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
 is the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative of indirect object from the masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Peter.  This is followed by the accusative direct object from the neuter singular article and ordinal adjective TRITOS, meaning “the third time.”  Then we have the vocative masculine singular proper noun SIMWN, meaning “Simon” plus the genitive of relationship from the masculine singular proper noun IWANNĒS, meaning “[son] of John.”  This construction is an idiom used throughout the New Testament.  This is followed by the second person singular present active indicative from the verb PHILEW, which means “to love personally” as a friend or family member.

The present tense is a descriptive present, which describes what is now going on.


The active voice indicates that Simon produces the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“He said to him the third time, ‘Simon, [son] of John, do you love Me personally?’”
 is the third person singular aorist passive indicative from the verb LUPEW, which means “to become sad, sorrowful, be distressed Mt 14:9; 17:23; 18:31; Jn 16:20; 21:17; 2 Cor 2:4; 7:9a; 1 Pet 1:6.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that Peter received the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun PETROS, meaning “Peter.”  This is followed by the causal use of the conjunction HOTI, meaning “because.”  Then we have the third person singular aorist active indicative from the verb EIPON, meaning “to say: He said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Peter.  With this we have the accusative direct object from the neuter singular article and ordinal adjective TRITOS, meaning “the third time.”  This is followed by the second person singular present active indicative from the verb PHILEW, which means “to love personally.”


The present tense is a descriptive present, which describes what is now going on.


The active voice indicates that Simon produces the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.
“Peter was distressed because He said to him the third time, ‘Do you personally love Me?’”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular present active indicative from the verb LEGW, which means “to say: he said.”

The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the readers/hearers to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to the Lord.  Then we have the vocative masculine singular noun KURIOS, meaning “Lord” plus the accusative direct object from the neuter plural adjective PAS, meaning “all things.”  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  With this we have the second person singular perfect active indicative from the verb OIDA, meaning “to know.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the second person singular present active indicative from the verb GINWSKW, which means “to know.”


The present tense is a gnomic present for a state or condition that perpetually exists.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that activity.  It is translated by the word “that.”  With this we have the first person singular present active indicative from the verb PHILEW, which means “to love personally.”


The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that Peter produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.
“And he said to Him, ‘Lord, You know all things; You know that I personally love You.’”
 is the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
The words  are most likely not part of the original text, but a 5th century scribal addition to clarify who is speaking.  This is followed by the dative of indirect object from the personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Peter.  Then we have the second person singular present active imperative from the verb BOSKW, which means “to tend; feed.”


The present tense is a tendential present, which describes an action that is intended to take place but has not yet begun.


The active voice indicates that Peter is expected to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the neuter plural article and noun PROBATON plus the possessive genitive from the first person singular personal pronoun EGW, meaning “My sheep.”

“He [Jesus] said to him, “Tend My sheep.”
Jn 21:17 corrected translation
“He said to him the third time, ‘Simon, [son] of John, do you love Me personally?’  Peter was distressed because He said to him the third time, ‘Do you personally love Me?’  And he said to Him, ‘Lord, You know all things; You know that I personally love You.’  He [Jesus] said to him, “Tend My sheep.”
Explanation:
1.  “He said to him the third time, ‘Simon, [son] of John, do you love Me personally?’”

a.  Jesus then asks Peter a third time, if Peter loves Him.  Only this time, instead of using the verb AGAPAW, which He used in the two previous questions, Jesus uses the same verb for love (PHILEW) that Peter has been using in his answers to Jesus.  The Lord doesn’t ask Peter if he loves Him unconditionally.  He asks him if he loves Him personally as a friend or brother.

b.  This third question matches the three denials of Peter in the courtyard of the high priest Annas on the night Jesus was arrested.  Peter made three public denials of his love for Jesus.  Now Jesus has made him make three public affirmations of his love for Him.

c.  Notice again that Jesus addresses Peter by his birth name; that is, the name he received when he also received spiritual death.  This is a third reminder by Jesus that Peter acted like a spiritually dead unbeliever, when he denied the Lord three times.


d.  Remember that Jesus wasn’t asking these questions because He didn’t know the answers.  The Lord knew the answers in eternity past.  The questions were not being asked for the benefit of Jesus, but for the benefit of Peter and the other disciples, who were watching this unfold.


  e.  So, since Peter couldn’t bring himself to say that he loved Jesus unconditionally, the Lord asks him, if he even loves Him personally.

