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 is the second class conditional particle EI, meaning “If” and it is not true, followed by the accusative direct object from the neuter plural article and noun ERGON, meaning “the works, deeds.”  Then we have the negative MĒ, meaning “not” plus the first person singular aorist active indicative from the verb POIEW, which means “to do.”


The aorist tense is a culminative aorist, which looks at the entire ministry of Jesus during the First Advent from the viewpoint of its conclusion.  It is translated by the English auxiliary verb “had.”


The active voice indicates that Jesus produced the action.


The indicative mood is a conditional indicative.

This is followed by the preposition EN plus the locative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “among them.”  Then we have the accusative direct object from the neuter plural relative pronoun HOS, meaning “which” and referring to the works.  This is followed by the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no one.”  With this we have the nominative masculine singular adjective ALLOS, meaning “other,” literally saying “no one other,” which can be converted into our English idiom “no one else.”  Then we have the third person singular aorist active indicative from the verb POIEW, which means “to do.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that no one else produced the action.


The indicative mood is declarative for a simple statement of fact.

“If I had not done the works among them which no one else did,”
 is the accusative direct object from the feminine singular noun HAMARTIA, meaning “a state of sinfulness.”  Then we have the negative OUK, meaning “not” plus the third person plural imperfect active indicative from the verb ECHW, which means “to have.”  The indefinite particle AN, which is normally found in the apodosis of second class conditions is not always stated (as we have previously seen in Jn 15:22).  The second class conditional apodosis normally has the word “would” in the translation to indicate this indefinite idea in English.  Therefore, the translation “they would not have.”


The imperfect tense is a descriptive imperfect, which describes what was actually taking place in the past.  The action is described here as not having been in progress.


The active voice indicates that the unbelieving Jews would have produced the action of not having a state of sinfulness, if Jesus had not come and done the miracles among them which no one else did.


The indicative mood is declarative for a simple statement of fact.

“they would not have a state of sinfulness;”
 is the temporal adverb NUN, meaning “now” plus the adversative use of the postpositive conjunction DE, meaning “but.”  Then we have the coordinating use of the conjunctions KAI…KAI, meaning “both…and.”  This is followed by the third person plural perfect active indicative from the verb HORAW, which means “to see” and the verb MISEW, which means “to hate.”  The morphology of the two verbs is the same.


The perfect tense is a consummative perfect, which emphasizes a past, completed action and is translated by use of the English auxiliary verb “have.”


The active voice indicates that the unbelieving Jews have produced the action.


The indicative mood is declarative for a simple statement of fact.

“but now they have both seen and hated”
 is the coordinating use of the conjunction KAI…KAI, meaning “both…and” plus the accusative direct object from the first person singular personal pronoun EGW, meaning “Me,” referring to Jesus, and the accusative direct object from the masculine singular article and noun PATĒR with the possessive genitive from the first person singular personal pronoun EGW, meaning “My Father.”

“both Me and My Father.”
Jn 15:24 corrected translation
“If I had not done the works among them which no one else did, they would not have a state of sinfulness; but now they have both seen and hated both Me and My Father.”
Explanation:
1.  “If I had not done the works among them which no one else did,”

a.  Jesus continues teaching the disciples after the last supper with another second class conditional statement.  The Lord assumes for the sake of argument that He had not done any miracles among the Jews, when in fact He did.  The word “works” refers to the good deeds, divine good; that is, all the wonderful things that Jesus did for people that proved He was the Messiah.  It includes all His miracles not just all the healings He performed.


b.  The Lord defines these works as works which no one else did.  This refers to all the fake and false works, healings, etc. that have ever been performed by false Messiahs or prophets or anyone else.  No one in the history of mankind has ever performed the works, miracles, wonders that the Lord Jesus Christ did in His first advent.  As even stated by the blind man Jesus healed, Jn 9:32, “From time immemorial it has not been heard that anyone opened the eyes of a born blind [person].”

c.  The prepositional phrase “among them” refers mainly to the Jews, but Jesus also performed miracles among and for the Samaritans and Gentiles.


d.  Therefore, Jesus’ contrary to fact hypothetical assumption is that He did not perform any miracles among the Jews during His time on earth.

