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

 is the temporal conjunction HOTAN, meaning “When,” followed by the third person singular aorist active subjunctive from the verb ERCHOMAI, meaning “to come.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the Helper will produce the action.


The subjunctive mood is used in temporal clauses to indicate future time.

Then we have the nominative subject from the masculine singular article and noun PARAKLĒTOS, meaning “the Helper” and referring to the Holy Spirit.  This is followed by the accusative direct object from the masculine singular relative pronoun HOS, meaning “Whom.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular future active indicative from the verb PEMPW, which means “to send.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Lord Jesus Christ will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you.”  Then we have the preposition PARA plus the ablative or origin or source from the masculine singular article and noun PATĒR, meaning “from the Father.”

“When the Helper comes, Whom I will send to you from the Father,”
 is the appositional/explanatory nominative from the neuter singular article and noun PNEUMA, meaning “the Spirit” plus the genitive of identity from the feminine singular article and noun ALĒTHEIA, meaning “of Truth.”  This could also be regarded as a genitive of production, meaning “the Spirit who produces truth.”  There are no words “that is” in the Greek as translated by the NASB.

“the Spirit of Truth,”
 is the appositional/explanatory nominative from the neuter singular relative pronoun HOS, meaning “Who.”  Then we have the repetition of the preposition PARA plus the ablative or origin or source from the masculine singular article and noun PATĒR, meaning “from the Father.”  This is followed by the third person singular present deponent middle/passive indicative from the verb EKPOREUOMAI, which means “to proceed from someone Jn 15:26.”


The present tense is an aoristic present, which describes the action as a simple event or present fact without any reference to its progress.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the Holy Spirit) producing the action.


The indicative mood is declarative for a simple statement of fact.

“Who proceeds from the Father,”
 is the nominative subject from the masculine singular demonstrative pronoun EKEINOS, used as a personal pronoun, meaning “He.”  This word is significant because it proves without question that the third member of the Trinity is a person.  Then we have the third person singular future active indicative from the verb MARTUREW, which means “to testify.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Holy Spirit will produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition PERI plus the adverbial genitive of reference from the first person singular personal pronoun EGW, meaning “about Me” and referring to Jesus.

“He will testify about Me;”
Jn 15:26 corrected translation
“When the Helper comes, Whom I will send to you from the Father, the Spirit of Truth, Who proceeds from the Father, He will testify about Me;”
Explanation:
1.  “When the Helper comes, Whom I will send to you from the Father,”

a.  Our Lord continues His teaching of the disciples after the last supper by mentioning another reference to God the Holy Spirit coming.  The previous mention of the Holy Spirit was in Jn 14:26, “But the Helper, the Holy Spirit, Whom the Father will send in My name, He will teach you all things, and remind you regarding all things that I said to you.”


b.  So here Jesus confirms that the Holy Spirit is coming.  Notice that previously Jesus said “Whom the Father will send.”  Now Jesus says “Whom I will send.”  These two statements are critical to the theological doctrine of the Procession of the Spirit.  God the Father sends the Son.  But both God the Father and God the Son send the Holy Spirit.  The Holy Spirit proceeds from both of Them.  In order words, the Father and Son work in concert to send the Spirit.


c.  In order for the Holy Spirit to be sent “from the Father” the Holy Spirit has to be with the Father.  Therefore, not only has God the Son been with God the Father, but God the Holy Spirit has also been and still is with God the Father.  The three members of the Trinity are inseparable.


d. The future tense of the verb “I will send” can point to two occasions: (1)  Jn 20:22, “And when He had said this, He breathed on them and said to them, ‘Receive the Holy Spirit’” or (2) on Pentecost, Acts 2.  The verb “send” implies that Jesus is no longer with the disciples when the Spirit is sent, which favors the second interpretation.  Jesus breathed on them the Holy Spirit after His resurrection and before His ascension, and sent the Holy Spirit after His session.
2.  “the Spirit of Truth,”

a.  This phrase further identifies and characterizes the Holy Spirit.  This is one of His many titles: “The Spirit of Truth.”


