John 1:1
John 2:15


 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist active participle from the verb POIEW, which means “to make.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is circumstantial/temporal and precedes the action of the main verb.  It is translated “after making.”

Then we have the accusative direct object from the neuter singular noun PHRAGELLION, which means “a whip.”
  This is followed by the preposition EK plus the ablative of origin or source from the neuter plural noun SCHOINION, meaning “from rope.”

“and after making a whip from rope,”
 is the accusative direct object from the masculine plural adjective PAS, meaning “all.”  This is followed by the third person singular aorist active indicative from the verb EKBALLW, which means “to throw out; to cast out; to drive out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.

The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EK plus the ablative of separation from the neuter singular article and adjective HIEROS, meaning “from the temple.”  This is followed by the accusative of apposition or explanatory accusative from the neuter plural article and noun PROBATON, meaning “the sheep” plus the masculine plural article and noun BOUS, meaning “the oxen.”  The two nouns are connected by the coordinating use of the conjunctions TE…KAI, meaning “and.”
  This does not need to be translated “both…and” as found in the NASV.
“He drove all the sheep and the oxen out of the temple;”
 is the adjunctive use of the conjunction KAI, meaning “also,” followed by the possessive genitive from the masculine plural article and noun KOLLUBISTĒS, meaning “of the money-changers.”
  Then we have the third person singular aorist active indicative from the verb EKCHEW, which means “to pour out; to spill.”  Louw-Nida uses the translation “to scatter,” which is an excellent translation here.

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter singular article and noun KERMA, meaning “the coins; money.”

“He also spilled the coins of the money changers,”

 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the article, used as a possessive pronoun (meaning “their”) and noun TRAPEZA, which means “the tables.”
  Finally, we have the third person singular aorist active indicative from the verb ANATREPW, which means “to cause to fall, overturn, destroy.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“and overturned their tables;”
Jn 2:15 corrected translation
“and after making a whip from rope, He drove all the sheep and the oxen out of the temple; He also spilled the coins of the money changers, and overturned their tables;”
Explanation:
1.  “and after making a whip from rope,”

a.  Jesus surveys the scene before Him.  There are hundreds if not thousands of cattle and sheep pended up outside the court of the Gentiles.  The cattle are lowing, the sheep are bleating, the money-changers are haggling over the cost of the currency exchange.  The men selling the animals are arguing over the cost of the over-priced animals.  The crowds are talking.  There is such a din of noise that no one can hear the teachings or prayers of the Levitical priests.  And that is just the noise.  The smell was awful from all the animal droppings, not to mention from all the people standing around in the hot sun.

b.  So Jesus finds some rope and makes a whip.  He intends to use the whip on the cattle and sheep, not on the people.  “The whip was necessary to control the animals rather than to inflict any punishment upon them.  The money changers were there to exchange currencies into the coinage required for the temple tax which all Jews were obliged to pay.  The practice was not wrong in itself but was abused when exorbitant exchange rates were charged.”

2.  “He drove all the sheep and the oxen out of the temple;”

a.  Jesus then uses the whip to drive all the sheep and oxen out of the temple grounds; that is out of the court of the Gentiles.

b.  We need to remember that these were not the animals that the people brought to sacrifice, which they raised and loved.  The animals being driven away were the ones that the high priest and his family were selling for profit as the only animals that qualified as being clean or sanctified for sacrifice.  These sheep and cattle were not in the court of the Jews or the court of the women, but in the court of the Gentiles or just outside the entrance to the court of the Gentiles.  Wherever they were, they were offensive to Jesus because they were there for the purpose of making money and not for the purpose of worshipping the God of Israel.
3.  “He also spilled the coins of the money changers, and overturned their tables;”

a.  Not only did Jesus drive the sheep and cattle away, but He then turned over the tables of the money-changers, spilling their coins all over the place.  Think about the effect of this action.  The coins of one money-changer would inevitably be mixed with the coins of other money-changers, so that all the money changers would then be scrambling after their money and arguing with each other over which coins were whose.

b.  We need to remember that these men charged 12% interest for doing their money exchange.  They were profiting financially off of the people who came for the honest purpose of worshipping God.  The people who came to worship God were being charged money to do so.  That is pure evil, and says something about the so-called Christian churches today that charge admission to their ‘worship’ services.  “During NT times money from three different sources was in circulation in Palestine.  There was the official imperial money coined on the Roman standard; provincial coins minted at Antioch and Tyre, which held mainly to the old Greek standard, and circulated chiefly among the inhabitants of Asia Minor; and the local Jewish money, coined perhaps at Caesarea.  Certain cities and client-kings were also granted the right to strike their own bronze coins.  With coins of so many different scales in circulation it is obvious that there was need of money-changers at Jerusalem, especially at feasts when Jews came from all parts to pay their poll-tax to the Temple treasury.  On these occasions the money-changers moved their stalls into the Court of the Gentiles, whence Jesus expelled them because of their avaricious practices.”
  “The trade arose from the fact that money for the Temple, including the obligatory half-shekel (Ex 30:13; cf. Mt 17:24) had to be in Tyrian standard coin, with its high level of silver purity, and not in the current Roman standard.”


