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
 is the conjunction KAI is found in most of the best manuscripts and should be included as part of the text without brackets.  It is continuative use of the conjunction, meaning “Then.”  Then we have the third person singular present active indicative from the verb LEGW, which means “to say: said.”

The present tense is a historical present, which views the past action as though occurring right now for the sake of vividness.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her” and referring to the mother of Jesus.  Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“Then Jesus said to her,”
 is the predicate nominative from the nominative neuter singular interrogative pronoun TIS, meaning “what,” followed by the dative of reference from the first person singular personal pronoun EGW, meaning “to Me” and the second person singular personal pronoun SU, meaning “to you” with a connective conjunction KAI, meaning “and.”  Then we have the vocative feminine singular noun GUNĒ, meaning “woman.”  There is an ellipsis or deliberate omission of the verb EIMI, meaning “to be: is.”  Literally this says “What is it to me and to you, woman?”  This is obviously an idiom (because the verb is missing).  It had become a fixed expression meaning something similar to our expressions: “what difference does that make to Me and you” or “what does that have to do with Me and you” or “why does that matter to Me and you” or “what concern is that to Me and you?”  “This text is problematic for more reasons than the classification of the dat.  The entire expression is idiomatic and has been variously rendered as “What do I have to do with you?”; “What do we have in common?  Leave me alone!”  If this construction is a legitimate dative of possession, the idea is ‘What do we have in common?’  Besides this text, it occurs in Mk 5:7; Lk 8:28; and with ‘to us’, in Mt 8:29; Mk 1:24; Lk 4:34.”
  Certainly, Jesus was not asking His mother what they had in common.  Nor was He telling her to leave Him alone.

“‘What does that have to do with Me or you, woman?”
 is the temporal adverb OUPW, meaning “not yet.”  Then we have the third person singular present active indicative from the verb HĒKW, which means “to come; arrive.”

The present tense is a perfective present, which describes what had happened in the past and was continuing to be the situation right then.  It is translated by the auxiliary verb “has.”

The active voice indicates that Jesus’ hour had produced the action of not yet coming.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the feminine singular article and noun HWRA with the possessive genitive from the first person singular personal use of the intensive pronoun AUTOS, meaning “My hour.”

“My hour has not yet come.’”

Jn 2:4 corrected translation
“Jesus said to her, ‘What does that have to do with Me or you, woman?  My hour has not yet come.’”
Explanation:
1.  “Jesus said to her, ‘What does that have to do with Me or you, woman?”

a.  Jesus replies to his mother’s statement with a simple rhetorical question, which is more of a statement than a question.  He does not expect an answer from her.  He is really telling her that the problem of there not being enough wine at the wedding is not His problem.  He and His friends are not responsible for the shortage of wine.  This refutes the theory or speculation in the previous verse by some commentators that the wine shortage is due to Him or His disciples attending the wedding.

b.  Jesus is not in charge of planning for the wedding, nor is His mother.  The family of the groom is in charge of the wedding feast.  If they didn’t think they were going to have enough wine, then Jesus and His disciples should not have been invited.  If the wedding planners didn’t have enough wine to begin with, then fewer people should have been invited.  Poor planning produces poor performance.  The poor planning and poor performance by the wedding planners has nothing to do with Jesus or His mother.  This is what Jesus is indirectly telling His mother.  “The problematic statement in Jn 2:4 becomes clearer when the datives are recognized as reference.  The idea is that what was on Mary’s mind, the fact that they are out of wine, was not Jesus’ responsibility. The problem should have been taken to the governor of the feast.”


c.  A different way of looking at this statement is given by the Louw-Nida lexicon, “The expression ‘what for me and you?’ in Jn 2:4 is an adage meaning ‘for what reason are you saying or doing this to me?’”


d.  There has been a great deal of dogmatic assertions by commentators that the use of the word GUNĒ, meaning “woman” is a rebuke of His mother by Jesus.  Nothing could be further from the truth.  Jesus was not rebuking His mother.  His very own commandment in His very own Law is “You shall honor your father and mother.”  Jesus would not dishonor or disrespect His mother by using a derogatory term toward her.  How do we know that Jesus’ use of the word GUNĒ is not derogatory?  It is used by Jesus in a very non-derogatory way in Jn 19:26, “When Jesus then saw His mother, and the disciple whom He loved standing nearby, He said to His mother, ‘Woman, behold, your son!’”



(1)  “The word ‘woman,’ as used in Mt 15:28, Jn 2:4 and 20:13, 15, implies tenderness and courtesy and not disrespect.”



(2)  “In Jn 2.4 Jesus uses γυνή to address his mother courteously.”



(3)  “The word GUNĒ carries a different connotative value than its English gloss (woman) when used as a vocative.  The Greek vocative ‘woman’ can be used as a term of endearment (cf. Jn 19:26), whereas the English term would have a derogatory connotation.  The expression could be rendered ‘Dear mother, what you have just said does not pertain to me’ or as the New English Bible ‘Your concern, mother, is not mine.’”



(4)  “The address ‘woman’ in Mt 15:28; Lk 13:12; 22:57; Jn 2:4; 4:21; 19:26; 20:13, 15; 1 Cor 7:16 is in no way disrespectful or derogatory.  When Jesus addresses His mother in this way in John (2:4; 19:26), however, it excludes the filial relationship.”



(5)  “It is a term not of reproof or severity, but of endearment or respect, Mt 15:28; Jn 2:4, where the Lord’s words to His mother at the wedding in Cana, are neither rebuff nor rebuke.”



