John 1:1
John 18:36



 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, and indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  This is followed by the nominative subject from the feminine singular article and noun BASILEIA plus the article and first person feminine singular adjective EMOS, meaning “My kingdom.”  Then we have the negative OUK, meaning “not” plus the third person singular present active indicative from the verb EIMI, which means “to be: is.”


The present tense is an aoristic present, which views the entire action as a fact.


The active voice indicates that the kingdom of Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition EK plus three possibilities:

1.  the ablative of origin, denoting derivation, plus the masculine singular article and noun KOSMOS with the adjectival use of the demonstrative pronoun HOUTOS, meaning “derived from this world” or “of this world”;

2.  the ablative of the whole, denoting being a part of something, meaning “[a part] of this world”;

3.  used as a periphrasis for the partitive genitive (or ablative of the whole) with the verb EIMI, indicating ownership or belonging, meaning “does not belong to this world.”  All three ideas are inherently correct and any of the translations are correct as long as the meaning of all three is understood.

“Jesus answered, ‘My kingdom is not [a part] of this world.”
 is the second class conditional particle EI, meaning “If” plus the preposition EK plus the ablative of the whole from the masculine singular article and noun KOSMOS with the adjectival use of the demonstrative pronoun HOUTOS, meaning “[a part] of this world.”  With this we have the third person singular imperfect active indicative from the verb EIMI, which means “to be: was.”


The imperfect tense is a descriptive imperfect, which describes the past state of being.


The active voice indicates that the kingdom of the kingdom of Jesus produces the state of being a part of this world.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the nominative subject from the feminine singular article and noun BASILEIA plus the article and first person feminine singular adjective EMOS, meaning “My kingdom.”  This is followed by the nominative subject from the masculine plural article and noun HUPĒRETĒS plus the article and first person plural adjective EMOS, meaning “My helpers, assistants, retinue, or servants.”
  Then we have the third person plural imperfect deponent middle/passive indicative from the verb AGWNIZOMAI, which means “to fight”
 plus the indefinite particle AN.


The imperfect tense is a descriptive imperfect, which describes what was actually taking place at some point in the past.  With the indefinite particle AN, it indicates what the subject would be doing in the past.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the assistants/servants of Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

There is no Greek word supporting the translation “then” as found in the NASB.

“If My kingdom were [a part] of this world, My servants would be fighting,”
 is the conjunction HINA, which introduces a blending of purpose and result, and can be translated “in order that, with the result that, or simply that.”  With this we have the negative MĒ, meaning “not” plus the first person singular aorist passive subjunctive from the verb PARADIDWMI, which means “to deliver over.”


The aorist tense is a constative aorist, which looks at the action in its entirety as a fact.


The passive voice indicates that Jesus would receive the action.


The subjunctive mood is a subjunctive of purpose/result.

Then we have the dative of indirect object from the masculine plural article and adjective IOUDAIOS, meaning “to the Jews.”

“in order that I would not be delivered over to the Jews;”
 is the adversative use of the postpositive conjunction DE, meaning “but” plus the temporal adverb NUN, which used together “not infrequently serves to contrast the real state of affairs with the statement made in an unreal conditional clause: but, as a matter of fact Lk 19:42; Jn 8:40; 9:41; 15:22, 24; 18:36; 1 Cor 5:11; 7:14; 12:20; Heb 11:16; Jam 4:16.”
  Then we have the nominative subject from the feminine singular article and noun BASILEIA plus the article and first person feminine singular adjective EMOS, meaning “My kingdom.”  This is followed by the negative OUK, meaning “not” plus the third person singular present active indicative from the verb EIMI, which means “to be: is.”


The present tense is an aoristic present, which views the entire action as a fact.


The active voice indicates that the kingdom of Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the adverb of place ENTEUTHEN, meaning “from here”
 referring to the world.

“but as a matter of fact, My kingdom is not from here.’”
Jn 18:36 corrected translation
“Jesus answered, ‘My kingdom is not [a part] of this world.  If My kingdom were [a part] of this world, My servants would be fighting, in order that I would not be delivered over to the Jews; but as a matter of fact, My kingdom is not from here.’”
Explanation:
1.  “Jesus answered, ‘My kingdom is not [a part] of this world.”

a.  The Lord ignores Pilate’s question, “What have you done wrong?” and goes back and answers Pilate’s original question concerning His being a king.


b.  By saying the words “My kingdom” Jesus is confirming for Pilate that He is a king.  However, this statement clearly indicates that the kingdom over which Jesus is a king is not in any way connected with this world.  In other words, Jesus does not have a physical, political kingdom in the sense of anything threatening to the Rome.  Jesus’s kingdom is a spiritual/religious kingdom.  His rulership is over those who believe in Him.  


c.  Pilate never brings up the charge against Jesus that the leaders of the Jews mentioned about Jesus telling people not to pay taxes to Caesar.  It is quite possible that Jesus’ actual statement to render unto Caesar the things that are Caesar’s has already been correctly reported to him and he knows the Jews are lying about this.


d.  Jesus is not a threat to Rome because He does not tell people to not pay taxes and He is not a threat to Rome because He does not want to establish a political kingdom.  The Lord doesn’t want Rome’s kingdom and doesn’t need Rome’s tax revenue.