2.  “they would not have a state of sinfulness;”

a.  This statement is the logical conclusion based upon the contrary to fact assumption previously stated.  The word “they” again refers to the Jews.  The Greek word HAMARTIA, which is translated “sin” in most translations also means “state of sinfulness” (as clearly found in Bauer’s Greek lexicon).  The question then becomes: ‘To what does this state of sinfulness refer?’  It refers specifically to the rejection of Jesus as the Messiah, Jn 16:9, “concerning sin, because they do not believe in Me.”


b.  The logic used by Jesus is this: If I had not come to earth, lived among the Jews and performed all the miracles I performed among them to prove I am their Messiah, then they would be justified in not believing that I am their Messiah.  They would not be held accountable as sinning for not believing in Me.  But since I did come to earth, live among them, and perform all these miracles that prove I am the God of Israel, then they retain their state of sinfulness of not believing in Me.


c.  The Lord is saying that their sin or state of sinfulness is the sin of not believing in Him, which is tantamount to not accepting Him as the Messiah, which means not accepting that He is God incarnate.  If Jesus had never come and proven who He was, then these Jews would have an excuse for their unbelief—their excuse would be that He never proved who He was by any of His works, deeds, miracles, or wonders.  But the fact that Jesus did all the things that proved He was the Messiah leaves the Jewish unbelief inexcusable.

3.  “but now they have both seen and hated both Me and My Father.”

a.  Jesus concludes this statement by stating the facts as they really stand.  This statement is the truth in contrast to the contrary to fact assumption.  The truth is that the Jews have both seen and hated the Lord Jesus Christ and God the Father.


b.  The Jews would ask, ‘When have we seen the Father?’ or ‘When did You show us the Father?’ and Jesus would answer, “ He who has seen Me has seen the Father,” Jn 14:9.


c.  Remember Jesus’ statement in Jn 6:36, “But I say to you that certainly you have seen Me, and yet do not believe.”


d.  This statement relates directly back to the previous statement by Jesus, “He who hates Me also hates My Father,” Jn 15:23.


e.  Therefore, our Lord’s grand conclusion is that the Jews have seen God the Son incarnate.  Therefore, they have also seen God the Father.  The Jews have also hated God the Son incarnate.  Therefore, they also hate God the Father.  The relationship between the members of the Trinity is so close that if you have seen, heard, felt One of them, you have seen, heard, and felt them all.  Our attitude toward One is our attitude toward All.  We cannot separate our faith in God from our faith in Jesus, and we cannot separate our love for God from our love for the Lord Jesus Christ.  The Jews thought they could do this and were dead wrong.
4.  Commentators’ comments.


a.  “The works were of such a character that men had to come to a verdict for or against Him.  In rejecting Him, they had sin.  It was sin accompanied by hatred which logically involved the Father in whose name the Son had come.”


b.  “The perfect tense of the verbs indicates a permanent attitude and responsibility.  The ‘world’ and the ecclesiastics (Sanhedrin) had united in this attitude of hostility to Christ and in reality to God.”


c.  “Verse 24 points out the sin of ignoring the uniqueness of the miracles of Jesus.  In fact Jesus strongly expressed their rejection in terms of hate.”


d.  “Now comes the climax of the argument.  If the issue is the great divide between humans and God, the natural question is, How does one bridge the gap?  The good news answer is that Jesus, himself God’s agent, is the bridge across the chasm.  The indication that He serves as the bridge is to be found in the theme of His ‘works’.  This theme was offered repeatedly earlier in the gospel, where it emphasized the hostility of the Jews to Jesus.  They rejected His words and refused to recognize the connection between His words and His works as being from the Father (5:36; 6:29; 7:3–5; 10:24–25, 32–33, 38; etc.).  But even the disciples in this present situation had difficulty connecting words and works (14:10–11).  The works are signs for the world to see that in Jesus divine glory was vested (2:11; cf. 1:14).  Again the argument is here reduced to a minimal alternative that might offer a slight hope of non-judgment.  But the possible condition of His not having done such works is closed almost as soon as it is opened because Jesus did come and Jesus did do the works; and they have seen.  Still they have hated not only Him but by implication the Father also.  The verdict is therefore certainly ‘Guilty!’”