c.  Someone might object that Jesus had no right to do this, since He was destroying the personal property of others.  Are we destroying the personal property of the con man, fraud or crook who steals from others, when we recover the money that has been gained illegally?  No, of course not.  Jesus had every right to attempt to put an end to this practice.  I use the word attempt, because three years later at the end of our Lord’s ministry He had to do the same thing again, because the money-changers were right back in business the next day.  Mt 21:12; Mk 11:15; and Lk 19:45.  Jesus drove the animal brokers and money-changers out of the temple area twice: the first time at the beginning of His ministry (recorded by John) and at the end of His ministry, just before His crucifixion (recorded by the Synoptic gospels).

d.  The overturning of tables that were stacked with metal coins was no task for a weakling.  Also none of the men tending and selling the animals were able to stop Jesus from using His whip to drive the animals away.  Jesus was not a five foot ninety pound weakling.  He had a perfect human body and was probably in excellent physical condition.  Not all commentators agree with this.  “One type of table found in business circles was the low stool behind which the money-changers sat on the ground.  To overturn such tables, as Jesus did, would not have required particularly vigorous effort.”


e.  “In fact, it was the exchange tables that gave birth to banking and constituted its first function, to which were later added deposits, lending, receiving payments, and other financial operations.”


f.  Mal 3:1-3, “‘Behold, I am going to send My messenger, and he will clear the way before Me.  And the Lord, whom you seek, will suddenly come to His temple; and the messenger of the covenant, in whom you delight, behold, He is coming,’ says the Lord of hosts.  But who can endure the day of His coming?  And who can stand when He appears?  For He is like a refiner’s fire and like fullers’ soap.  He will sit as a smelter and purifier of silver, and He will purify the sons of Levi and refine them like gold and silver, so that they may present to the Lord offerings in righteousness.”  Hag 2:6–9 and Ps 69:9 also allude to this same event.

g.  We have no hint of anger in the Lord’s actions.  He did not commit the mental attitude sin of anger while doing this.  He certainly had righteous indignation at how these were profiting from the worship of the Lord.  “The temple had become a market house or a house of business (cf. ‘den of robbers,’ Mk 11:17), and the disciples recognized that Jesus was intolerant (zealous) when it came to the misuse of God’s place by the religious leaders (Jn 2:17).  The way Jesus reacted to the Jewish merchandising in the temple troubles some who cannot conceive of a loving Jesus being angry.  But spineless love is hardly love.  Instead, characteristics that adhere to anger and judgment can in fact be the obverse side of the coin of love.  Personality is not single-faceted, and any theology that is monofocal and fails to encompass both love and judgment ultimately ends up in heresy.  Jesus’ zealous reaction to the temple merchants closely mirrors God’s anger at Sinai when the people played the harlot and worshiped around the golden calf.  It also is not very different from Paul’s view of the wrath of God against ungodliness in Rom 1:18–32.  In this text the disciples are said to have viewed the action as righteous indignation and indeed as the fulfillment of Scripture.”


h.  “Now that Jesus had demonstrated that He is God’s anointed Savior to the small group of men who had believed in Him, He next made this claim to mankind in general. He chose Passover for this as devout Jews from all over the world, from both their homeland and those Gentile lands in which Jews had settled after the exile, packed Jerusalem at Passover time. Furthermore, Passover provided Jesus with a dramatic occasion to make His claim at the focal point of the national attention, the temple, and He did it in a way calculated to draw the attention of not only the hierarchy, but the common populace as well.  (Can you imagine a storekeeper from Cana arriving to buy a sacrificial lamb and finding the place in disarray and not at all in the customary bustle that preceded Passover?  Assuredly he would want to know what had happened, and certainly someone would tell him!)  In a short while all Jerusalem would have known what had happened. This was the most effective means imaginable of publicizing Jesus’ claims to the largest possible number of people.  Jesus simply cleared the floor on this first occasion; that was warning enough for the traders.  The next time He cleansed the temple [three years later] His anger [Jesus had righteous indignation, not anger as a sin] was directed against the traders and not simply against their trade.  Is it not marvelous how He, even in His indignation, first warned [the first occasion in driving them out] before punishing [the second occasion three years later]?  Note, too, the consideration He displayed even in these circumstances, for He did not release the doves, which would have caused their owners loss, but ordered them to remove these sacrifices (presumably, the sellers of livestock could retrieve their merchandise outside the temple precincts).”


i.  “Observe that the wrath was directed not against those engaged in or leading worship, but against those detracting from it.”
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