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

 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, and indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  This is followed by the negative interrogative particle MĒTI, which means “not” and expects a negative answer.  (The negative MĒ with the indicative mood expects a negative answer to the question.  “Most languages have a way of tagging yes/no questions, so that the speaker can convey to the listener what kind of reply is expected (i.e., a leading question).  An example in English would be, ‘You want to pass the test, don’t you?’ or ‘You don’t want to fail, do you?’  In the first the speaker elicits a positive answer and in the second a negative answer.  In Greek this is done by beginning questions with OU or OUCHI if the speaker expects a ‘yes’ answer and MĒ or MĒTI if he expects a ‘no’ answer.”
)  With this we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the predicate nominative from the masculine singular adjective IOUDAIOS, meaning “a Jew.”  Then we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which presents the present state of being as a negative fact—I am not.


The active voice indicates that Pilate produces the state of not being a Jew.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“Pilate answered, ‘I am not a Jew, am I?”
 is the nominative subject from the neuter singular article and noun ETHNOS plus the article and second person singular adjective SOS, meaning “Your people or nation.”
  With this we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and noun ARCHIEREUS, meaning “chief-priests.”  Then we have the third person plural aorist active indicative from the verb PARADIDWMI, which means “to deliver over.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the people and chief-priests of the Jews produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the dative indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to Pilate.

“Your people and chief-priests delivered You over to me;”
 is the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “what” plus the second person singular aorist active indicative from the verb POIEW, which means “to do: done.”


The aorist tense is a culminative aorist, which views the entire action from the standpoint of its completion. It is translated by the English auxiliary verb “have.”


The active voice indicates that Jesus has produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
“what have You done?’”
Jn 18:35 corrected translation
“Pilate answered, ‘I am not a Jew, am I?  Your people and chief-priests delivered You over to me; what have You done?’”
Explanation:
1.  “Pilate answered, ‘I am not a Jew, am I?”

a.  Pilate is incensed, annoyed, and irritated by the question of Jesus.  He snaps back at Jesus with another question, which is a rhetorical question that does not expect an answer from Jesus, since both men know that he is not a Jew.


b.  Pilate’s point in proclaiming that he is not a Jew is another way of him saying: “How would I know if you are the Jewish Messiah or not?  I am asking if you are a political king of the Jews; that is the only kind of king I care about.”


c.  Since Pilate is not a Jew and doesn’t know much about the Jewish Messiah or anything of what the Jewish Scriptures teach, he doesn’t think in terms of a religious or spiritual Messiah.  Jesus asked him a question to determine what kind of king he was thinking of when he said, “Are you the king of the Jews?”  Since there were two possible answers (a political king and a spiritual king), Jesus needed to clarify what Pilate was asking.  Pilate’s response indicates that because he is not a Jew, the idea of a spiritual or religious king is out of the question.  Therefore, his question/statement (for it is both a question and statement) here indicates that he is not thinking in terms of a spiritual king as the Jews do when they talk about the Messiah/King.

2.  “Your people and chief-priests delivered You over to me;”

a.  Pilate then snaps another statement at Jesus in which Pilate again tries to gain control of the situation, which he has already lost.  Pilate states the fact that the nation and chief-priests have delivered Jesus over to him for judgment.  This is only partially true.  The chief-priests delivered Jesus over, but the nation did not.  The nation/people are on the side of Jesus and do not yet know what their leaders are doing.  Word has not spread throughout the people yet.


b.  Jesus does not argue the point of who delivered Him over.  That is a side issue that only distracts from the real issue—that Jesus is not a political king but a spiritual king.  It is a true statement that the Jews delivered Jesus over to Pilate.  Therefore, Jesus doesn’t argue this point either.

3.  “what have You done?’”

a.  Pilate tries to steer the interrogation in a different direction with another question.  Instead of asking Jesus what He is, Pilate now asks Him what He has done, with the assumption that He must have done something wrong for the leaders of the Jews to deliver Him over to a Gentile ruler whom they despised.


b.  Of course, Jesus has done nothing wrong, but this will not be His answer to Pilate, since that is what all wrongdoers claim.  Jesus has healed hundreds if not thousands of people, but that will not be His answer to Pilate.  Jesus has performed countless miracles, raised people from the dead, walked on water, turned water into wine, but that will not be His answer to Pilate.  Jesus has revealed Himself as the Son of God, eternal deity, a member of the Trinity, the creator of the universe, and the God of Abraham, Isaac, and Jacob who spoke to Moses face to face, but that will not be His answer to Pilate.


c.  Jesus has done no wrong, has done tremendous good, yet neither of these things will be His answer to Pilate.  His answer to Pilate will go back to the fact He is not a political king and has no earthly, political kingdom nor desires one.  The Jewish leaders have accused Jesus of being a political king and this is the one and only issue for which Pilate can find Jesus guilty or innocent.  Therefore, Jesus will answer this question by returning to the real issue—the fact He is not a political king and is not threat to Rome.


d.  Westcott suggests that this question means: What have You done that made Your own people and leaders turn against You?

4.  Commentators’ comments.


a.  “Pilate, unwilling to be trapped into an admission that he had had anything to do with the situation, put the responsibility on the Jews.”


b.  “Finally, Pilate is forced to ask the question he should have asked at the outset of the interrogation.  It is only fair to ask: Why are you here?  Or, what have you done?  Coming where it does in this investigation, however, it seems to be less of a genuine question of seeking the facts and more of a question of why there is so much pressure to dispose of this case.  The way the questioning proceeded, however, indicates that Pilate did not simply rubber stamp Jewish hostility.  He did seek for some answer to this Jesus that might satisfy the logic of his judgment.”


c.  “Pilate’s sharp retort reflects both his disdain for the Jewish people, and his growing exasperation with the frustrating, puzzling ethnic case set before him.  His further elaboration, (Your own nation and the chief priests delivered You to me) makes it clear that the governor was merely repeating the charge leveled against Jesus by the Jewish leaders; the accusation was theirs, not Rome’s.  Exactly why they had done so still eluded Pilate.  He knew perfectly well that the Jews would not have handed over to him someone hostile to Rome unless they stood to gain from doing so.  Attempting once again to get to the bottom of things, Pilate asked the question that he should have asked at the outset: what have You done?  Unlike Jewish practice, Roman legal procedure allowed the accused to be questioned in detail.  Pilate understood that the Jewish leaders had handed Jesus over to him because of envy (Mt 27:18).  What he still did not understand was what Jesus had done to provoke such vehement hostility from them and what, if any, crime He had committed.  Since it was now clear that Pilate was merely repeating the charge of the Jewish leaders, Jesus answered his question. He was a king, but not a political ruler intent on challenging Rome’s rule.”


d.  “Pilate sarcastically replied with a question as to whether he was a Jew or not.  Of course he was not interested in Jewish questions, but only in matters pertaining to civil government.  It must have hurt Jesus deeply to have Pilate press the point that it was the Jews, His own people, and their own religious leaders who had accused Him.  In his prologue John had sounded this sad theme, ‘He came to that which was His own, but His own did not receive Him’ (Jn 1:11).”
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