2.  “Peter was distressed because He said to him the third time, ‘Do you personally love Me?’”

a.  There is an argument among commentators/scholars concerning the meaning of this statement.  On the one hand some say that Peter was distressed, because Jesus asked him a third time if he loved Him.  Others say that Peter was distressed or grieved, because Jesus asked him about his PHILEW love for Him.  Actually both situations apply.  It had to be distressing for Peter to have his friendship-love of the Lord questioned, especially after Peter had already answered “Yes” to this twice.  It also had to distress Peter, because this was the third question to Peter about his love of Jesus.  How many more questions would Jesus ask?  Peter was exasperated and became sad, sorrowful, and distressed by the repeated questioning.  Imagine how Jesus felt, knowing that Peter was publicly swearing (literally) that he “did not know the man.”  “So Peter was grieved not only that the question was put again, but that this third time the phrase was changed; that the question was not only put once again, but at the same time put so as to raise a doubt whether he could indeed rightly claim that modified love which he had professed.  Men might reasonably distrust his profession of sincerity after his fall.”


b.  Peter did love Jesus personally, and Jesus knew it, since He was eternal God and knows all things.  Peter became justifiably sad by what Jesus was doing, but this was absolutely necessary in order to restore Peter’s spiritual self-esteem and spiritual self-confidence, which had been in the dumps.

c.  Peter was standing (actually sitting) before the “judgment seat of Christ.”  He was receiving part of his judgment for his past behavior by having to endure the Lord questioning his love for Him.

3.  “And he said to Him, ‘Lord, You know all things; You know that I personally love You.’”

a.  Peter obediently answered the Lord’s question a third time by again acknowledging the deity of Jesus, calling Him “Lord” and acknowledging His omniscience (“You know all things.”)  Peter knew that Jesus already knew the answers to His own questions.

b.  Then Peter makes the dogmatic admission that he knows that Jesus knows that Peter loves Him personally.

c.  “By this time all the old self-confidence and assertiveness manifest in Peter before the crucifixion of Jesus had drained away.  He could only appeal to the Lord’s totality of knowledge, which included His knowledge of Peter’s heart; He more than all people could tell that he was speaking the truth.  …the Lord accepted his protestation of love.”


d.  Jesus had made His point, which was: that Peter had once thought that he had unconditional love for Jesus more than anyone else, but was proven wrong by Satan on the night Jesus was arrested.  However, now Peter and Jesus both knew that Peter loved Jesus personally as much as any human being with a sin nature could do so.  Peter’s love would continue to grow in grace and the knowledge of the Lord Jesus Christ under the influence and empowering of the Holy Spirit during the remainder of Peter’s life.  Peter’s unconditional love for Jesus would gradually be restored as Peter grew spiritually.  But this time that unconditional love will be joined with the virtue of genuine humility.
4.  “He [Jesus] said to him, “Tend My sheep.”

a.  Therefore, Jesus recommissioned Peter a third time, ordering Him to tend the Lord’s sheep.  Notice that the congregations of the Church belong to the Lord Jesus Christ, not to the pastor of the church.  The sheep are “His” sheep, not the pastor’s sheep.

b.  The verb “tend” is the same verb BOSKW, which was used in the first command, and means “to feed” or provide spiritual food for the sheep.  Again, the word “sheep” is used, indicating adult believers as opposed to new believers—the “lambs.”  Feeding the ‘adult’ believers of a congregation (those who have been believers for a long time) refers to the spiritual feeding of teaching the word of God.  It does not refer to physical feeding.  “The pastor’s final function is to feed the Word to the mature sheep.  There never is a time when a Christian reaches a level of maturity where he or she outgrows the necessity to be nurtured on the Word.”