2.  “If My kingdom were [a part] of this world, My servants would be fighting,”

a.  Jesus continues His explanation by presenting a hypothetical condition.  Jesus says in effect, “Let’s assume for the sake of argument that My kingdom were of this world (a part of this world, connected with this world).  If that were true, then My servants (those who believe in Me) would be fighting right now to free Me from you.  The proof that My kingdom is not of this world is the fact that no one is fighting to free Me right now, and no one is going to fight to free Me.”


b.  Pilate was well aware of the fact that in the past political revolutionaries would always start some sort of violent uprising.  Such was not the case with Jesus.  There was no public revolt against Roman authority.  None of His followers were doing anything to free Him or even defend Him in this public forum.


c.  There is often a double sense in the meaning of the words of Jesus as found in the gospel of John, and we may have a case of that here as well.  The word translated “servants” means: helpers, assistants, retinue, or servants.  The helpers and assistants of the Lord Jesus Christ in heaven are the elect angels, and this could just as well be a reference to them.  The elect angels are not fighting to free Jesus either, because His heavenly kingdom is not a part of Satan’s world.  Of course Pilate would never think of the Lord’s words in this way.

3.  “in order that I would not be delivered over to the Jews;”

a.  Jesus then states the purpose for His followers or disciples not fighting.  His disciples did not fight the Roman soldiers or Jewish deputies that came to arrest Jesus.  The disciples did not prevent Jesus from being delivered over to the Jews by Judas.  This proves that Jesus is not interested in or involved in a political kingdom.


b.  Pilate is well aware of the fact that one of the disciples attacked a servant of the high priest and cut off his ear.  But the Tribune would not fail to also mention that Jesus quickly told that disciple to stop and picked up the ear and miraculously put it back on the man’s head as though nothing had happened.  Pilate already knew all these details and therefore is not going to argue a losing point with Jesus over it.  Jesus’ statement is basically correct—His disciples did not fight for Him, and the one who did was wrong in doing so and stopped and corrected by Jesus.

4.  “but as a matter of fact, My kingdom is not from here.’”

a.  The Lord concludes His statement with a summary of what is most important.  In contrast to the hypothetical situation of His disciples fighting for Him, the reality is that the Lord’s kingdom is not from this world.  It is from heaven, but this is not the time or place for a discussion about heaven with Pilate.


b.  Therefore, Jesus concludes with the definitive declaration that He has a kingdom, which means He is a king, but that His kingdom is not a part of this world and His kingdom is not from this world.  Jesus is the king of a kingdom not associated with this world; therefore, a non-political kingdom, which is no threat to Rome.


c.  Jn 8:23, “Furthermore He was saying to them, ‘You are from below, I am from above; you are from this world, I am not from this world.”
5.  Commentators’ comments.


a.  “He does not say that this world is not the sphere of His authority, but that His authority is not of human origin.  He was not a menace to the Roman authority.  There was no place for the use of force in his kingdom.”


b.  “Christ claims to be king to Pilate, but of a peculiar kingdom.  Christ then had only a small band of despised followers who could not fight against Caesar.  Was He alluding also to legions of angels on his side? (Mt 26:56).”


c.  “Jesus made clear that his concept of kingship differed from Pilate’s.  If His kingdom were really a threat to the empire, surely Jesus would have organized a revolt.  The words translated ‘from another place’ mean literally ‘not from here’.  The sense is clear; Jesus’ kingship was of a different order from this world’s kingdoms.  A spiritual kingdom does not need to be supported by physical force.”


d.  “Pilate’s statement attached to the question in the previous verse certainly warranted a response, and thus Jesus departed from countering question with question.  He answered Pilate’s concern by introducing the concept of his kingdom.  The fundamental attribute of Jesus’ kingdom is that it is not derived from or out of this world.  Accordingly, it would not do battle with the Romans by means of earthly weapons.  Jesus’ kingdom had its origin and strength external to the world, and therefore his followers would not take up arms to prevent His being ‘handed over’.  Peter’s way in 18:10 was not the way of Jesus.  Jesus’ kingdom is not a piece of land on earth or involved in earthly power and domination.  Beasley-Murray is undoubtedly correct that the concept of kingdom includes kingship and the kingly reign of Jesus.  Jesus’ kingdom is directly related to the concept of the kingdom of heaven and the reign or authority of God.  It is both a proleptic [future] reality now and a future expectation yet to come in its fullness.  Although this kingdom does not have its source in the world, it is nonetheless active in the world.  But since it is related to God, it draws its power from a source external to the world.  Moreover, its task is one of transformation in the world, so that its citizens will authentically represent God or Heaven here on earth.”


