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

 is the negative OUCH, meaning “not” plus the nominative subject from the second person plural personal pronoun SU, meaning “You” and referring to the disciples.  Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the second person plural aorist middle indicative from the verb EKLEGW, which means “to choose.”


The aorist tense is a constative/historical aorist, which looks at the past action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adversative use of the conjunction ALLA plus the nominative subject from the first person singular personal pronoun EGW, meaning “but I.”  This is followed by the first person singular aorist middle indicative from the verb EKLEGW, which means “to choose.”  The morphology is the same as the previous use of the verb (see above).  Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.

“You did not choose Me but I chose you,”
 is the additive use of the conjunction KAI, meaning “and” plus the first person singular aorist active indicative from the verb TITHĒMI, which means “to place, lay, put; to establish, appoint, or make someone something.”


The aorist tense is a constative/historical aorist, which looks at the past action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  This is followed by the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  This is followed by the second person plural present active subjunctive from the verb HUPAGW, which means “to go.”


The present tense is a tendential present for an action that is purposed but not yet taking place.


The active voice indicates that the disciples will produce the action in the future.


The subjunctive mood is a subjunctive of purpose with a potential/future aspect, indicating what is supposed to happen by use of the auxiliary verb “might.”

Then we have the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine singular noun KARPOS, meaning “fruit.”  This is followed by the second person plural present active subjunctive from the verb PHERW, meaning “to bear or produce.”  The morphology of this verb is the same as the previous subjunctive.

“and appointed you in order that you might go and bear fruit,”
 is the continuative use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine singular article and noun KARPOS with the possessive genitive from the second person plural personal pronoun SU, meaning “your fruit.”  Then we have the third person singular present active subjunctive from the verb MENW, which means “to remain, continue; stay, live.”


The present tense is a customary present for an action that is reasonably expected to occur.


The active voice indicates that the spiritual production of the disciples will produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency, indicating what should, would, or might happen. 

“and your fruit might remain,”
 is the conjunction HINA, which is used here to indicate a blending of purpose and result.  It can be translated “in order that, so that, or with the result that.”  Then we have the double accusative of the person and thing.  First we have the accusative direct object of the thing from the neuter singular relative pronoun HOS plus the indefinite pronoun TIS and the indefinite particle AN, meaning “whatever.”  This is followed by the second person plural aorist active indicative from the verb AITEW, which means “to ask.”


The aorist tense is a constative/futuristic aorist, which looks at the future action in its entirety.


The active voice indicates that the disciples will produce the action.


The subjunctive mood is a subjunctive of purpose and result with a future element and possibility.

Then we have the second have of the double accusative in the accusative direct object of person from the masculine singular article and noun PATĒR, meaning “the Father” and referring to God the Father.  This is followed by the preposition EN plus the locative of sphere from the neuter singular article and noun ONOMA plus the possessive genitive from the first person singular personal pronoun EGW, meaning “in My name.”  This could also be regarded as an instrumental of cause, meaning “because of My person.”  Then we have the third person singular aorist active indicative from the verb DIDWMI, which means “to give.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The active voice indicates that God the Father will produce the action.


The subjunctive mood is a subjunctive of potential purpose.  The potential depends on the disciples living the spiritual life that God has provided, which results in the production of much fruit and the disciples asking in the name of Jesus.  The purpose is God’s purpose in the fulfillment of His plan.  The element of future contingency is brought out in translation by use of the auxiliary verb “may.”

Finally, we have the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.

“so that whatever you ask the Father in My name He may give to you.”
Jn 15:16 corrected translation
“You did not choose Me but I chose you, and appointed you in order that you might go and bear fruit, and your fruit might remain, so that whatever you ask the Father in My name He may give to you.”
Explanation:
1.  “You did not choose Me but I chose you,”

a.  Jesus continues His teaching of the disciples after the last supper.  He has just pointed out to them that He no longer considers them slaves or servants but friends, because He has brought them into His confidence by telling them God the Father’s plan for the near future.


b.  Now Jesus reminds them of how their relationship with Him began—He choose them to be His inner circle of disciples.  This is mentioned in the Synoptic gospels in Mk 3:13-16a, (Lk 9:1-2), “And He went up on the mountain and summoned those whom He Himself wanted, and they came to Him.  And He appointed twelve, so that they would be with Him and that He could send them out to preach, and to have authority to cast out the demons.  And He appointed the twelve:..”  The calling or invitation of the disciples to follow Him is not the same thing as their official appointment as His twelve disciples.  The example of Matthew’s being selected or chosen to follow the Lord is given in Mk 2:14.  The example of Peter, Andrew, James, John, Philip and Nathanael is given in John 1.


c.  The special appointment of the twelve is not the same as the selection of seventy disciples to evangelize Israel (Lk 10:1ff), which occurred after the Transfiguration of the Lord (Lk 9:28).

