James 5:2



- is the nominative subject from the masculine singular article and noun PLOUTOS, which means “wealth, riches” with the possessive genitive second person plural personal pronoun SU, meaning “your.”  Then we have the third person singular perfect active indicative from the verb SĒPW, which means “to decay, rot.”  “The perfect active ‘make rotten’ as a rule is used outside biblical literature (since Homer) intransitively like the passive in the sense ‘decay,’ and in our literature exclusively so.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.


The active voice indicates that the material wealth of the reversionistic believer has produced the action of rotting.


The indicative mood is declarative for a dogmatic fact.

“Your wealth has rotted”

- is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the neuter plural article and noun HIMATION with the possessive genitive from the second person plural personal pronoun SU, meaning “your clothes, clothing, or apparel.”  Then we have the predicate nominative from the neuter plural adjective SĒTOBRWTOS, which means “moth-eaten.”  Finally, we have the third person singular perfect active indicative from the verb GINOMAI, which means “to become.”  We have here a “neuter plural subject with singular verb.  Although there is a lack of concord in such constructions, they are not infrequent. Indeed, a neuter plural subject normally takes a singular verb. It is an example of constructio ad sensum (construction according to sense, rather than according to strict grammatical concord). Since the neuter usually refers to impersonal things (including animals), the singular verb regards the plural subject as a collective whole. It is appropriate to translate the subject as a plural as well as the verb, rather than translate both as singulars.”


The perfect tense is a consummative perfect, which emphasizes the process of the action of becoming moth-eaten.


The active voice indicates that the clothes of these reversionistic believers produce the action of becoming something.


The indicative mood is declarative for a dogmatic statement of doctrine.

“and your clothes have become moth-eaten.”

James 5:2 corrected translation
“Your wealth has rotted and your clothes have become moth-eaten.”

Explanation:
1.  “Your wealth has rotted”

a.  The subject here is a believer in monetary reversionism.


b.  Wealth or riches refers to money, land, stocks, businesses, etc.; that is, all the things that cause people to be financially wealthy.


c.  There is nothing wrong with wealth in itself.  Money is not evil or sinful.  It is merely an instrument for the exchange of goods and services between people.  Christianity is not antagonistic toward wealth, and we should never be antagonistic to people because they are wealthy.


d.  The problem is not wealth, but the mental attitude that thinks that money is more important than anything else in life.


e.  This attitude causes people to reject the gospel in order to acquire wealth, as if being a believer would somehow stop a person from becoming wealthy.  God is not against you becoming wealthy.  He is against you making wealth the number one priority in your life.

f.  This attitude (that wealth is most important) causes believers to reject the spiritual life and pursue happiness through the accumulation of wealth.


g.  The spiritual life is not designed to prevent you from being wealthy, it is designed to provide you with capacity for life, love, and happiness, so that you can enjoy wealth, if you ever have it, or enjoy life without wealth.



(1)  The believer will either advance to spiritual maturity or go into reversionism.  There is no “in-between” status in the spiritual life.



(2)  Believers will pursue happiness on God’s agenda or their own agenda.



(3)  Pursuing God’s happiness on His agenda is execution of the spiritual life by obedience to the will of God.



(4)  Pursuing happiness on our own agenda is the life of the reversionist.



(5)  James illustrates this principle by the life of the wealthy, reversionistic believer.



(6)  The wealthy believer illustrated here has neglected Bible doctrine in order to acquire money.  Money has become the object of his pseudo-love.  The problem was not the money, but his thinking.


h.  Wealth is not the issue in life.  Relationship with God is the issue.


i.  The wealth of the reversionistic believer has rotted or decayed.  It has rotted or decayed the spiritual life of the reversionistic believer.


j.  Wealth in reversionism is rotten.  Wealth in spiritual maturity is a blessing to self and others.


k.  The soul of the reversionistic believer has decayed and rotted, so that his wealth and use of wealth is rotten.  Everything the reversionist does with his money is rotten, even when he gives it in human good to others.  Everything the reversionist possesses becomes rotten and decayed because of the rottenness of his soul in degeneracy.


l.  Money is a good thing.  It is the love of money which is monetary reversionism.


m.  The wealth and riches of a person is no greater than the spiritual capacity righteousness of that person.


n.  Wealth minus doctrine has rotted and decayed.  Wealth plus doctrine is a blessing to self and others.


o.  When money, a house, a job, a car, or some other possession in life (even a wife or children) become more important than your love for God, Bible doctrine, and the spiritual life, then your possession has become rotten, as rotten as your soul in reversionism.  A rotten soul corrupts everything it touches in life.


p.  A rotten soul makes rotten the objects of its passion, desire, lust, and pseudo-love by placing these objects above the Living Word and the Written Word.

2.  “and your clothes have become moth-eaten.”


a.  The clothing or outer apparel of the reversionist is what other people can see.


b.  The rottenness of his soul has become visible to others.


c.  There are holes in the clothes from where moths have eaten the material, which is analogous to other people being able to see through the façade of wealth to the real person underneath the clothing.


d.  The sin nature eats away at your once beautiful exterior, so that people get a glance of the real you in reversionism and Christian degeneracy.


e.  Wealth may be able to buy more expensive clothes, but the moths of the sin nature eat through the material so fast, it is impossible to cover up the ugliness of the soul.


f.  The new clothes are analogous to the new systems of behavior, the new human viewpoint and satanic systems you use to try to fix the problems created by your sin nature.


g.  The new clothes can’t fix the problem, because the clothes become moth-eaten while you are wearing them.  The rottenness of the soul eats right through them immediately.


h.  Wealth cannot solve the problems of the soul.


i.  Wealth cannot fix your rotten personality or your desire to use other people.  All reversionists are users.


j.  Wealth gives the reversionist a false sense of security, a false sense of personality (people don’t like them for who they are but what they are [wealthy], giving them a false sense of being liked for who they are), a false sense of ability to solve problems (wealthy people think they can solve all problems with money), a false sense of power (they think they can control others through the use of their wealth), and a false sense of capacity for life.


k.  The spiritual life of the reversionist is destroyed by the moths of the lust pattern of the sin nature, which have an insatiable desire for material things in life.


l.  The believer in monetary reversionism has given-in to the lust pattern of the sin nature for material things in life and the solution to the problems of life through money.  This is the rottenness of the soul, which has eaten away all true wealth—the Bible doctrine in his soul.
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