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
 is the transitional use of the conjunction KAI, meaning “Now” and transitioning us to a new line of thought.  Then we have the nominative subject from the feminine singular demonstrative pronoun HOUTOS, meaning “this” and referring to what is about to be said.  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is a perfective aoristic present, which emphasizes the fact that the results of a past action are still continuing.


The active voice indicates that the testimony of John produces the state of always being exactly what it is.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the feminine singular article and noun MARTURIA, which means “the testimony; the statements of a witness in a courtroom.”  With this we have the possessive genitive from the masculine singular article and proper noun IWANNĒS, meaning “of John.”
“Now this is the testimony of John,”
 is the temporal conjunction HOTE, meaning “when,” followed by the third person plural aorist active indicative from the verb APOSTELLW, which means “to send: they sent.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews produced the action of sending a delegation to John the Baptist.


The indicative mood is declarative for a simple statement of fact.

There is considerable doubt in the manuscript evidence for the inclusion of the phrase PROS AUTON = to him, though it does occur in Codex Vaticanus and Codex A, C and other witnesses.  Scribes loved to add words and phrases for explanation, just as translators do today.  And because the words are not found in Papyrus 66, 75 and Codex , the corrector of Codex C and other manuscripts, it is more likely a scribal addition.  Following the Greek text, I include the words but leave them in brackets to indicate the possibility here of a scribal gloss (addition).  The preposition PROS is used with the accusative of place from the third person singular personal use of the intensive pronoun AUTOS, meaning again “to him.”  Another indication of a later scribal addition is the placement of these orders.  They are out of order for normal Greek word order.  The normal Greek word order is verb, subject, and prepositional phrase:  .  The fact the prepositional phrase is in the wrong place also points to a scribal addition.

Then we have the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews.”  This is followed by the preposition EK plus the ablative of origin/source from the neuter plural proper noun HIEROSOLUMA, meaning “from Jerusalem.”  Then we have the accusative direct object from the masculine plural nouns HIEREUS, meaning “priests” and the noun LEUITĒS, meaning “Levites” with a connective conjunction KAI, meaning “and.”
“when the Jews sent [to him] priests and Levites from Jerusalem,”
 is the conjunction HINA, which means “in order to; or simply to” and introduces a purpose.  Then we have the third person plural aorist active subjunctive from the verb ERWTAW, which means “to ask.”

The aorist tense is a constative aorist, which looks at the action of coming to John and speaking with him in its entirety.


The active voice indicates that the Jews produced the action.


The subjunctive mood is a subjunctive of purpose with the conjunction HINA.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to John the Baptist.
“in order to ask him,”

 is the nominative subject from the second person singular personal pronoun SU, meaning “you” plus the predicate nominative from the second person singular indefinite pronoun TIS, meaning “Who.”  Finally, we have the second person singular present active indicative from the verb EIMI, meaning “to be: are.”

The present tense is an aoristic present, which presents the state of being as a fact or a static condition.


The active voice indicates that John produces the action of being someone.


The indicative mood is an interrogative indicative, which is used in questions that can be answered with factual information.

“‘Who are you?’”
Jn 1:19 corrected translation
“Now this is the testimony of John, when the Jews sent [to him] priests and Levites from Jerusalem, in order to ask him, ‘Who are you?’”
Explanation:
1.  “Now this is the testimony of John,”

a.  John transitions from the introduction of his subject—the person and work of our Lord Jesus Christ—to the person and work of John the Baptist.  The apostle John never addresses John as “the Baptist.”  That was a title given to him by the Church later on in the Church Age.  I will try to use the name “John” only for the Baptist and the title “the Apostle” for the apostle John, so as to not confuse the two Johns.

b.  The apostle begins his story about John by telling us the most important thing about John.  The most important thing wasn’t that he was related to Jesus as a blood relative, or that he lived in the desert most of his life, or that he baptized people, or anything else about his person.  The most important thing was the testimony of John.  His testimony has two parts.  Part one, he is not the Messiah, the Christ.  Part two, Jesus of Nazareth is the Messiah, the Christ.

c.  To whom does John testify?  There are two groups of beings to whom John testifies: people on this earth, particularly the Jews, and to the angels both fallen and elect, who are watching every detail of the incarnation of the Son of God.  Human history is the courtroom for the resolution of the angelic conflict, and John was on the witness stand, testifying about the person of Jesus of Nazareth.