2.  “and appointed you in order that you might go and bear fruit,”

a.  Out of all the men whom the Lord permitted to follow Him (and it appears that He never turned anyone away), there were two special appointments or selections of men for special service.  The seventy men of Lk 10:1ff were selected and appointed to take the message of the gospel to the people of Israel.  The Twelve (remember that Paul replaced Judas) were selected and appointed to take the message of the gospel to the world (Jn 6:70; 13:18).  The appointment of the disciples is not talking about their salvation, but their selection to work for the Lord for special purposes.


b.  Jesus tells the disciples here that He appointed them, which indicates that He has the authority over them even though He considers them His friends.  Just because they are His friends doesn’t mean that they can now go off and do whatever they want.  They are still under His authority as the King.


c.  The purpose of the appointment is also stated here—that they might go and bear fruit.  This purpose is more fully stated in Mt 28:18-20, “And Jesus came up and spoke to them, saying, ‘All authority has been given to Me in heaven and on earth.  Go therefore and make disciples of all the nations, baptizing them in the name of the Father and the Son and the Holy Spirit, teaching them to observe all that I commanded you; and lo, I am with you always, even to the end of the age.’”


d.  The major purpose for the appointment of the Twelve was to take the message of the gospel to the world and evangelize the world.  This was done in two ways: (1) each disciple went to some area of earth and evangelized the population, and (2) certain apostles wrote or dictated the message of the gospel for inclusion in the Canon of Scripture.  Thus they had both a verbal and written message of the gospel.


e.  They continue to bear fruit every time an unbeliever reads the gospel and believes in Christ.  They bore fruit during their lifetime after the ascension of Christ and continue to bear fruit to this day.  Their fruit bearing didn’t just consist of evangelizing people, but also included all the other acts of divine good they performed.

3.  “and your fruit might remain,”

a.  Another purpose is now mentioned by Jesus—that their fruit or production of divine good might remain.  Where would the fruit go, if it did not remain?  This is explained by Paul in 1 Cor 3:12, “If anyone builds upon the foundation gold, silver, valuable gems, various kinds of woods, grass, straw, the spiritual accomplishment of each person will become visible, for the day reveals [it], because it will be made fully known by means of fire, that is, the fire will test what sort of accomplishment is the accomplishment of each person.  If the work of anyone survives, which he has built, he will receive a reward.  If the work of any person is completely burned up, he will suffer loss, but he himself will be saved, but [he will be saved] in this manner as through fire.”


b.  Every believer’s production or fruit is going to be tested at the Evaluation Throne (or Judgment Seat) of Christ.  It will be tested by fire (which represents the judgment of God, not literal fire).  If in the judgment of God the production is manmade (wood, grass, and straw), it is human good, and therefore, burned up.  If in the judgment of God the production is divine good produced through the power and influence of the Holy Spirit, then it remains with the believer and is rewarded by God.


c.  Therefore, the fruit that remains is the divine good produced by the disciples (and us) that remains forever theirs and is rewarded by the Lord.

4.  “so that whatever you ask the Father in My name He may give to you.”

a.  Then Jesus adds that there is a further result of being appointed by the Lord as His disciple—that whatever they ask God the Father in the Lord’s name God the Father may give to them.  This repeats the same promise previously mentioned in Jn 14:13-14, “And whatever you might ask in My name, that I will do, in order that the Father may be glorified by the Son.  If you ask Me anything in My name, I will do [it].”  And Jn 15:7, “If you remain in [fellowship with] Me, and My teachings remain in you, ask whatever you wish, and it will happen for you.”

b.  Jesus appointed the disciples with the purpose that they might bear much fruit.  This fruit glorifies God the Father.  Therefore, whatever the disciples ask the Father, He will give to them, because they are continuing to bear the fruit that glorifies Him.  Whatever they ask is related to their fruit bearing and their fruit bearing is related to whatever they ask.  Therefore, they aren’t asking for things for themselves, but for things that will continue to produce the evangelization of others and divine good to the glory of God the Father.


c.  For example, when Paul was in prison (or spending the night treading water in the ocean), he wasn’t asking for a miraculous deliverance.  He was singing the praises of God, glorifying God, Acts 16:25.  God provided the miraculous deliverance without the prayer even being offered.


d.  Prayer offered in the name of the Lord and for the production of divine good and/or the glorification of God will be answered.  This statement is the divine guarantee of that promise.  It is a right thing to ask for the opportunity to evangelize others and a right thing to ask for the opportunity to glorify God.

5.  Commentators’ comments.


a.  “Lest the disciples get the impression that they alone were in the plans of God, Christ now made clear that they had been granted their privileged position with a view to their declaring the message to others.  They had been chosen, not with a view to their own pleasure or pride.  Rather, Christ ordained (appointed) them with service in mind.  Go . . . bring forth fruit.  Previously the fruit meant love.  Now it was to mean love in action, the heralding of the message of salvation and the winning of souls.  That there would be abiding fruit was a gracious promise in view of the disappointing results during Jesus’ own ministry, with many professing an interest in him, only to leave him after a time.”


b.  “Note three present active subjunctives with HINA (purpose clause) to emphasize continuance: keep on going, keep on bearing fruit, keep on abiding; not a mere spurt, but permanent growth and fruit-bearing.”


