John 1:1
John 1:25


 is the consequential use of the conjunction KAI, meaning “And so,” followed by the third person plural aorist active indicative from the verb ERWTAW, which means “to ask: they asked.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the delegation from Jerusalem produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to John.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist active indicative from the verb EIPON, meaning “to say: they said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the delegation from Jerusalem produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to John.

“And so they asked him, and said to him,”
 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the interrogative pronoun TIS, meaning “why.”  With this we have the second person singular present active indicative from the verb BAPTIZW, which means “to baptize; to identify one thing with another.”

The present tense is a descriptive/durative present for what has been and is now happening.


The active voice indicates that John has been and is producing the action.


The indicative mood is declarative for a simple statement of fact.

“‘Therefore why are you baptizing,”
 is the first class conditional particle EI, meaning “if” in the sense of our English word “since.”  The word ‘if’ in English always indicates contingency or possibility or probability.  But the first class condition in Greek indicates a fact.  This can only be correctly translated in English by the word “since,” which carries no idea of contingency or possibility, but only the idea of a fact.  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “you” and referring to John.  This is followed by the strong, absolute negative OUK, meaning “not” plus the second person singular present active indicative from the verb EIMI, meaning “to be: you are.”

The present tense is an aoristic present, which presents the state of being as a fact.

The active voice indicates that John produces the state of not being someone or something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the predicate nominative from three proper nouns, the article being used with the first and third nouns to indicate that they are proper nouns (one of a kind nouns) and the article not being used with the proper name Elijah, since it is well known that there was only one person named Elijah that everyone knows.  The three nouns are CHRISTOS, meaning “the Christ,” ĒLIAS, transliterated as “Elijah,” and PROPHĒTĒS, meaning “the Prophet.”  The three nouns are connected by the negative conjunctions OUDE…OUDE, which, when used in coordination with the previous negative OUK, mean “nor…nor.”
“since you are not the Christ, nor Elijah, nor the Prophet?’”

Jn 1:25 corrected translation
“And so they asked him, and said to him, ‘Therefore why are you baptizing, since you are not the Christ, nor Elijah, nor the Prophet?’”
Explanation:
1.  “And so they asked him, and said to him,”

a.  The apostle continues by explaining what the significance is of the fact that the Pharisees had sent this delegation to John.  The significance is this: the Pharisees were the strict interpreters and appliers of the Mosaic Law and the traditions of the “fathers;” that is, the oral law handed down from generation to generation of the great learned priests.  If what you were doing was something contrary to the Law, whether written or oral, the Pharisees believed that they had the right to know why you were doing it.  If the Pharisees thought you were doing something contrary to the Law, then they dragged you before the Sanhedrin, tried you for heresy and had you stoned.  There had never been a prophet or holy man in the history of Israel that had come and introduced a ritual washing such as baptism.  This was something new as far as the Pharisees were concerned, and they wanted to know from John what right he had to conduct this ritual.  They wanted to know who had given him the authority to institute this ritual, which didn’t seem to be authorized by the Law.

b.  And so, since the Pharisees were the “keepers” or “guardians” of the rituals of Israel, they demanded to know from John why he was performing a ritual not authorized by the Law, or by their traditions.

c.  Notice that the apostle’s statement here has two parts:



(1)  Part one is the phrase “they asked him.”  This indicates their legitimate desire for an answer from John.  It indicates how clueless they were about the meaning of John’s ritual.  The delegation had to appear as if they were not antagonistic to John because of his popularity with the crowds.  But their hidden attitude toward John is brought out by the apostle in the second part of his statement.


(2)  Part two is the phrase “they said to him.”  This indicates their antagonism in the manner in which they asked the question.  They were not just asking John for information, but also saying something to him in the process of asking.  For example, when we say to a person, “Who do you think you are?”, we are not asking for an answer, but making a derogatory statement about the person we are addressing.  We are telling the person that we don’t think much of him as a person, and we certainly don’t expect an answer from him.  This delegation didn’t think much of John, but needed and wanted an answer from him.  They could not return to their superiors without an answer.
2.  “‘Therefore why are you baptizing,”

a.  The apostle now reveals the thinking of the delegation’s members in the form of a question.  The delegation legitimately wants to know why John is baptizing, but they also don’t believe he has the authority to conduct this ritual, which has not been approved by the Sanhedrin as the official interpreters of the Law.  If they really wanted to know why John was baptizing all they had to do was listen to his explanation to the people as they came to him for baptism.


(1)  John didn’t perform this ritual without explaining to the people what the ritual meant.  God doesn’t do things without explanation, especially when it comes to the announcement of the imminent arrival of His Son.  Therefore, John would explain to the people that he was baptizing that the baptism was showing them what the Lamb of God was about to do for them—take away their sins.



(2)  John’s baptism was designed to teach the people that the coming Messiah was going to take away their state of sinfulness.  Submitting to this baptism was how the person being baptized by John showed that he believed this to be true.  John was preparing the person spiritually for believing in Christ.  John’s baptism did not remove their sins (that was done by the work of Jesus on the Cross).  John’s baptism simply gave the person the opportunity to believe that the Messiah was coming to cleanse them from their sins.  This had to be understood before the Cross, so that what Jesus did on the Cross would later be understood by those having been baptized by John.


