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
 is the continuative use of the conjunction KAI, meaning “and,” followed by the dative of indirect object from the masculine plural articular present active participle of the verb PWLEW, which means “to sell.”


The article is used as a relative pronoun with an embedded demonstrative pronoun, translated “to those who.”


The present tense is a historical present, which presents a past event as though happening in the present for the sake of vividness.


The active voice indicates that some men produced the action of selling doves/pigeons.


The participle is circumstantial.

Then we have the accusative direct from the feminine plural article and noun PERISTERA, which means “the pigeons or doves.”
  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“and to those who were selling the doves He said,”
 is the second person plural aorist active imperative from the verb AIRW, which means “to take or carry away; to remove.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the men selling the doves are expected to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things” and referring to the doves and/or pigeons.  This is followed by the adverb of place ENTEUTHEN, which means “from here.”
  Why this word was not translated in the NASV is a mystery to me.
“‘Take these things away from here;”
 is the negative MĒ plus the second person plural present active imperative from the verb POIEW, which means “to make.”  The negative MĒ with the present imperative is a command to stop an action that is already in progress.  Therefore, the word “stop” is the best translation of the negative here.


The present tense is a customary present for an action that is reasonably expected to take place immediately.


The active voice indicates that the men selling the birds are expected to produce the action.


The imperative mood is a command.  It is translated “stop making.”
Then we have the accusative direct object from the masculine singular article and noun OIKOS, which means “the house.”  With this we have the genitive of identity or possessive genitive from the masculine singular article and noun PATĒR with the possessive genitive from the first person singular personal pronoun EGW, meaning “of My father.”  This can be translated either “the house of My house” or “My father’s house.”  This is followed by the accusative direct object from the masculine singular noun OIKOS, meaning “a house” plus the genitive of purpose (translated “of” in the sense of “for the purpose of” or a descriptive genitive (genitive of explanation)
 from the neuter singular noun EMPORION, which means “a place where business is carried on, market; marketplace Jn 2:16.”
  Literally this says “stop making the house of My father a house for a marketplace.”  We would call the ‘house of a marketplace’ “a place of business,” which is a legitimate paraphrase of the literal Greek.
“stop making My Father’s house a place of business.’”

Jn 2:16 corrected translation
“and to those who were selling the doves He said, ‘Take these things away from here; stop making My Father’s house a place of business.’”
Explanation:
1.  “and to those who were selling the doves He said,”

a.  After driving the cattle and sheep away from the court of the Gentiles and returning to overturn the tables of the money-changers, Jesus then says something to those selling the doves.

b.  It is important to note that Jesus does not use force to drive these men away; He tells them to leave and they comply without arguing.  These birds were in cages, which had to be carried away.

c.  It is also important to remember that the doves were the animals sold to the very poor people for sacrifice, and there was not as much profit in selling them, which may account for the difference in our Lord’s treatment of these people.  Regardless of the price of the doves, the principle of what the men selling them was just as wrong as the men selling the cattle and sheep.
2.  “‘Take these things away from here;”

a.  Jesus issues a command, which is obeyed immediately.  There may have been some grumbling or arguing, but we are not told that there was any, and we are not told that these people refused to obey the command.  Jesus could not drive the cages away as He had done with the cattle and sheep.  These cages must be carried away by the men selling the doves.  The word ‘things’ refers to both the birds and their cages.

b.  Jesus was not telling these men that they couldn’t sell the doves.  He was just telling them to leave the immediate area of the court of the Gentiles and do their business somewhere away from the area of the temple.  Jesus is not against business as such, but against corrupt business, especially selling the worship of God.

c.  “Some commentators question why Jesus whipped the animals (probably also their handlers) out of the temple yet merely told the bird merchants to get out of the temple precincts. They have posited that Jesus treated the merchants of the sacrifices for the poor better than he did the merchants who provided for the more wealthy.  That distinction, however, seems to be unnecessarily precise.  Anyway, birds and cages have to be handled differently.  Moreover, it is doubtful whether Jesus’ ‘words’ were less effective than the ‘whip’.”

3.  “stop making My Father’s house a place of business.’”

a.  Jesus them explains why He has done all of this—places of worship are not places for the purpose of making money.  For example, today you have to pay to see the inside of the great churches in England such as Westminster Cathedral.  They have become tourist attractions rather than places of prayer.  The same is generally true in churches in Vienna and elsewhere I have visited.  In Los Angeles there are churches that require people to pay admission to enter for worship.  These words are addressed to all the men present and not just the sellers of doves.

b.  The word of God, the worship of God, and the places that God has designated as holy (such as the temple in Jerusalem) are free, and come without charge.  They are not places of religion for profit.

c.  Jesus was absolutely not condemning the conduct of business or the right of people to start a business, own a business, or conduct business affairs.  Businesses are perfectly legitimate, but not when they are connected to the worship of God.  The worship of God is free and always will be.


d.  It is interesting to note that Jesus calls the temple, where He Himself as the Shekinah glory once existed as His Father’s house.  The Jerusalem temple belonged to God the Father.  “After failing to accompany His parents on their homeward journey from Jerusalem, Jesus stated His reason for remaining behind: ‘I must be in my Father’s house’ (Lk 2:49).”
  The use of the word “My” in this phrase was startling to the Jews hearing it; for it is a claim to be the Messiah, since the Messiah was the Son of God.

e.  At the end of His ministry our Lord described these ‘business men’ as a den of robbers, Mk 11:15-17, “Then they came to Jerusalem.  And He entered the temple and began to drive out those who were buying and selling in the temple, and overturned the tables of the money changers and the seats of those who were selling doves;  and He would not permit anyone to carry merchandise through the temple.  And He began to teach and say to them, ‘Is it not written, “My house shall be called a house of prayer for all the nations”?  But you have made it a robbers’ den.’”

f.  “Jesus’ claim that the temple is ‘My Father’s house’, is the most important part of this section; it is indeed pivotal in Jesus’ ministry, for He claimed, in public, that God is His Father. He left no doubt about which God He was talking about for He pressed this claim in God’s temple.  Particularly significant is the fact that this was His first public act in the nation’s capital. So, right from the outset of His ministry, He claimed, both in private and in public, to be the Son of God. Scripture itself explodes the myth of a growing messianic consciousness in Jesus which is so dear to liberal Bible scholars.  Jesus’ public ministry was bracketed by two cleansings of the temple: this one in the first week of His public ministry, the second in the last week of that ministry (Mt 21:12–13).  Both occasions served the same purpose, i.e., to express His claim to be the Son of God.  This one was the Jews’ first chance to accept their Messiah; the second was their last chance, as it was followed by His withdrawal of the messianic offer (Mt 23:37–39—“Behold your house is left to you desolate …”).  This passage is a clear case of actions speaking louder than words.  We will find this was a constant feature of Jesus’ ministry.”


g.  “When Christ drove out the buyers and sellers at the beginning of His ministry, He only charged them with making the temple a house of merchandise; but now [at the end of His ministry] He charges them with making it a den of thieves, because since then they had twice gone about to stone him in the temple (Jn 8:59; 10:31), or because the traders there were notorious for cheating their customers, and imposing upon the ignorance and necessity of the country people, which is no better than downright thievery.”


h.  Jesus “does not feel Himself to be the Son because He is Christ; He knows Himself to be Christ because He is the Son.”  Jesus did not “exalt Himself by degrees and raise Himself by degrees from His Messianic consciousness to the consciousness of His divinity.”
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