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
 is the emphatic use of the conjunction KAI, meaning “Indeed” plus the negative temporal adverb OUKETI, meaning “no longer.”  Then we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”

The present tense is an aoristic present, which regards the present state of being as a fact.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the masculine singular article and noun KOSMOS, meaning “in the world.”  Then we have the adversative use of the conjunction KAI, meaning “and yet” plus the nominative subject from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they” and referring to the disciples.  This is followed by the preposition EN plus the locative of place from the masculine singular article and noun KOSMOS, meaning “in the world.”  Then we have the third person plural present active indicative from the verb EIMI, meaning “to be: they are.”


The present tense is an aoristic present, which regards the present state of being as a fact.


The active voice indicates that the disciples produce the action.


The indicative mood is declarative for a simple statement of fact.
“Indeed, I am no longer in the world; and yet they are in the world,”
 is the combination of the conjunction KAI plus the nominative subject from the first person singular personal pronoun EGW, meaning “and I.”  Then we have the preposition PROS plus the accusative of place from the second person singular personal pronoun SU, meaning “to You” and referring to God the Father.  This is followed by the first person singular present deponent middle indicative from the verb ERCHOMAI, which means “to come: I am coming.”

The present tense is a descriptive present for what is about to take place in less than a day.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the human spirit of Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

“and I am coming to You.”
 is the vocative masculine singular from the noun PATĒR and the adjective HAGIOS, meaning “Holy Father.”  Then we have the second person singular aorist active imperative from the verb TĒREW, which means “to keep [guard, watch over, protect] someone (unharmed) by or through something Jn 17:11f.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The active voice indicates that God the Father will produce the action.


The imperative mood is an imperative of entreaty.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the disciples.  Then we have the preposition EN plus the instrumental of cause from the neuter singular article and noun ONOMA plus the possessive genitive from the second person singular personal pronoun SU, meaning “because of Your name.”  This is followed by the accusative neuter singular relative pronoun HOS, which is so strongly attracted to its antecedent that it takes the dative/instrumental case of the antecedent (ONOMA).  It is translated “which.”  Then we have the second person singular perfect active indicative from the verb DIDWMI, which means “to give: You have given.”

The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.
“Holy Father, keep them [unharmed] because of Your name, which [name] You have given to Me,”
 is the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  Then we have the third person plural present active subjunctive from the verb EIMI, meaning “to be: they may be.”

The present tense is an aoristic/static/gnomic present, which regards the state of being as a fact that does not change and is universally true.


The active voice indicates that the disciples may produce the state of being something.


The subjunctive mood is a subjunctive of purpose.

This is followed by the predicate nominative from the neuter singular cardinal adjective HEIS, meaning “one.”  Then we have the comparative use of the conjunction KATHWS, meaning “just as” plus the nominative subject from the first person plural personal pronoun EGW, which means “We” and refers to the Father and Son.  There is no final verb EIMI in the Greek.  It is implied from the context of what has been said.
“in order that they may be one just as We [are].”
Jn 17:11 corrected translation
“Indeed, I am no longer in the world; and yet they are in the world, and I am coming to You.  Holy Father, keep them [unharmed] because of Your name, which [name] You have given to Me, in order that they may be one just as We [are].”
Explanation:
1.  “Indeed, I am no longer in the world; and yet they are in the world,”

a.  Our Lord continues His prayer by stating something that is obvious to Himself and God the Father, but needs to be said for the benefit of the disciples, who are listening.  Jesus says that He is no longer in the world.  Obviously He was still in the world, since He is standing/sitting there praying in Jerusalem with His disciples.  What this really means is that Jesus already considers Himself a dead man.  The betrayal by Judas and His arrest, trial, conviction, and execution are a foregone conclusion as far as He is concerned.  His situation is a fait accompli (‘already done’). 

b.  In contrast to what is about to happen to the Lord in the next eighteen hours (His spirit being committed to the Father and His soul being sent to Hades), the disciples are going to remain behind to complete the work the Father has planned for them.  Their work will be to proclaim the person and work of Jesus as the Savior of the World.  Jesus will return to the Father in forty-three days.  The disciples will continue the spiritual warfare in Satan’s kingdom.
2.  “and I am coming to You.”

a.  The Lord then repeats the theme, so often repeated this night, that He is coming to the Father.  There are two phases to His return to the Father.  At the moment of His physical death, His human spirit will return to the Father for three days, while His body is in the grave.  The second phase of our Lord’s return is His ascension to the Father forty-three days from the day He spoke this: three days in the grave and forty days on earth in resurrection body prior to His ascension.

