John 1:1
John 13:21


 is the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Then we have the nominative masculine singular aorist active participle from the verb EIPON, meaning “to say.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is temporal and precedes the action of the main verb.
  It is translated “After saying.”

This is followed by the third person singular aorist passive indicative from the verb TARASSW, which means “to cause inward turmoil, stir up, disturb, unsettle, throw into confusion Acts 17:8, 13.  Of mental confusion caused by false teachings Acts 15:24; Gal 1:7; 5:10.  Of Jesus in John’s Gospel he was troubled or agitated Jn 11:33; in the passive voice it means to be troubled, frightened, terrified Mt 2:3; 14:26; Mk 6:50; Lk 1:12; 24:38; be intimidated 1 Pet 3:14.  To trouble or agitate the soul Jn 12:27 or the heart Jn 14:1, 27; to be inwardly moved Jn 13:21.”
  Jesus was not confused, frightened, terrified, intimidated, or moved (whatever ‘moved’ means).  The question then becomes, “Was Jesus troubled by what He had said or agitated by the fact His betrayer was still with the group.”  I don’t believe it bothered Him in the least to say anything He ever said.  But the fact that Judas was still a part of the group and deceiving everyone had to bother or agitate Him.  Therefore, I prefer the translation “to agitate” here.

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that Jesus receive the state of mind of being agitated by the continued presence of Judas.

The indicative mood is declarative for a simple statement of fact.

Then we have the locative of place from the neuter singular article, used as a possessive personal pronoun, and the noun PNEUMA, meaning “in His spirit” and referring to His human spirit.
“After saying these things, He became agitated in His spirit,”
 is the continuative use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb MARTUREW, which means “to testify.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“and testified and said,”
 is the doubling of the asseverative particle AMĒN, meaning ‘Truly, truly’, always used with LEGW, beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.
“‘Truly, truly, I say to you,”
 is the explanatory use of the conjunction HOTI, meaning “that” plus the nominative subject from the masculine singular cardinal adjective HEIS, meaning “one.”  With this we have the preposition EK plus the ablative of the whole (partitive ablative) from the second person plural personal pronoun SU, meaning “from or of you.”  This is followed by the third person singular future active indicative from the verb PARADIDWMI, which means “to deliver over; to deliver up.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that one of the disciples will produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“that one of you will deliver Me up.’”
Jn 13:21 corrected translation
“After saying these things, He became agitated in His spirit, and testified and said, ‘Truly, truly, I say to you that one of you will deliver Me up.’”
Explanation:
1.  “After saying these things, He became agitated in His spirit,”

a.  After saying everything that Jesus has said from verse 18-20 (“I am not speaking about all of you.  I know who I have selected; but in order that the Scripture may be fulfilled, ‘He who eats My bread has lifted up his heel against Me.’  From now on I am telling you before it occurs, in order that you may believe, when it occurs that I am.  Truly, truly, I say to you, he who receives whomever I send receives Me; and he who receives Me receives the One who sent Me.”), He became agitated in His spirit.  Notice that it was in His human spirit, not in His human soul.

b.  Every time John mentions Jesus being agitated in His soul or spirit some sort of sin precedes it.  In this case the sin of Judas’ betrayal of Jesus is what agitates Jesus.  The thought of how much Jesus loved Judas and how much Judas despised Jesus was just a little agitating to the spiritual sensitivity of the Lord Jesus Christ.
  He had every right to be agitated with the negative volition and rejecting attitude of Judas.


c.  The Lord had had enough of the lies, deception, and hypocrisy of Judas.  He couldn’t stand to have him in His presence any more, but couldn’t reveal him for who and what he really was for fear that Peter, James, or John might kill Judas on the spot.  Jesus had to get rid of Judas from the group, and now was the time.  The rejection of Jesus by Judas had reached its peak.  It was time to apply the doctrine of separation.

d.  See Jn 11:33 and 12:27 for the agitation of Christ’s spirit.
2.  “and testified and said, ‘Truly, truly, I say to you”

a.  This spiritual agitation motivates the Lord testify to another absolute, dogmatic truth.

b.  What Jesus is about to say is so dramatic and so filled with shock that it has to be delivered as a dogmatic, absolute statement to be believed.  If Jesus had not used His “Truly, truly” introduction, the disciples would have laughed at this statement.

c.  Jesus is now fulfilling His previous statement in verse 19: “From now on I am telling you before it occurs, in order that you may believe, when it occurs that I am.”
3.  “that one of you will deliver Me up.’”

a.  This is the revelation of what was agitating Jesus—one of His disciples was going to deliver Him over the Jerusalem authorities in the Sanhedrin.  One of them was a traitor.  Jesus wasn’t agitated by the sin of Judas (there had been many of those during the past three plus years), but at the fact that it was treachery against Jesus’ unconditional love of Judas by not believing that He loved him so much.  Consider this statement in Scripture: “For God the Father loved Judas so much that He sent His uniquely-born Son, in order that Judas might believe in Him and not perish, but might have eternal life.”  This is the Father’s attitude toward each of us individually.  Judas had rejected the greatest love to ever exist; in fact, he despised that love, just as Satan did.  This agitated the spirit of Jesus, which was full of complete love for Judas.

b.  You can hear a pin drop and see the jaws dropping.  There was absolute shock and silence in the room at that moment.