b.  The word “Truth” is directly related to the previous explanation in Jn 14:26, “ will teach you all things, and remind you regarding all things that I said to you.”  God the Holy Spirit is the Teacher of all the Truth of the word of God.  His ministry is to get the word of God into our soul and human spirit and then remind us of it as necessary in the execution of our spiritual life.  He teaches us, helps us to understand, reminds us of, and motivates us to function on the basis of the word of God.  This is how He helps us.  He is our Helper through the function of His teaching ministry to us.  A part of this function of teaching is the inspiration of the writers of Scripture.  He inspired them to write exactly what God wanted written.


c.  This is why it is so important that we be filled with the Spirit when studying the word of God.  If we are out of fellowship with the Holy Spirit through sin while studying the word of God, then our study is profitless, useless, and a waste of time.  The same thing is true in our execution of the spiritual life.  The Holy Spirit cannot help us recall and apply the word of God, when we are in a state of carnality.

3.  “Who proceeds from the Father,”

a.  This statement confirms that the Holy Spirit is with God the Father, and therefore, a member of the Trinity.  The Spirit cannot proceed from the Father unless He is with the Father.  And He cannot be with the Father unless He is also a member of the Trinity.


b.  Notice that the relative pronoun HOS is in the neuter gender because the word “Spirit” (PNEUMA) is in the neuter gender.  This does not imply that the Holy Spirit is a ‘thing’.  The neuter relative pronoun is translated like a masculine because of the personality and person of the Holy Spirit.  He is not a ‘thing’; He is a person.


c.  The Spirit also proceeded from the Father, when He descended upon the Lord Jesus Christ at His baptism, Lk 3:22.

4.  “He will testify about Me;”

a.  This is a direct statement about the teaching and helping ministry of the Holy Spirit.


b.  The Holy Spirit’s ministry is to teach about the person and work of the Lord Jesus Christ.  His ministry is to help believers understand who Jesus was, why He came to earth, and what He did and is doing for us.  All of this is a part of the Spirit’s testimony about the person and work of our Lord.


c.  Notice the future tense.  When the Holy Spirit came at Pentecost, His first function after indwelling, filling, baptizing, and sealing was to help the disciples understand the person and work of our Lord.  He also helped them remember what the Lord had said, so they could use those statements in the evangelization of others.


d.  Not only did the Holy Spirit come to help the disciples at Pentecost, but He also came to help all the believers understand what the disciples were saying as well.  He was teaching and inspiring the disciples while He was teaching those believers listening to them.  Not only was the Holy Spirit helping believers, but He was also making the message of the gospel a reality to the souls of the unbelievers.


e.  The Holy Spirit has testified about the Lord Jesus Christ to every unbeliever on earth that wanted to know about the Lord, and He has helped every Church Age believer that wanted to learn anything about the word of God.  We have much for which to thank Him.


f.  “The use of EKEINOS [“He”] here is frequently regarded by students of the NT to be an affirmation of the personality of the Spirit.  Such an approach is based on the assumption that the antecedent of EKEINOS is PNEUMA: ‘the masculine pronoun EKEINOS is used in Jn 14:26 and 16:13–14 to refer to the neuter noun PNEUMA to emphasize the personality of the Holy Spirit’ [a quote from Young’s Intermediate Greek, p. 78].  But this is erroneous.  In all these Johannine passages, PNEUMA is appositional to a masculine noun.  The gender of EKEINOS thus has nothing to do with the natural gender of PNEUMA.  The antecedent of EKEINOS, in each case, is PARAKLĒTOS, not PNEUMA.  PNEUMA not only is appositional to PARAKLĒTOS, but the relative pronoun that follows it is neuter!  This hardly assists the grammatical argument for the Spirit’s personality.  Thus, since PARAKLĒTOS is masculine, so is the pronoun.  Although one might argue that the Spirit’s personality is in view in these passages, the view must be based on the nature of a PARKLĒTOS and the things said about the Comforter, not on any supposed grammatical subtleties.  Indeed, it is difficult to find any text in which PNEUMA is grammatically referred to with the masculine gender.”

