If baptism were practiced (in this early stage of the public ministry of Jesus) with the approval of Jesus, it becomes easier to explain why, immediately after Pentecost, baptism took its place as the normal rite of entry into the Christian community” (NT Doctrine of Baptism [1948], p. 31).”
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