c.  The major responsibility of the communicator of God’s word is to “make it a priority to publicly proclaim the Word; be ready [and persistent] when it is convenient and when it is not convenient,” 2 Tim 4:2.  Communicators of the word of God feed the sheep of the Lord by teaching the word of God.  This is the purpose of spiritual communication gifts, which Peter certainly would have and demonstrate on Pentecost, when he proclaimed the message of the gospel and 3000 people believed.
5.  Commentators’ comments.


a.  Wuest summarizes the entire encounter as follows: “In the conversation between our Lord and Peter, our Lord uses agapan twice and philein the third time, while Peter uses philein three times.  Of the use of these two words for love in this passage, Warfield says, ‘That anyone should doubt that the words are used here in distinctive senses would seem incredible prior to experience.’  He quotes Moulton and Milligan as saying that it is ‘supremely hard in so severely simple a writer as John, to reconcile ourselves to a meaningless use of synonyms, where the point would seem to lie in the identity of the word employed.’  Our Lord said to Peter twice, ‘Simon, son of Jonas, do you have a love for Me that is called out of your heart because I am precious to you, a love of deep devotion that is sacrificial in its essence, a love that would make thee willing to die for Me?’  Three times Peter said, ‘Yes, Lord, You know that I am fond of You, You know that I have an affection for You that is called out of my heart because of the pleasure I take in You.’  Jesus asked for a love of complete devotion.  Peter offers Him a love of personal heart emotion.  Jesus asked for a love of surrendering obedience.  Peter offers Him a love of personal attachment.  Peter at the crucifixion had denied his Lord even in the face of his statements, ‘Though all men should be offended because of You, yet will I never be offended.’  ‘Though I should die with You, yet will I not deny You” (Mt 26:33, 35).  Peter had compared himself with the other disciples.  Now our Lord asks, ‘Peter, do you have a personal devotion to Me to the point of self-sacrifice which is stronger than the personal devotion of these your fellow-disciples?’  Peter answers in deep humility, remembering his denial of his Lord, and without comparing his love for Jesus with that of the other disciples.  In our Lord’s second question the comparison is omitted, and Peter has the opportunity to tell of his personal devotion for Jesus without comparing it with that of the other disciples.  But he only speaks of his personal friendly affection for Him.  The third time Jesus questions Peter He uses philein, and asks with sharp directness and brevity whether Peter has any real affection for Him at all.  Peter was grieved because Jesus used philein, yet he only asserts his fondness and friendly affection for his Master.  Then Jesus tells Peter that someday he will exhibit an agapan love for Him in that he will die a martyr’s death for Him, for He tells him that he will die by crucifixion for his testimony to his Savior.”
  Several commentators (Borchert, Carson, Walvoord and others) reject the subtle nuances of the verbs and nouns used in these three verses, saying that the words are nothing more than synonyms.  I do not share their low opinion of the work of the Holy Spirit in inspiring John in what he wrote.  Every word is God-breathed and there for a reason and purpose, and should never be passed off as a meaningless synonym.  Jesus selected His words carefully, and Peter had learned to do so likewise after three years of teaching from Jesus.  If we are to be held accountable for every word that comes out of our mouth (and we are), then should we not take seriously every nuance of Scripture?

b.  “Peter’s grief here may be traced to two things.  First, the threefold questioning may well have suggested his threefold denial.  Second, Jesus abandoned his word for love (agapaō) and used the one Peter employed (phileō), a word indicative of warm affection but perhaps considered inferior to the other.  This distinction is blunted, however, by the fact that elsewhere in John the second word is used in a very high sense (e.g., Jn 5:20, ‘For the Father loves the Son’).”
  The fact that God the Father loves God the Son with a person love does not blunt the distinction between the two verbs.