5.  Commentators’ comments.


a.  “Having concluded the previous section on the hatred of the world, the focus shifts to Jesus’ concern for the disciples and the supplying of the divine resource of the Spirit to assist them in coping with the hostility they are to experience.  The coming of the Paraclete is based on the sending of the Spirit from the Father by Jesus.  The pronoun used of the Spirit here is the masculine case, which might normally seem to be unusual because its referent noun, PNEUMA, “spirit,” is neuter.  [This is wrong.  See Wallace’s comments above; the referent noun is PARAKLĒTOS not PNEUMA.]  But John undoubtedly considered the Spirit as a personal being and not as something impersonal, a mere force.  The theologians of the Eastern Greek Church have refused to accept the filioque [the Latin technical phrase, meaning ‘and son’ in the Nicene Creed] clause in the historic creeds because they have stoutly argued that the text here pointedly says that the Spirit ‘proceeds’ from the Father and not from both the Father and the Son.  But these verses are about the Spirit’s mission in the world and not about the nature of the Trinity or about ‘the eternal procession of the Third person’ of the Godhead.  This argument is an excellent example of how early Christian theologians argued for the exactness of the words of the text and missed the basic meaning of the passage.  Such a hermeneutical pattern of interpreting texts is not limited to early exegetes of the Bible.  Accordingly, we must continually guard ourselves against such misreading of words in our desire to be faithful to Scripture. To separate Jesus from the Father in theological interpretations of John runs counter to Jesus’ insistence on his identification with the Father.  Besides, it is making too fine a distinction to separate sending and proceeding.  The role of this Helper is to testify or witness concerning Jesus.  But the disciples are also given the same task of witnessing.  So it is imperative to note at this point that the work of the Spirit is not for one moment thought of as independent of the disciples of Jesus.  The point is not that there are two different patterns of witnessing.  The Spirit works in the disciples, and they have the same mission: namely, giving witness to Jesus. The Spirit therefore does not operate independently of the Gospel concerning Jesus because the Spirit has been sent from the Father by Jesus.  Moreover, it is not that the Gospel message is incomplete and that the Spirit needs to complete it.  The basic message of the gospel is available, and both the Spirit and the disciples are together agents of communicating the same gospel.  The role of the Spirit here, then, is likened to that of a supporter for the disciples in witnessing to a hostile world.  This statement, of course, does not mean that where there are no disciples present the Spirit is unable to work.  Such a suggestion would mean that God is bound totally by human frailty.  Rather, the meaning of these verses points to the intended harmony of humans and the Spirit working in mission.”


b.  “In these two verses [26-27] Jesus reiterated His earlier promise (14:16–17, 26) that He would send the Holy Spirit to indwell and empower them. The Spirit’s coming made certain that all of Jesus’ promises would be fulfilled.  The rest of the New Testament echoes this same truth, that the promises Christ made to His disciples (and by extension to all of His followers) would be ensured and enabled through the ministry of the Holy Spirit.  The legacy Christ gave the church also includes the power to evangelize the world.  That, too, comes from the Spirit.  As noted earlier, just before He ascended into heaven, Jesus promised the disciples, ‘You will receive power when the Holy Spirit has come upon you; and you shall be My witnesses both in Jerusalem, and in all Judea and Samaria, and even to the remotest part of the earth’ (Acts 1:8).  There can be no Christian witness apart from the Spirit; it is His ministry to convict the world of sin (Jn 16:8) and present Jesus Christ to it (Jn 15:26).  No one can be saved without confessing Jesus as Lord (Rom 10:9–10) and no one can do that without the Holy Spirit (1 Cor 12:3).  It is the Holy Spirit’s empowering of Christian witness to a lost world that is in view in this passage.  Four important truths regarding the nature of Christian witness emerge from these two verses: it is to the world, about the Son, from the Father, and through believers.  The ultimate witness to Jesus Christ is God the Father (cf. 5:37; 6:27; 8:18), who testified to the Son in several ways. First, God spoke in the Hebrew Scriptures (Heb. 1:1–2).  A second way the Father testified to the Son was through the divine works that Jesus did.  The Father’s direct statements also testified to the Son.  Finally, the Father testified to the Son by sending the Helper … that is the Spirit of truth who proceeds from the Father.  The Holy Spirit’s primary ministry to the lost world is to testify about Jesus.  Likewise, the message of the church is not political activism, social reform, or psychological self-fulfillment but Jesus Christ.  But despite the clear biblical emphasis on being witnesses of Jesus Christ, much of today’s evangelistic methodology focuses on meeting people’s felt needs.  It also downplays the essential biblical emphasis on the glory of the person and work of the Savior and the crucial importance of confronting unbelievers with their sin and its consequences.”