(6)  Godet expresses it well, when he says, “Here this expression, entirely respectful, though it may be, gives Mary to understand, that, in the sphere on which Jesus has just entered [His public ministry], her title of mother has no longer any part to play.”
  Mary probably knew that Jesus had left home to be tested by the devil, and after having passed all the tests, He was to be baptized by John and begin His public ministry.  When Jesus returns with disciples in tow, what He had previously explained to her or told her about after his arrival at the wedding, she now understood that He had entered into a new sphere of His life, in which He was no longer her ‘son’ as far as authority over Him was concerned.  Jesus was politely telling her that even though she was His mother, she no longer had any parental authority over Him.  She understood and immediately accepted this new status quo.

e.  So why did Jesus add this word, when He could have just as easily not included it?  This word is designed to get her attention and orient her to His authority as God rather than as her human son.  Mary was in a very difficult position as the mother of the humanity of Christ.  There came a point in time when the baby whose diapers she had changed, and whose nose she had wiped, and who had been taught by her in the home was now a man, and not just any man, but the God-man.  She had to stop thinking of Him in terms of her son, but in terms of her God.  No woman but her has ever had this problem, so it is impossible for any of us to relate to it.  Therefore, Jesus needed her to orient to the fact He was her God, and that what He did or did not need to do had to come from the influence of God the Father and God the Holy Spirit.


(1)  “He used ‘woman’ instead of ‘mother’ not out of disrespect but as a polite form of address to show that He was no longer under His mother.  The separation was now definite.  Mother must no longer dominate.  He was the Messiah.”



(2)  “Jesus’ reply seems a bit abrupt, and even harsh; but such is not the case. ‘Woman’ was a polite way to address her, and His statement merely means, ‘Why are you getting Me involved in this matter?’  He was making it clear to His mother that He was no longer under her supervision (it is likely that Joseph was dead), but that from now on, He would be doing what the Father wanted Him to do.”



(3)  “The statement, coupled with Jesus’ addressing Mary as ‘Woman’ instead of ‘Mother,’ politely but firmly informed her that what they had in common in their relationship was no longer to be what it had been while He was growing up in Nazareth.  His public ministry had begun, and earthly relationships would not determine His actions.  Mary was to relate to Him no longer as her son, but as her Messiah, the Son of God, and her Savior.”



(4)  “The use of the word ‘woman’ is significant, for, by using this term instead of ‘mother,’ Jesus indicated to Mary that her parental authority over Him had ended.  He had served notice that He was no longer under the parental control of His earthly parent.  The fact that this statement was made in a public gathering indicated that Jesus no longer went before the world as Mary’s son, for now that His Heavenly Father had publicly acknowledged Him, God’s authority is the only authority He can recognize.”

2.  “My hour has not yet come.’”

a.  There is a lot of confusion with regard to this statement.  To what ‘hour’ is Jesus referring?  The statement implies that there is a time coming in the future, when Jesus is supposed to do something or something is supposed to happen to Jesus, which is not expressed here.  Similar statements are made in Jn 7:30 and 8:20.

b.  Some commentators suggest that this statement refers to Jesus revealing Himself as the Messiah, but that has already happened both by John the Baptist and the statements of Jesus’ disciples.

c.  Some commentators suggest that this statement refers to Jesus revealing that He can perform miracles.  However, that cannot be true, since that is exactly what He does a few moments later.

d.  Some commentators suggest that Jesus is saying that the time for His public ministry has not yet come.  But that cannot be true, since He has already been revealed publicly as the Messiah by God at His baptism and by asking men to follow Him as His disciples.  Coming back to Galilee with disciples in tow indicates the beginning of His public ministry.


e.  Some commentators suggest that this statement refers to the Cross or our Lord’s resurrection, because of our Lord’s statement to His disciples in Jn 12:23 and 27, “And Jesus answered them, saying, “’The hour has come for the Son of Man to be glorified.”  “Now My soul has become troubled; and what shall I say, ‘Father, save Me from this hour’?  But for this purpose I came to this hour.”  This seems the most logical explanation of what is being said here.  However, the logic of what is being said in context then becomes: ‘They are out of wine.’  ‘That has nothing to do with us.’  ‘It is not time for My crucifixion or resurrection.’  Obviously this doesn’t make sense.

f.  The explanation is found in Jn 13:1, “Now before the Feast of the Passover, Jesus knowing that His hour had come that He would depart out of this world to the Father, having loved His own who were in the world, He loved them to the end.”  The coming hour refers to the resurrection, ascension, and session of our Lord.  Our Lord’s glorification would come at the time when He ascended and was seated at the right hand of the Father.  Our Lord would not be glorified by performing this miracle at the wedding feast in Cana.

g.  What Jesus is saying here is that in spite of the miracle that is about to be performed by Him, the performance of this miracle will not be the time when He is glorified.  His performance of miracles is nothing compared to what will happen when God raises Him from the dead and accepts Him in heaven at His right side.  That will be His real glorification by God.  “In John’s Gospel, ‘the hour’ or ‘my hour’ no longer refers to a temporal category.  Rather, the expression means the time of Jesus’ passing from ‘this world…to the Father’ (Jn 13:1) and encompasses his passion, death, resurrection, and glorification at God’s right hand.”


h.  The time for arrest, crucifixion, and glorification of Jesus had not yet come, because those matters were in the hands (under the authority) of God the Father.  Jesus is telling His mother that He can no longer be under her authority (since she was the head of the household), but must now be under the authority of God the Father as the revealed Messiah.  Mary immediately recognizes His authority by telling the servants to do whatever He says.
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