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
 is the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which presents the past action as though occurring right now for the sake of vividness in the narrative.


The active voice indicates that Nicodemus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of direction/place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the nominative subject from the masculine singular proper noun NIKODĒMOS, meaning “Nicodemus.”  The article is not found in all the best manuscripts and is likely a scribal addition to the original manuscript to “improve” the grammar.

“Nicodemus said to Him,”
 is the adverb of manner PWS, meaning “How,” followed by the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able: can.”


The present tense is a descriptive/customary present for what typically and normally occurs.

The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (a man) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular noun ANTHRWPOS, which means “a man.”  This is followed by the aorist passive infinitive from the verb GENNAW, which means “to be born.”


The aorist tense is a constative aorist, which views the action in its entirety.


The passive voice indicates that a man receives the action of being born.


The infinitive is a complementary infinitive, which is used after DUNAMAI in order to complete its meaning.

Then we have the predicate nominative from the masculine singular noun GERWN, which means “elderly or an old man.”
  This is followed by the nominative masculine singular present active participle from the verb EIMI, meaning “to be: he is.”


The present tense is a descriptive present for what is now going on in this hypothetical case.


The active voice indicates that a man produces the action.


The participle is temporal participle, translated by the word “when.”

“‘How can a man be born when he is an old man?”
 is the negative MĒ plus the third person singular present deponent middle/passive indicative from the verb DUNAMAI, meaning “to not be able: cannot.”  The negative MĒ expects a negative answer to this question.


The present tense is a customary present for what normally or typically takes place.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (a man) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun KOILIA, meaning “into the womb.”  With this we have the possessive genitive from the feminine singular article and noun MĒTĒR, meaning “of the mother.”  Also with this we have the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his.”  We can also translate this “into his mother’s womb.”  This is followed by the ordinal DEUTEROS, used as a temporal adverb, meaning “a second time.”  Then we have the aorist active infinitive from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that a man produces the action.


The infinitive is a complementary infinitive, which is used after the verb DUNAMAI in order to complete its meaning.

Finally, we have the additive use of the conjunction KAI, meaning “and” plus the aorist passive infinitive from the verb GENNAW, which means “to be born.”


The aorist tense is a constative aorist, which views the action in its entirety.


The passive voice indicates that a man receives the action of being born.


The infinitive is a complementary infinitive, which is used after the verb DUNAMAI in order to complete its meaning.

“He cannot enter a second time into his mother’s womb and be born, can he?’”
Jn 3:4 corrected translation
“Nicodemus said to Him, ‘How can a man be born when he is an old man?  He cannot enter a second time into his mother’s womb and be born, can he?’”

Explanation:
1.  “Nicodemus said to Him, ‘How can a man be born when he is an old man?”

a.  Nicodemus replies and reacts to the statement of Jesus that a person must be born again (from above) to see the kingdom of God.  Nicodemus is shocked and bewildered.  Therefore, he replies with two quick questions.


b.  This question is asking about an action that Nicodemus considers impossible.  He really isn’t expecting an answer and is confused by the previous statement of Jesus.


c.  What Nicodemus doesn’t realize is that this really is a legitimate question and that there is a real answer to it, but not in the physical realm.  The answer is found in the spiritual realm.


d.  Nicodemus’ question deals with the action of real physical birth, not conception.  The issue is birth, not conception.  The reason that this is important is that God imputes eternal life to the human spirit at the point of the new birth, just as God imputes human life to the human soul at the point of physical birth.  Human life is not given by God until the fetus emerges from the womb of the mother.  The life of the fetus in the womb is physical life.


e.  Nicodemus did not understand Jesus’ use of the adverb ANWTHEN.  Nicodemus took it to mean “again.”  Jesus meant both “from above” and again.  Nicodemus got the “again” part, but not the “from above” part.