c.  “Jesus says he will send the Paraclete ‘from the Father’, thus affirming both that the Paraclete is associated in a primary way with the Father and that the Son is involved in his historical mission.  Then Jesus refers to the Paraclete as the one who ‘goes out from the Father’.   The meaning of this line has been the source of enormous controversy right down to today.  Many Western Christians would say the going out is another way of referring to the historical mission of the Paraclete.  The Eastern church, on the other hand, sees this as referring to the eternal relations within the Godhead: this procession of the Spirit is not into history; it is the coming forth of the Spirit from the Father from all eternity.  The Son is God begotten, the Spirit is God proceeding, and the Father is the one source of both.  The Father as the one ultimate source of all is true to the thought of this Gospel and the rest of Scripture, but it is doubtful that this verse is dealing in its primary sense with the eternal relations between the Father and the Spirit.  The word used for from (PARA) does not denote source in this sense.  Indeed, the line in the Nicene Creed referring to the eternal relations is ‘I believe in the Holy Spirit ... who proceeds from (EK) the Father’.  The Greek fathers who refer to the eternal procession use EK and even change PARA to EK when referring to verse 26 in this connection (Westcott 1908:2:213).  Furthermore, the language in our verse (PARA) is used elsewhere in John to describe Jesus’ coming forth from the Father on his mission within history, though with a different verb (16:27; 17:8).  Thus, the going out probably also refers to the historical mission of the Spirit.  Jesus repeats the thought in this way to emphasize that the Spirit is from the Father—that is, like Jesus himself, He is not of this world.  The Paraclete is going to testify about Jesus.  Because He is being sent to the disciples—‘whom I will send to you’—it would seem His testimony is to the disciples, who in turn will testify before the world.  Further details about the Paraclete’s testimony will be given shortly, but first the testimony of the disciples themselves is introduced.”


d.  “The hatred of the world against the disciples will go on because they will go on with the testimony of Jesus, now having the Spirit at their side.  The Paraclete is called ‘the Spirit of truth’ because of His work in the world, testifying to the world concerning Jesus.  The phrase ‘from the Father’ does not indicate a subordination of the Spirit to the Father.  Where equals are a unit in a purpose and a work, the equality remains undisturbed when one of these equals requests another, sends another, allows Himself to be sent by another, to perform one or the other great part of that work.  All these acts reveal only the perfect harmony of these equals in carrying out their one work, each acting with the other, each with the others’ consent.  …The blame cast upon the ancient [Church] fathers for here finding the eternal procession of the Spirit from the Father is unjustified.  Those fathers were right, and these newer men might well learn from them.  What the procession of the Spirit really means no man knows.  …The entire revelation of Christ in the world since the day of Pentecost is here summed up in one brief expression.  All that the Spirit was to do by means of inspiration, by means of the inspired Word, in and through the apostles, in and through the church, all of it is included.”
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