(3)  John’s baptism also identified the person with the kingdom of the Messiah.  In order to be a part of the kingdom of God, the person had to accept the authority of the King.  Submitting to John’s baptism was an act of recognition of the authority of the King and a demonstration of the desire to be a member of His kingdom.



(4)  Another reason for John’s baptism was to begin to help people understand that there was a greater identification with the Messiah that was coming than just being identified with His kingdom.  A baptism or identification with the Spirit of God was coming and would be brought by Someone greater than John.  People were going to be identified with the person of the King and not just His kingdom.  That was a radically knew concept that was found nowhere in the Law.  This part of John’s teaching is summarized in Jn 1:33.



(5)  These things were taught by John as he baptized people, but the delegation had no desire to learn these things.  They wanted the quick and easy answer, so that they could go home and tend to their pleasures.


(6)  The fact that John had a great deal more to teach the people is seen in Lk 3:18, “So with many other exhortations he preached the gospel to the people.”

b.  “Though the rite of baptism was not unknown to the Jews, still the baptism of John startled them.  Such passages as Isa 4:4 (1:16); Ezek 36:25; 37:23; Zech 13:1 had, no doubt, led them to expect a rite of purification in the days of the Messiah, which would supersede their Levitical purification.  The delegation they sent to John was to determine the messianic character of John and his preaching and baptizing.”


c.  This delegation from the Sanhedrin is doing to John the same thing they tried to do to Jesus (Jn 2:18, “The Jews then said to Him, ‘What sign do You show us as your authority for doing these things?’”).  They are looking for an answer from John that they can use to condemn him.  The leaders of the Sanhedrin were just as jealous of John as they were of Jesus.



(1)  “The question to the Baptizer was, in essence, ‘Since you have no official title, why are you baptizing?’”



(2)  “They wished to condemn him from his own admission.”



(3)  “The question hardly proceeds from the view that the Messiah, or Elijah or the prophet, will baptize at their appearing, but seeks to know John’s authority for calling on Jewish people to be baptized for the kingdom of God, a demand by no means acceptable to Pharisees or Sadducees.”


d.  “The baptism of repentance into which John baptized people, then, was a sign that they were ready for the Messiah to come.  Their submission to this baptism indicated that they had repented of their sins and were ready for the remission of sin which the Messiah would bring.  The closest Old Testament precedent for baptism is the ‘bathing’ to remove ceremonial impurity that Leviticus 15 calls for.  What John was doing, then, was not novel, though his ministry imparted a new significance and form to a practice which had never been performed the way John performed it, for previous baptisms were self-administered.  His baptism did not pretend to wash away the sins of the penitent; A.T. Robertson, the noted Greek scholar, discussing the translation, says: John did not mean that the baptism was the means of obtaining the forgiveness of their sins, or necessary to the remission of sins …”

3.  “since you are not the Christ, nor Elijah, nor the Prophet?’”

a.  This clause shows the antagonistic attitude of the delegation.  They already believed John when he said that he was not the Christ, nor Elijah, nor the Prophet.  They were hoping that he would have said that he was.  Then they would have had what they needed to condemn him for heresy.  But now that John has confessed that he is not one of these three people, the delegation doesn’t know what to think.

b.  It is very important to note here that three separate people are mentioned: the Christ, Elijah, and the Prophet.  The Christ and the Prophet are not the same person, but two separate people, and the apostle couldn’t make this clearer in what he writes here.  It is impossible to interpret the title “the Prophet” as being the same person with the title “the Christ” in this context.  Otherwise language has no meaning.  Many commentators try to say that the Christ and the Prophet are the same person in this context.  They are not.  It is absolutely correct that one of the titles used for the Christ is “the Prophet,” but that meaning cannot apply here.  There are three separate people mentioned here: the Messiah (which was Jesus) and the two witnesses of the advent of the Messiah before the great and terrible day of the Lord (a title for the Second Advent of Christ).  Those two witnesses are Elijah and Moses.  Moses is the super prophet of Israel, because he held both the office of prophet and the spiritual gift of prophet.  Moses was the first and greatest prophet of Israel, until John the Baptist.

c.  So this delegation recognized and agreed with John that he was not the Messiah, not Elijah, and not the return of Moses as one of the two witnesses, who would later be mentioned in Rev 11, when the apostle wrote that epistle.

d.  Some Jews thought there would be two advents of the Messiah (one advent connected with the suffering Messiah mentioned in Isa 53 and one advent connected with the “great and terrible day of the Lord,” mentioned in Mal 4:5).  Some Jews thought there would be only one advent of the Messiah, which would certainly not end with His death on a cross.  But no one expected the prophet John as the herald of one of the advents of the Messiah, especially if he was not Elijah, who was predicated to come by Mal 4:5, “Behold, I am going to send you Elijah the prophet before the coming of the great and terrible day of the Lord.”
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