c.  “Lest the disciples should think they had earned special favor, Jesus reminded them that he chose them, not vice versa.  But the purpose of the choosing was fruit-bearing, possibly in this context the bringing of others to Christ. The word then (found in some translations) is misleading.  The promise that the Father will answer prayer is a result of the choosing and not the consequence of the fruit-bearing.”


d.  “Obedience to Jesus by his friends is expected (Jn 15:14), but they were not the authors or initiators of this discipleship to Jesus.  They did not choose him.  He both ‘chose’ and ‘appointed’/set apart them for a purpose.  It is absolutely crucial whenever one discusses the subject of election to realize that election is not about privilege but purpose.  As early as the summons of Abram to leave his home and receive the blessing of God, to receive a new name and become a great nation, that blessing was accompanied by a divine purpose—to be a blessing to all the people of the earth (Gen 12:2–3).  Similarly, the promise of the presence of Jesus in the conclusion of Matthew is intimately united with the command/commission to go and disciple the world (Mt 28:18–20).  Likewise, in the Johannine imparting of the Spirit by Jesus there is a purposeful task assigned to the disciples—namely, communicating the forgiveness of sins (Jn 20:22–23).  So here also the ‘choosing’ and ‘appointing’ of the disciples is not merely for some privilege of being selected to an elite group but for the specific purpose of bearing fruit.  Communicating the knowledge of the Father’s will, which was made known to them as friends of Jesus in the previous verse, becomes in this verse the disciples’ assigned responsibility as fruit bearers for Jesus.  In making this connection with fruit bearing, the evangelist has recaptured the metaphor of the vine.  Mission is the primary focus of such statements in the Bible and that fruit bearing in this verse involves communicating the entire message of the Gospel.  Yet the disciples/friends of Jesus are not left on their own without a resource.  The text returns to the subject of prayer and dependence on abiding in the Vine.  This text also restates the thesis of Jn 14:13–14 that such prayer is to be made in Jesus’ name.  Prayer in Jesus’ name is not merely a simple using of the name of Jesus.  Abiding in Jesus, the Vine, and praying in his name implies that the petitioner has become aligned with the spirit and nature of Jesus so that requesting something out of line with the nature of Jesus would here be completely excluded from consideration.  Such praying receives the anticipated results not because of the petitioner’s worthiness but because of the intimate relationship of the petitioner to Jesus.”


e.  “In a reversal of the customary Jewish practice (normally would-be disciples approached a rabbi they wanted to follow), the disciples did not choose Jesus but He chose them.  The knowledge that Jesus chose them (and by extension all believers) to salvation [this selection/election/choosing is not related to salvation, but to their appointment as disciples] apart from any merit of their own eliminates any pretense of spiritual pride that Christians might otherwise feel.  Not only did Jesus choose the disciples for salvation, He also appointed them for service.  The verb TITHĒMI has the connotation of being set apart or ordained for special service (cf. its similar usage in Acts 20:28; 1 Cor 12:28; 1 Tim 1:12; 2:7; 2 Tim 1:11).  Having chosen and trained the disciples, Jesus commanded them to go into the world, proclaim the good news about Him, and bear fruit.  The Christian life is not a spectator sport; Jesus did not choose believers to stand idly by while the world continues on its way to hell.  On the contrary, His explicit command is, ‘Go therefore and make disciples of all the nations, baptizing them in the name of the Father and the Son and the Holy Spirit, teaching them to observe all that I commanded you; and lo, I am with you always, even to the end of the age’ (Mt 28:19–20; cf. Lk 14:23).  When believers proclaim the gospel, those who respond to it become fruit that will remain forever (cf. 4:36; Lk 16:9).  That the Lord repeated the promise of verse 7 ‘whatever you ask of the Father in My name He will give to you,’ emphasizes the essential link between prayer and evangelism (cf. Lk 10:2; 2 Thes 3:1).  The privileges that characterize the friends of Jesus Christ carry with them corresponding responsibilities.”


f.  “Jesus then reminded them that contrary to the common practice of disciples picking a teacher, Jesus had chosen them.  The purpose of His choosing was so that they would produce lasting fruit.  He chose them for a mission, and His Father would answer their requests in order to accomplish that mission.”


g.  “Jn 15:15–16 summarize for us what it means to be a friend of the King of kings.  It is a humbling experience, for He chose us and we did not choose Him.  We must keep this in mind lest we become proud and presumptuous.  It means that we keep our ears open and listen to what He says to us.  We must be attentive and alert.  But the purpose for all of this is that we might obey Him and get His work done.  The King has tasks that must be performed; and if we love Him, we will obey His commands.  What joy it brings to His heart when He sees His friends loving one another and working together to obey His commands.”


h.  “This is not a reference to salvation, but rather to service, since the rest of the verse speaks of being appointed…to go and bear fruit.  The primary expression of this fruit that Jesus speaks of here is the love within the Christian community.  The fruit that remains is thus the love that flows from, and bears witness to, life in union with God.  This divine love manifested within the Church will bear witness to Jesus before the world.  The result of such fruit bearing, of living in union with God and sharing in His love, will be answered prayer.”
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