e.  “Those who heard Jesus bore an even greater responsibility for rejecting the truth.  The Lord was not speaking here of sin in general, but rather of the specific sin of willfully rejecting Him in the face of full revelation.  That is the most serious sin of all, because it is the only one that is not forgivable.  Having witnessed firsthand Jesus’ miracles and heard His teaching—both of which testified unmistakably to His deity—the Pharisees’ conclusion was, ‘This man casts out demons only by Beelzebul the ruler of the demons’ (Mt 12:24).  Because they attributed His miraculous works to Satan instead of the Holy Spirit, Jesus pronounced their sin to be unforgivable: ‘Therefore I say to you, any sin and blasphemy shall be forgiven people, but blasphemy against the Spirit shall not be forgiven.  Whoever speaks a word against the Son of Man, it shall be forgiven him; but whoever speaks against the Holy Spirit, it shall not be forgiven him, either in this age or in the age to come’ (Mt 12:31–32).  While that specific sin can no longer be committed, since Jesus is not physically present on earth, the principle remains the same.  Total rejection in the face of total revelation is unforgivable, since there is nothing left for God to show such people.  Despite their outward zeal, Jesus’ Jewish opponents had both seen and hated Him and the Father as well.  The truth is that those who reject Christ do not know God.  That applies to the one who is outwardly religious no less than it does to the hardened atheist.  All false religions are of demonic origin.  Jesus repeatedly emphasized the truth that the one who hates Him hates the Father also.”


f.  “Verses 24-25 amplify the thought in verses 22-23.  Jesus’ miracles were so distinctive that their import was unmistakable.  The Jewish nation should have honestly confessed, ‘No one could perform the miraculous signs You are doing if God were not with Him’ (Jn 3:2).  But the nation as a whole rejected both Jesus and the Father because in their sins they loved darkness rather than light (Jn 3:19).  The nation thought it was serving God in rejecting Jesus (Jn 16:2-3) but in reality it was serving Satan (Jn 8:44).”


g.  “ Once again, Jesus emphasized His words and His works.  We have seen this emphasis throughout the Gospel of John (Jn 3:2; 5:36–38; 10:24–27; 14:10–11).  The people had no excuse for their sin.  They had seen His works and heard His word, but they would not admit the truth.  All of the evidence had been presented, but they were not honest enough to receive it and act on it.  This statement is parallel to what Jesus told the Pharisees after He had healed the blind man (Jn 9:39–41).  They had to admit that Jesus had healed the man born blind, but they would not follow the evidence to its logical conclusion and put their trust in Him.  Jesus told them that they were the ones who were blind!  But since they admitted that they had seen a miracle, this made their sin even worse.  They were not sinning in ignorance; they were sinning against a flood of light.  Why?  Because that light revealed their own sin and they did not want to face their sin honestly.”


h.  “The works of Jesus are God’s works in and through Him; hence it can be said that the world has ‘seen’ God, that is, seen Him in action in the person of His Son, but its response has been to hate both the Son and the Father in Him.”


i.  “Jesus stresses the works He has done as the ultimate convincing proof that should bar out unbelief; and when they are met with unbelief, this is absolutely inexcusable.  These works were intended to lift Jesus far above all the prophets the Jews ever had, and they did this.  …This hatred of the world directed against both Jesus and His Father, guilty to the core, self-condemned from its very start, is the hatred Jesus tells His disciples they will meet in all its viciousness when He is gone.”
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