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
 is the accusative direct object from the masculine singular noun THEOS, which means “God” and is put first in the sentence for emphasis.  Then we have the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no one.”  This is followed by the third person singular perfect active indicative from the verb HORAW, which means “to perceive [to see] by the eye.”
  This refers to physically see God the Father with human eyesight.

The perfect tense is a consummative perfect, which emphasizes the existing results of a completed action.  This concept is brought out in translation by the use of the English auxiliary verb “has.”

The active voice indicates that the subject (no one) has produced the action of seeing God the Father with his physical eyesight.


The indicative mood is declarative for a dogmatic fact.

Then we have the temporal adverb PWPOTE, which means “ever, at any time.  Usually used with a negative.  As a rule the verb with it stands in a past tense: never, not ever; no one ever Lk 19:30; Jn 1:18.”

“No one has ever seen God;”
 is the nominative subject from the masculine singular adjective MONOGENĒS, meaning “uniquely-born”
 plus the noun THEOS, meaning “God.”  Together they mean “the uniquely-born God” and refer to the Son of God as related to the unique birth, which we commonly call ‘the virgin birth’.  Then we have the appositional/explanatory nominative masculine singular articular present active participle from the verb EIMI, meaning “to be: the One who is.”

The article is used as a relative pronoun, translated “the One who” and referring to our Lord.


The present tense is a descriptive present for what is now going on.


The active voice indicates that the resurrected person of Jesus Christ produces the state of being somewhere.


The participle is circumstantial.

This is followed by the preposition EIS plus the accusative of place from the masculine singular article and noun KOLPOS, meaning “on the bosom, breast, chest.”
  BDAG gives the following explanation: “who leans on the breast (or reclines in the lap) of the Father (=who is on intimate terms with the Father) Jn 1:18.”
  With this we have the possessive genitive from the masculine singular article and noun PATĒR, meaning “of the Father” and referring obviously to God the Father.  “To be closely and intimately associated, with the implication of strong affection for.”

“the uniquely-born God, the One who is on the chest of the Father,”
 is the nominative subject from the masculine singular demonstrative pronoun EKEINOS, used as a personal pronoun, meaning “He” and referring to the uniquely-born Son of God, the Logos.  Finally, we have the third person singular aorist deponent middle indicative from the verb EXĒGEOMAI, meaning “(1) to tell, report, or describe; (2) to set forth in great detail, expound.  Often used as a technical term for the activity of priests and soothsayers who impart information or reveal divine secrets.”
  The expound is rarely used in current English speech, but a synonym is used: to explain, which is an excellent translation here.  “To make something fully known by careful explanation or by clear revelation.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on the completion of the action.  This concept is brought out in translation by the use of the English auxiliary verb “has.”

The deponent middle voice is middle in form, but active in meaning with the subject (our Lord) producing the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object here in the Greek, but English grammar needs one.  Therefore, the object “[Him]” is added for clarity and refers to God the Father.
“He has explained [Him].”

Jn 1:18 corrected translation
“No one has ever seen God; the uniquely-born God, the One who is on the chest of the Father, He has explained [Him].”
Explanation:
1.  “No one has ever seen God;”

a.  John continues his introduction to his gospel with one final characteristic of the Logos.  God the Father and God the Holy Spirit have never been seen by anyone, because God is spirit.
  The Lord Jesus Christ, the Logos, however, is the revealed or manifest person of the Trinity, and has been seen in many theophanies prior to His incarnation, and of course during the thirty-three years of His first advent.  The Logos is unique because He is the revealed member of the Trinity.

b.  The fact that no human being has ever seen God the Father or God the Holy Spirit is also mentioned in:


(1)  Ex 33:20, “But He [God the Son] said, ‘You cannot see My face, for no man can see Me and live!’”


(2)  Jn 6:46, “Not that anyone has seen the Father, except the One who is from God; He has seen the Father.”


(3)  Col 1:15a, “Who [Jesus Christ] is the image of the invisible God,”



(4)  1 Tim 6:16, “the unique One having immortality, dwelling in unapproachable light, Whom no one from mankind has seen nor is able to see; to Whom [be] honor and eternal ruling power.  Amen.”



(5)  1 Jn 4:12a, “No one has ever seen God.”  This statement is one of the definitive proofs that the same person wrote both the gospel and the epistle we call “1 John.”


c.  Why has no one ever seen God?  People on earth are in a state of total depravity and have a functioning sin nature.  Therefore, since God can have nothing to do with sin, they are not even permitted to look upon deity, let alone be in the presence of deity.  Because Jesus Christ is the creator of mankind, He is permitted to make himself known to His creatures.  He is permitted to reveal Himself in various theophanies, such as appearing as a man to Abraham, or wrestling with Jacob, appearing as a burning bush, a cloud, a pillar of fire to Moses and the Jews of the Exodus generation.  People may see a theophany of the second person of the Trinity, but not the deity of Christ.  Even on the mount of transfiguration, the humanity of Christ was revealed as to what He would look like in resurrection body with His uniform of glory (dressed in white).  The disciples still did not see the deity of Christ.
2.  “the uniquely-born God, the One who is on the chest of the Father,”

a.  Having made his definitive statement that no one has ever seen God, John now introduces the person of the Trinity Whom people have seen—the Lord Jesus Christ, the Logos.