b.  The same theme has been stated in Jn 13:1; 14:12, 28; 16:10, 17, 28.
3.  “Holy Father, keep them [unharmed] because of Your name, which [name] You have given to Me,”

a.  God the Father gave His name (‘Holy Father’) to the humanity of Christ.  God the Father called Jesus “My Beloved Son” at His baptism.  In giving His name “Father” to the Son, the Father is giving His total person to the Son, which means He is giving His total protection to the Son.  The Lord Jesus is asking that the Father give the same protection to the disciples as His “Father” has given to Him.  The Father gave His name “Father” to the Son by calling Jesus His “Son” and now Jesus is asking the Father to do the same for the disciples.

b.  This is the only occurrence in Scripture of the title “Holy Father.”  Needless to say the Pope is not the “Holy Father.”  We have only one “Holy Father” and He does not sit in Rome.  Compare Lk 1:49, “For the Mighty One has done great things for me; and holy is His name.”

c.  The Lord asks that the Father keep the disciples.  The Greek verb TĒREW means to keep in the sense to guard, watch over, protect someone (unharmed).  The Lord is asking the Father to protect these disciples from Satan and his agents in the cosmic system, since they are remaining behind to fight the tactical battles in the spiritual warfare that will continue to rage.  Jesus asks that the Father watch over these men as He watched over His Son.


d.  To ask for this because of the Father’s name is the same thing as asking for this protection because of His person.  Because God the Father is “holy,” the Lord asks Him to do this.  Because God the Father is a “father,” the Lord asks Him to guard them.

e.  Jude 1, “Jude, the slave of Jesus Christ, but brother of James, to those elect ones who are loved by God the Father and kept unharmed by Jesus Christ.”
4.  “in order that they may be one just as We [are].”

a.  The Lord has a purpose in asking the Father to keep the disciples unharmed because of His person/name.  He asks in order that the disciples (and by extension all believers) may be united, just as the Father and Son are united, Jn 10:30, “I and the Father are one.”

b.  The numeral HEIS, not only means “one” as in the number one, but also is used in the sense of being one with each other or united in mind, purpose, and action.  Jn 17:20-23, “Now I am not asking on behalf of these alone, but also on behalf of those who believe in Me through their message, in order that they all may be united; just as You, Father, [are] in Me and I in You, that they also may be in Us, in order that the world may believe that You sent Me.  And I have given to them the glory which You have given to Me, in order that they may be united, just as We [are] one; I in them and You in Me, in order that they might be made perfect in unity, with the result that the world may know that You sent Me and unconditionally loved them, just as You have unconditionally loved Me.”

c.  The unity of the body of Christ begins to be fulfilled after the resurrection of Jesus, Acts 1:14, “All these were continually devoted with one mind to prayer, with the women, and Mary the mother of Jesus, and with His brothers.”  This unity continues on Pentecost, when all believers of Church Age are brought into union with Christ.  This concept is taught in:



(1)  Acts 2:46, “And continuing daily in the temple with one mind [purpose], and breaking bread in every home, they were taking food together with joy and simplicity of heart [humility],”


(2)  Acts 4:32, “Now there was one heart and soul in the group of believers; and not even one said that anything of the things which belong to him was his own, but everything was shared collectively among them.”


(3)  Eph 2:14, “For He Himself is our peace, who has caused to make both [Jew and Gentile] one and has torn down the dividing wall consisting of the barrier, the hatred,”


(4)  Eph 4:3, “making every effort to preserve the unity produced by the Spirit because of the bond produced by peace.”


(5)  Eph 4:13, “until we all attain to the unity produced by doctrine; that is, produced by the full knowledge of the Son of God, resulting in a mature believer, to the stature characterized by the maturity produced by the fullness of Christ.”
5.  Commentators’ comments.


a.  “The saints have been kept guarded by God the Father with the permanent result that they are the objects of His permanent, watchful care.  God the Father is keeping them guarded for Jesus Christ.  Our Lord committed the saints into the watchful care of God the Father, and He is keeping them for Jesus Christ, not in the sense that the Father is keeping the saints in lieu of His Son keeping them, but in the sense that the Father is keeping them so that they might continue to be forever the possession of the Lord Jesus.”


b.  “heis is used metaphorically, meaning union and concord, Jn 10:30; 11:52; 17:11, 21, 22; Rom 12:4, 5; Phil 1:27.”


c.  “This preservation would make the disciples one, reflecting the oneness between Father and Son.  The bond is the holy love of God. This unity is seen in the early church (Acts 1:14; 2:1, 44, 46).”


d.  “This is Christ’s prayer for all believers, for unity, not for organic union of which we hear so much.  The disciples had union, but lacked unity or oneness of spirit as was shown this very evening at the supper (Lk 22:24; Jn 13:4–15).  Jesus offers the unity in the Trinity (three persons, but one God) as the model for believers.”