2.  “when the Jews sent [to him] priests and Levites from Jerusalem,”

a.  “The name [‘Jews’] has most frequently in our Gospel a religious coloring.  It designates the nation as an unbelieving community, which, in the majority of its members and through its authorities, had rejected the Messiah.  This particular sense is explained by the history; for the focus of the hatred and rejection of Jesus was found at Jerusalem and in Judea.  After the fall of Jerusalem the Jewish nation had ceased to exist as a political body; this name thus became a purely religious title; and as John himself belonged to a different religious community, it is quite natural that he speaks of them, as people who were henceforth foreigners to him.  Tile Jewish-Christian author of the Apoca​lypse expresses himself still more severely with respect to his old fellow-​countrymen, when he calls them ‘the Synagogue of Satan’ (Rev 3:9); and Mark, in spite of his Jewish origin, also designates them by this word, ‘the Jews’, absolutely as John does.”


b.  The apostle emphasizes John’s testimony to the leadership of Israel, which is composed of the Sanhedrin, which is made up of seventy-two leaders of Israel.  The leadership of the Sanhedrin at this time was primarily composed of members from the group called the Sadducees, who did not believe in resurrection, and bowed to the rulership of Rome in order to remain in political power.  The other main group of leaders in the Sanhedrin was the Pharisees.  As the apostle explains in verse 24, these priests and Levites were sent by the Pharisees.

c.  The leadership of the Sanhedrin sent a delegation of priests and Levites from the city of Jerusalem to John as he was baptizing at the Jordan River to ask him who he was and by what or whose authority he was baptizing.  The leadership in Jerusalem had others do their dirty work for them.  They were not about to leave Jerusalem to go see John personally.  So they sent their representatives.

d.  This delegation from Jerusalem was made of two groups of men.



(1)  The priests refer to Levitical priests, who were experts in the rituals of Israel and actually performed the ritual services in the Temple.  They went to observe the ritual baptizing John was performing to determine whether or not he was doing anything in violation of the Mosaic Law.  They were looking for something wrong with his ritual.  They were jealous of his popularity with the people and wanted to find something he was doing for which they could discredit him.


(2)  The Levites were also from the tribe of Levi, just as the priests were, but these men were disqualified in some way from serving as actual Levitical priests, either because they were not from the family of Aaron or because of some physical defect.



(a)  The Levites functioned as assistants to the priests.  (A Levite was a member of the tribe of Levi, especially one who did not belong to the family of Aaron, and whose duty it was to perform the lowlier services connected with the temple ritual.
)  For example, if a person in the tribe of Levi was born with a birth mark (a blemish on his skin) he was disqualified from serving as a Levitical priest, but he were still a Levite—he was still a member of the tribe of Levi.



(b)  “According to the account in Chronicles the Levites play an important liturgical role (as singers etc.), and rivalry develops with the more exclusive priestly caste in which the Levites secure the right to wear the same linen garments but lose their tithes.  Their duties include 1. singing (for which they are divided into 24 classes), 2. policing (for which there are 24 posts, the three in the inner court being manned by priests), 3. keeping the doors, and 4. helping in the sacrifices.  In the synagogue they read the law—a reflection of their teaching office.”


e.  These men were looking to see if there was something wrong with how John was living his life; that is, whether or not he was living in some manner contrary to the rules and regulations of the Mosaic Law.  Make no mistake about it, both groups came looking for something wrong with John; something they could use to discredit him.