f.  “Certainly, this highly educated Pharisee was not so obtuse as to have misinterpreted Jesus’ words in a simplistically literal sense.  He knew our Lord was not talking about being physically reborn, but he replied in the context of the Lord’s analogy.  How could he start all over, go back to the beginning?  Jesus was telling him that entrance to God’s salvation was not a matter of adding something to all his efforts, not topping off his religious devotion, but rather canceling everything and starting all over again.  At the same time, he clearly could not grasp the full meaning of what that meant.  His questions convey his confusion, as he openly wondered at the impossibility of Christ’s statement.  Jesus was asking for something that was not humanly possible (to be born again); He was making entrance into the kingdom contingent on something that could not be obtained through human effort.  But if that was true, what did it mean for Nicodemus’s works-based system?  If spiritual rebirth, like physical rebirth, was impossible from a human standpoint, then where did that leave this self-righteous Pharisee?  Far from minimizing the demands of the gospel, Jesus confronted Nicodemus with the most difficult challenge He could make.  No wonder Christ would later say to His disciples, ‘Children, how hard it is to enter the kingdom of God!’ (Mk 10:24).  By calling him to be born again, Jesus challenged this most religious Jew to admit his spiritual bankruptcy and abandon everything he was trusting in for salvation.  That is precisely what Paul did, as he declared in Philippians 3:8–9:
 “But rather I even consider all things [of human celebrityship] to be disadvantage for the advantage of the surpassing greatness of the knowledge of Christ Jesus, my Lord, because of whom I have forfeited all things [as a Jewish celebrity], (which I keep on regarding as excrement), in order that I may gain Christ, and that I may be found in Him, not having my own righteousness by the Law, but that righteousness which [is acquired] by means of faith in Christ, the righteousness from the source of the God on the basis of faith.”
2.  “He cannot enter a second time into his mother’s womb and be born, can he?’”

a.  Nicodemus now asks a question that is really an incredulous, unbelieving, skeptical statement in the form of a question.


b.  Nicodemus already knows the answer to this question, just as Jesus does.  The answer is “No, of course not.”  No man has ever entered a second time into his mother’s womb to be born again physically.  It has never happened in the history of the world.  And if this was necessary for eternal salvation, then no person has ever been saved.


c.  The tone of voice is not one of inquiry, but one of unbelieving skepticism.


d.  Nicodemus, a doctor of theology in the Jewish law, had no conception of a spiritual birth.  He, like all the other “theological experts” in Israel did not understand the concept of a spiritual birth.  They believed that by just being a righteous Jew who observed the Law and offered their sacrifices for sins, they would be automatically saved as one of God’s chosen people.  They knew that God’s covenants to them were unconditional and believed that included their eternal salvation.


e.  “Verse 4 indicates that Nicodemus understood Jesus’ comment on a human, physical level.  Nicodemus’s misunderstanding gave Jesus opportunity to clarify what He meant.  He was speaking of the need for a new spiritual birth rather than a second physical birth.  The misunderstanding and its resulting clarification are reflected in a wordplay in verse 3 (repeated in verse 7).  As stated earlier, the Greek word ANWTHEN, may mean either ‘again’ or ‘from above’.  Although Nicodemus understood it to mean ‘again,’ leading him to conclude that Jesus was speaking of a second physical birth, Jesus’ reply in verses 6–8 shows that He referred to the need for a spiritual birth, a birth ‘from above.’  This new birth was not to be the result of any human action, but is the work of the Holy Spirit (verse 8).  Supernatural activity by the Spirit of God is required to bring about this new spiritual birth within an individual.”


f.  “The concept of spiritual birth is novel to the Old Testament, for it portrays righteousness as the entrance requirement into God’s favor.  This explains Nicodemus’ puzzlement, a puzzlement which has echoed down the centuries from his time to ours, for man intuitively feels he can find God by making himself better. The dilemma Nicodemus faced is the dilemma that all mankind has faced ever since.  The entrance requirement is unbelievably simple; it calls for no effort on man’s part.  The Greek text is even clearer than our English versions, for it uses a passive verb for ‘be born’; but, equally forceful in any language, no baby ever does anything to get born, for every baby is completely passive through the whole process, doing nothing to initiate it or to bring it to finality (indeed the kicks in between seem to be a protest!).”
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