e.  “In the first part of this verse Jesus sets out the immediate rationale for the petition stated in the second part of the verse.  The reason for the necessity of the petition is Jesus’ imminent departure from the world and his coming to the Father.  His departure is emphasized by the strong Greek word OUKETI (‘no longer’).  The dynamics of this situation, however, are greatly intensified by the fact that the disciples will remain in the world.  This separation of Jesus from the disciples clearly raised concern because of the world’s hostility.  In the second part of the verse the petition therefore matches the intensity of the situation because the marker or address is not merely ‘Father’ here but ‘Holy Father’.  Beasley-Murray and others have shown that the use of ‘holy’ in this verse points to the awesomeness of the Father.  I would add that there is something more involved here as well because in the midst of the forthcoming trauma there was a pressing need for the disciples to experience a calming sense of security.  The awesomeness and power of God provides the basis for the sense of security that is necessary for the disciples to face the hostile world.  In the present petition the focus is on the strong protecting power or name of God in preserving and keeping the disciples safe while they are in the world.  The final clause of the sentence refers to the oneness of the disciples, which is based on the unity of the Godhead.  This text cannot be understood fully without reference to the later petition at Jn 17:21, where the purpose of unity is spelled out more fully.”


f.  “Soon Jesus would no longer be in the world to protect and care for His disciples, although they themselves would remain in the world.  After the events of the next few hours transpired, His earthly mission would be completed.  The time was no longer future, it had arrived.  He was going away but they were staying behind.  Though they surely wished to go with Him, it was critical that, for the time being, they remain and take the gospel to the world.  And the world, where the disciples would remain, was certain to be hostile to them.  It was, after all, a place of hateful rebellion against God and against His Son.  Once Jesus left, antagonism toward Him (under the direction of Satan) would be redirected toward the disciples.  They were therefore in desperate need of the Father’s protection from the world around them.  Thus, as they went forth to proclaim the gospel, the disciples also needed the Father’s sanctifying, purifying power and grace.  Having established the reasons why He knew the Father would answer His prayer, Jesus now made two requests on behalf of His disciples: that they would receive spiritual protection (in verses 11b–16) and sanctifying purity (verses 17–19) from the Father.  Jesus began the requests for His disciples by addressing God as Holy Father (a title for God found only here).  The emphasis on God’s holiness sets the stage for the rest of this section, which targets the holiness of the disciples in the midst of the hostile and wicked world.  Jesus’ first petition, keep them, is a request for the disciples’ spiritual security.  God’s ‘name’ represents all that He is, though in this case there is a marked emphasis on His holiness.  Jesus asked the Father to guard the disciples according to His holy character and attributes. That request is all-encompassing, and extends to all believers.  The Lord again emphasized His perfect oneness with the Father by noting that the name of the Father is also the name which the Father has given the Son.  The Father’s protection was essential for the disciples for at least two reasons.  First, it secured their glorification, as it does for all believers.  Christians ‘are protected by the power of God through faith for a salvation ready to be revealed in the last time’ (1 Pet 1:5).  Second, the Father’s protection also secured their unity with one another—that they would be one even as Christ and the Father are.  That unity the Lord had in mind is the spiritual unity that all believers possess, namely, the life of God in their regenerated souls, secured to them forever by His power and presence.  The emphasis here is not on a fluctuating, visible unity in the church, but on the real, constant unity that is invisible.  The Lord is praying for the essential oneness of believers that they share in common eternal life.  This prayer is answered every time a sinner is regenerated.  The unity of invisible eternal life implanted in Christ’s followers is the foundation for a visible unity that crosses all organizational lines and that produces an effective gospel and testimony to the lost.  It is produced by the Holy Spirit, who indwells every believer.  Practically, this spiritual unity of divine life produces a common love for the Lord, commitment to His Word, affection for His people, and separation from all that is ungodly and worldly.”


g.  “Jesus would soon depart to the Father and leave His disciples in the world.  They had to stay in the world to carry out God’s plan in spreading the good news of redemption and in planting the church.  Since the disciples would be in the world, Jesus prayed for their protection.  The hostility against God which fell on Jesus would now fall on the tiny band of apostles, and subsequently on many of Jesus’ followers.  God would protect them from the sin and enmity of the world by the power of His name.  In Bible times a person’s name stood for the person.  Why did Jesus pray for their preservation?  It was to promote the unity of the believers, patterned after the unity of the Father and the Son.  The unity here seems to be that of will and purpose.  By being protected from the world they would be unified in their desires to serve and glorify the Son.”
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