c.  Jesus didn’t cry out in a loud voice, wasn’t angry, wasn’t bitter, wasn’t hateful.  He didn’t want the man beaten to a bloody mess in front of Him.  He didn’t call out for justice or revenge.  He simply declared the absolute truth and absolute fact that one of them was going to do what was necessary to help the Sanhedrin arrest Him.
4.  Commentators’ comments.


a.  “Jesus now revealed the cause of the troubled state of his heart.  A betrayer was in the midst.”


b.  “ Jesus had said a year ago that ‘one of you is a devil’ (Jn 6:70), but it made no such stir then.  Now it was a bolt from the blue sky.”


c.  “The reference to the betrayal is more specific than in the earlier hints.  The effect on the disciples was more dramatic.  It is told even more vividly in the synoptics (Mt 26:22; Mk 14:19; Lk 22:23).  The various details—the disciples looking at one another, the beloved disciple lying close to Jesus, the beckoning action of Peter, the whispered conversation and Jesus’ deliberate and symbolic response—are so vividly told that the account must come first-hand from an eyewitness.”


d.  “This section opens with a general literary connective ‘After he had said this’ and then moves directly to indicate that Jesus experienced a deep anguish.  It is important to recognize that in the incarnation Jesus experienced human senses of need and deep feelings or emotions (Jn  2:17; 11:33, 38; 12:27).  When, therefore, he was confronted with the imminent prospect of death and the traitorous Judas being present in the company, the anguish of the moment must have welled up in him.”


e.  “Several things troubled the Lord; His unrequited love for Judas, Judas’s ingratitude for all the kindness He had shown him, the malevolent presence of Satan, who would shortly possess Judas (verse 27), the fearful fate that awaited Judas in hell, and the knowledge that the betrayal would lead Him to the cross, with its sin-bearing (2 Cor 5:21) and separation from the Father (Mt 27:46).  Such would be the terrible consequences of the betrayal Jesus now openly declared.”


f.  “Being human, Jesus was troubled over Judas’ soon betrayal of His love and friendship.  Being divine, Jesus knew in advance that it would happen.  Jesus sensed the spiritual hardness and deadness which sin had produced in Judas.”


g.  “This statement from the lips of Jesus must have exploded like a bomb in the quiet circle of the disciples.  Now in a flash they perceive why Jesus is so agitated.  The very thought was a shock full of horror.”

5.  Lenski’s chronology of the events of the Last Supper.  I reproduce this in detail, because it is so well done, so instructive, and so helpful to coordinate John’s account with the Synoptic accounts.


“The washing of the feet and the discourse connected with it (verses 1-20) occurred before the Passover actually began.  Mt 26:21 and Mk 14:18 makes certain that the exposure of Judas occurred during the actual eating of the meal.  Lk 22:21-23 disregards the exact order of time.  When considering the interval marked by John, we must remember that the feast followed a fixed formal order: 1) The first cup with a blessing for the wine and the sacred day.  2) The bitter herbs to recall the bitter life in Egypt. 3) The unleavened bread, the chasoret, the roasted lamb, and the meat of the chagiga (other sacrificial meat). 4) The housefather dips some of the bitter herbs into the chasoret with a benediction for the fruit of the earth, then eats, and the rest follow.  5) The second cup is mixed (wine with water), a son asks, and the father explains the entire feast.  6) The first part of the hallel is sung, Ps 113 and 114, and with a prayer of praise the second cup is drunk.  7) The father washes his hands, takes two cakes of bread, breaks one and lays it on the unbroken one, blesses the bread out of the earth, wraps a broken piece with herbs, dips it in the chasoret, eats it and a piece of the chagiga and a piece of the Iamb.  8) Now all join in eating.  9) The festival meal was concluded when the father ate the last piece of the lamb, which was to be at least the size of an olive, after which no one ate.  He washed his hands, and with a benediction the third cup was drunk.  10) The second part of the hallel, Ps 115-118; the fourth cup, and sometimes a fifth; the conclusion of the hallel, Ps 120-137.  This is the description of the rabbis.  ‘While engaged in eating’ (Matthew and Mark) thus places the exposure of the traitor at point eight, when the general eating was about concluded.  Here we place Mt 26 :21-24; Mk 14:18-21; Lk 22:21-23; Jn 13:21-22.  Then follows Jn 13:23-27a; and after a little Mt 26:25, the traitor’s own question, ‘Rabbi, is it I?’ and the answer of Jesus, ‘You have said,’ which all heard.  Now follows Jn 13:27b-30 and the departure of Judas.  The Passover now reached its last formal stage; but instead of closing in the ordinary manner, the final act at this Passover was the Institution of the Lord’s Supper.  This also is the answer to the question whether or not Judas received the Lord’s Supper.  If Jesus had made the exposure in connection with the washing of the feet, Judas would have been compelled to leave before the Passover began.  We see from the accounts of all the evangelists how Jesus prolongs the ordeal of the exposure, increasing the pressure upon Judas’ conscience more and more, until Judas at last practically exposes himself.  First it is ‘one of you’; next, after the anxious questions of the eleven, the one dipping into the same dish with Jesus (like Ahithophel); then the word of woe regarding the traitor.  All is in vain.  John alone adds the incident of the sop by which Judas could see that Jesus pointed him out to John and to Peter.  With brazen boldness Judas now challenges Jesus’ infallible knowledge, ‘Certainly it is not I, Rabbi?’ addressing him here as in Gethsemane only as ‘rabbi’.  Not until this time, when it is impossible to reach the heart fully given over to Satan, is the veil withdrawn, and all the others hear the reply, ‘You yourself said it.’”
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