b.  The title “the uniquely-born God” can only refer to God the Son in His incarnation, since God the Father and God the Holy Spirit are never born.

c.  God the Son is called the uniquely-born God because of the virgin pregnancy and virgin birth.  Jesus is the only person ever conceived by a virgin and born of a virgin; that is, apart from the act of copulation with a man.  The birth of Jesus is unique, because He has no genetically formed sin nature, which is passed on from one person to the next in the genetic material of the male.  The female ovum does not carry the genetic material of the sin nature; only the male genetic material does.  Therefore, Jesus is born without a genetically formed sin nature.  Thus God the Father cannot impute to Him Adam’s original sin, which produces the status of spiritual death and total depravity in man.  Jesus is unique because He is born spiritually alive; that is, with a fully functioning human spirit.  Jesus is born trichotomous (having a body, soul, and spirit), just as Adam is created before his fall with a body, soul, and spirit.  Thus Jesus is born spiritually alive as a true human being—the only human being to ever be born spiritually alive.  Therefore, His birth is unique.  He is the uniquely-born One.


(1)  Jn 1:14, “And the Word became flesh, and tabernacled among us, and we saw His glory, glory as of the uniquely-begotten from the Father, full of grace and truth.”


(2)  Jn 3:16, “For God [the Father] so loved the world, that He gave His uniquely-born Son, that whoever believes in Him shall not perish, but have eternal life.”


(3)  Jn 3:18, “He who believes in Him is not judged; he who does not believe has been judged already, because he has not believed in the person of the uniquely-born Son of God.”


(4)  1 Jn 4:9, “By this the unconditional love of God was revealed to us, that God [the Father] sent His uniquely-born Son into the world, in order that we might live through Him.”

d.  The second phrase in this clause (‘the One who is on the chest of the Father’) indicates two things:



(1)  Jesus Christ came from the presence of God the Father.



(2)  Jesus Christ had the most intimate relationship with God the Father.  This in no way implies that the Holy Spirit has an inferior relationship with God the Father.  Being co-equal and co-eternal, the Holy Spirit has always had the same relationship with God the Father as God the Son.

e.  Being on the chest of the Father; this is, in the most intimate terms with God the Father, obviously God the Son has seen God the Father and knows the Father intimately.”
  “‘In the Father’s bosom’ means that Jesus was in the position of greatest possible intimacy.”
 

3.  “He has explained [Him].”

a.  Therefore, because God the Son has been on the most intimate terms and in the most intimate relationship with God the Father, He is able to explain God the Father to mankind.

b.  God the Son has come to reveal God the Father to mankind.  And the thing God the Son wants to explain more than anything else is the love which the Father has for mankind.  This will be a recurring theme throughout the writings of John.  “[The word] ‘explained’ translates a form of the verb EXĒRGEOMAI, from which the English word ‘exegesis’ (the method or practice of interpreting Scripture) derives.  Jesus is the only one qualified to exegete or interpret God to man, since ‘no one knows the Son except the Father; nor does anyone know the Father except the Son, and anyone to whom the Son wills to reveal Him’, (Mt 11:27).”



(1)  Jn 5:20, “For the Father loves the Son, and shows Him all things that He Himself is doing; and the Father will show Him greater works than these, so that you will marvel.”



(2)  Jn 5:36-37, “But the testimony which I have is greater than the testimony of John; for the works which the Father has given Me to accomplish—the very works that I do—testify about Me, that the Father has sent Me.  And the Father who sent Me, He has testified of Me. You have neither heard His voice at any time nor seen His form.”



(3)  Jn 6:46, “Not that anyone has seen the Father, except the One who is from God; He has seen the Father.”


(4)  Jn 12:49-50, “For I did not speak on My own initiative, but the Father Himself who sent Me has given Me a commandment as to what to say and what to speak.  I know that His commandment is eternal life; therefore the things I speak, I speak just as the Father has told Me.”


(5)  Jn 14:7, 9-11, “If you had known Me, you would have known My Father also; from now on you know Him, and have seen Him.  …Philip said to Him, ‘Lord, show us the Father, and it is enough for us.  Jesus said to him, ‘Have I been so long with you, and yet you have not come to know Me, Philip?  He who has seen Me has seen the Father; how can you say, “Show us the Father”?  Do you not believe that I am in the Father, and the Father is in Me?  The words that I say to you I do not speak on My own initiative, but the Father abiding in Me does His works.  Believe Me that I am in the Father and the Father is in Me; otherwise believe because of the works themselves.’”

c.  Everything our Lord did and said in His first advent was designed to reveal some aspect of God the Father, especially God’s love for His creatures.  For God’s love for His creatures is His greatest testimony against the lies and deception of Satan.


d.  Col 2:9, “because in Him all the fullness of deity dwells bodily.”
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