e.  “Since it was now clear that Pilate was merely repeating the charge of the Jewish leaders, Jesus answered his question.  He was a king, but not a political ruler intent on challenging Rome’s rule.  His kingdom was not the world system, nor did Jesus derive His authority from any human source.  As noted earlier, He had rejected the crowd’s attempt to crown Him king.  He also passed up an opportunity to proclaim Himself king at the triumphal entry, when He rode into Jerusalem at the head of tens of thousands of frenzied hopefuls.  To reinforce His point, Jesus noted that if His kingdom were of this world, then His servants would be fighting so that He would not be handed over to the Jews.  No earthly king would have allowed himself to have been captured so easily.  But when one of His followers (Peter) attempted to defend Him, Jesus rebuked him.  The messianic kingdom does not originate from human effort, but through the Son of Man’s conquering of sin in the lives of those who belong to His spiritual kingdom.  Christ’s kingdom is spiritually active in the world today, and one day He will return to physically reign on the earth in millennial glory (Rev 11:15; 20:6).  But until then His Kingdom exists in the hearts of believers, where He is undisputed King and sovereign Lord.  He was absolutely no threat either to the national identity of Israel, or to the political and military identity of Rome.  That the Lord spoke of being handed over to the Jews is significant.  Far from leading them in a revolt against Rome, Jesus spoke of the Jews (especially the leaders) as His enemies.  He was a king, but since He disavowed the use of force and fighting, He was clearly no threat to Rome’s interests.  The Lord’s statement rendered the Jews’ charge that He was a revolutionary bent on overthrowing Rome absurd.”


f.  “Jesus replied that Rome need not fear a political insurrection.  He was not a zealot or a revolutionary guerrilla leader.  His kingdom is not like that.  It is not of this world; it is from another place, that is, heaven.  Therefore it comes not by rebellion but by submission to God.  Its source was not from men’s acts of violence but from a new birth from heaven which transferred a person out of Satan’s kingdom into God’s kingdom (Col 1:13; Jn 3:3).”


g.  “Graciously, Jesus consented to explain Himself and His kingdom. Yes, He admitted that He is a King; but His kingdom (reign) does not come from the authority of the world.  The Jews were under Roman authority, and Pilate was under the authority of the emperor; but Jesus derived His authority from God.  His kingdom is spiritual, in the hearts of His followers; and He does not depend on worldly or fleshly means to advance His cause.  If His kingdom were from the world, by now His followers would have assembled an army and fought to release Him.  Jesus did not say that He had no kingdom in this world, or that He would never rule on earth.  He does have a kingdom in this world, wherever there are people who have trusted Him and yielded to His sovereignty.  One day He shall return and establish a righteous kingdom on earth (Dan 7:13–28).  Pilate’s concern was the source of this kingdom: where did Jesus derive His authority?”

� BDAG, p. 1035.


� BDAG, p. 17.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and Other Early Christian literature (3rd ed.) (p. 681). Chicago: University of Chicago Press.


� BDAG, p. 339.


� Pfeiffer, C. F., & Harrison, E. F. (1962). The Wycliffe Bible Commentary: New Testament (Jn 18:36). Chicago: Moody Press.


� Robertson, A. (1997). Word Pictures in the New Testament (Jn 18:36). Oak Harbor: Logos Research Systems.


� Carson, D. A. (1994). New Bible Commentary: 21st century edition (4th ed.) (Jn 18:28–40). Leicester, England; Downers Grove, Ill., USA: Inter-Varsity Press.


� Borchert, G. L. (2003). Vol. 25B: John 12-21 (electronic ed.). Logos Library System; The New American Commentary (p. 241–242). Nashville: Broadman & Holman Publishers.


� MacArthur, J. (2008). MacArthur NT Commentary - John 12-21 (p. 330–331). Chicago, IL: Moody Publishers.


� Walvoord, J. F., Zuck, R. B., & Dallas Theological Seminary. (1983-). The Bible Knowledge Commentary: An exposition of the scriptures (Jn 18:35–36). Wheaton, IL: Victor Books.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Jn 18:33). Wheaton, Ill.: Victor Books.





2
6