f.  “The term ‘Jews’…is in the majority of its uses in John’s gospel restricted especially to the religious authorities (particularly those in Jerusalem) who were hostile to Christ.  In this verse the term ‘Jews’ likely targets the Sanhedrin, the supreme governing body in Israel (under the ultimate authority of the Romans).  John’s powerful preaching (including his scathing denunciation of the Jewish religious establishment; cf. Mt 3:7–10) and widespread popularity prompted them to send a delegation to investigate him.  That some were beginning to wonder if he might be the Messiah (Lk 3:15) further alarmed the Jewish authorities.  They feared a popular uprising, which would have been brutally suppressed by the Romans (cf. Jn 11:47–50) and diminished their power.  So this strange prophet not only unsettled the Jewish authorities religiously, but politically as well.  The priests were the human intermediaries between God and man, and officiated at the religious ceremonies (cf. Lk 1:8–9).  They were also the theological authorities in Israel.  When they were not serving in the temple for their two-week annual duty, they lived throughout the land as local experts on religion.  The Levites assisted the priests in the temple rituals (cf. Num 3:6–10; 18:2–4).  Since the temple police force was made up of Levites (cf. 7:32; Lk 22:4; Acts 4:1; 5:24), they likely served as a security detachment to protect the priests in the delegation.  The first question posed to John, ‘Who are you?’ reflects the Jewish leaders’ confusion regarding him, since he did not fit into any of their messianic expectations.”


g.  “The scribes were the religious authorities of Judaism, the Sadducees an autocratic political party who controlled the high priest’s office, and the Pharisees a national political party with strong orthodox religious views representing the populace.  Together, they represented the combined forces of political and religious Judaism—they were the de facto leaders of the nation. They did the usual human thing and sent a committee to investigate John!  The committee was representative of their individual special interest groups, too, for it consisted of priests, Levites, and Pharisees.”

3.  “in order to ask him, ‘Who are you?’”


a.  The purpose of the delegation is now given by the apostle.  Their first purpose in coming to John was to question his authority for doing what he was doing.  The question “Who are you?” is not asking him who his parents are and where did he come from.  That information could easily be obtained in the genealogical records kept in the Temple.  They already knew that his father was Zacharias, a Levitical priest, who was married to a Levite named Elizabeth, Lk 1:5.  Some commentators say that there is no hostility in this question, but that the delegation respected John and simply wanted to know if he were the expected Messiah.  That would be correct, if the delegation had simply said, = ‘Who are you?”  But the delegation said = “You, who are you?” which is similar in tone to our question, “Who do you think you are?”  The initial, emphatic (“You”) is quiet unnecessary in a polite request.  A polite request would have used the word  = “please” as Paul does in Phil 4:3.  The delegation could just as easily have said  = “Please, who are you?”

b.  John was a Levite, which is why it was important for the Sanhedrin to send some Levites as a part of the delegation.  Being a Levite, John had the authority from God as a part of the priesthood of Israel to institute a ritual washing or baptism that had not been done before in Israel in this manner (in preparation for the coming of their King).

c.  Therefore, when the delegation asked John who he was, they were really asking him by what authority he was doing what he was doing.  This can be seen in the context that follows and in John’s declaration that he is not the Christ, not Elijah—the herald of the Son of God before His return to establish His rulership on earth, nor the prophet Moses—the other herald of the Son of God before His return to establish His rulership.

d.  John is not one of the two heralds before the second advent of Christ (Moses and Elijah) nor was he the expected Messiah.  John makes this very clear in the context which follows.  He had the authority from the King of Israel, the Lord Jesus Christ, do prepare the way of the Lord.  His authority to do what he was doing came directly from the Lord Jesus Christ.  John will also make this very clear, when he identifies the person whose sandals he is not fit to untie.

e.  We need to remember that this delegation comes to John, when John is at the height of his popularity with the people.  John is surrounded by crowds of people who are listening to this delegation.  Also in that crowd surrounding John are his disciples, including the eyewitness to these events, John the son of Zebedee.  So the political/religious delegation comes from Jerusalem for the real (and hidden) purpose of challenging the authority of John and/or to discredit him in some way.  They will attempt to do the same thing with Jesus.  The motivation behind their actions is jealousy and fear of losing the political and religious authority they believe they have.
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