c.  “He was grieved because by the threefold interrogation he was reminded that the threefold denial of which he had been guilty afforded ground for calling his love in question.  Observe particularly the feeling produced by this delicate reference to his former sins.  It was grief, not irritation, anger, or shame.  There is no pride, passion, vanity in this man’s soul, but only holy, meek contrition; no sudden coloring is observable in his countenance, but only the gracious softened expression of a penitent, chastised spirit.  The man who can so take allusions to his sins is not only fit to tend the sheep, but even to nurse the lambs.  He will restore those who have fallen in a spirit of meekness.  He will be tender towards offenders, not with the spurious charity which cannot afford to condemn sin strongly, but with the genuine charity of one who has himself received mercy for sins sincerely repented of.”


d.  “The reason for Peter’s grief was a change in the Lord’s vocabulary.  Unlike His two previous questions, this third time Jesus used Peter’s word for love, phileō.  He called into question even the less than total devotion Peter thought he was safe in claiming.  The implication that his life did not support even that level of love broke Peter’s heart.  All he could do was appeal even more strongly to Jesus’ omniscience.  For the third time Jesus accepted the apostle’s recognized failure and imperfection and graciously charged Peter to care for His flock.  Peter’s restoration was thus complete. As Andreas Köstenberger notes, ‘Perhaps at long last Peter has learned that he cannot follow Jesus in his own strength and has realized the hollowness of affirming his own loyalty in a way that relies more on his own power of will than on Jesus’ enablement.  Likewise, we should soundly distrust self-serving pledges of loyalty today that betray self-reliance rather than a humble awareness of one’s own limitations in acting on one’s best intentions (John, Baker Exegetical Commentary on the New Testament [Grand Rapids: Baker, 2004], p. 598).’  Peter remained obedient to the Lord’s commission for the rest of his life.  His ministry from that point forward involved not only proclaiming the gospel (Acts 2:14–40; 3:12–26), but also feeding the flock the Lord had entrusted to him (Acts 2:42).  Nearing the end of his ministry many years later, Peter wrote, ‘Therefore, I exhort the elders among you, as your fellow elder and witness of the sufferings of Christ, and a partaker also of the glory that is to be revealed, shepherd the flock of God among you, exercising oversight not under compulsion, but voluntarily, according to the will of God; and not for sordid gain, but with eagerness; nor yet as lording it over those allotted to your charge, but proving to be examples to the flock.’ (1 Pet 5:1–3).”


e.  “Some Roman Catholics assume that this asserts Peter’s primacy, but this is foreign to the passage.”


f.  “There was time to ask the one question three times over…because love is the one essential for the ministry to which Peter and the rest are called.”


g.  “When Jesus twice asked about the higher love, once as to its degree compared with others, and then about its very presence, Peter with all due humility ventured to assert only the lower form of love.  But now in this third question Jesus probed even for this lower love, of which Peter felt so sure that for its presence in his heart he could appeal to the omniscience of Jesus.  This grieved him so deeply.  But he could not be spared this pain.  In his denials even all common affection and regard for Jesus had been thrown to the winds.  He claimed that he did not even know the man.  Peter must drink the cup of full and complete confession.  Even his hurt does not lead him to claim more than the lower form of love.  His humility stands the test of this third question. Even his hurt does not mislead him now at least to stand on his own assurance.  Like the other answers, it states quite plainly that Peter feels that the reason for these questions is not that Jesus doubts his love and is seeking to allay such doubts.  Jesus knows.  When Peter says this, he shows that he, too, realizes what Jesus really intends, namely by this questioning before others in a public way to place him where Jesus wanted him to be.  The dealings of Jesus with Peter are no special exaltation of Peter but a serious reminder of his grave defection.  The Lord nowhere places Peter above the other apostles.  Just as the other apostles had no apostolic successors, so Peter has none.”
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