James 5:16



- is the postpositive inferential conjunction OUN, meaning “Therefore” and introducing a conclusion from what has previously been said.  Then we have the second person plural present middle imperative from the verb EXOMOLOGEW, which means “to make an admission of wrong-doing/sin, confess, admit, Mt 3:6; Mk 1:5; Jam 5:16; Acts 19:18; to declare openly in acknowledgment, profess, acknowledge Phil 2:11.”


The present tense is a descriptive present, which describes what should be happening right now.  This could also be regarded as a customary present for what is reasonably expected to take place right now.


The middle voice is an indirect or dynamic middle, which places emphasis on the subject—the reversionistic believer—as being personally responsible for producing this action.


The imperative mood is a command to the reversionistic believer to acknowledge his sins.

Then we have the dative indirect object from the second person plural reciprocal pronoun ALLĒLWN, which means “to one another” or “to each other.”  This is followed by the accusative direct object from the feminine plural article, used as a personal pronoun, and noun HAMARTIA, which means “your sins.”

“Therefore [repentant reversionists], acknowledge your sins to one another [the leaders of the church]”

- is the continuative use of the conjunction KAI, meaning “and,” followed by the second person plural present deponent middle/passive imperative from the verb EUCHOMAI, which means “to pray.”


The present tense is a descriptive and customary present for what is reasonably expected to be happening right now.


The deponent middle/passive voice is middle/passive in form but active in meaning, the leaders of the church are commanded to produce the action for the repentant reversionist.


The imperative mood is a command to the leaders of the church to pray for those reversionists who change their mind about their spiritual life.

Then we have the preposition HUPER plus the genitive of advantage from the second person masculine plural reciprocal pronoun ALLĒLWN, which means “on behalf of or for one another.”

“and [leaders of the church] pray on behalf of one another [repentant reversionists],”

- is the Homeric conjunction HOPWS, which is used with the subjunctive mood to introduce a purpose clause (and is equivalent to the Homeric conjunction HINA).  It is translated “in order that.”  With this we have the second person plural aorist passive subjunctive from the verb IAOMAI, which means “to deliver from a variety of ills or conditions that lie beyond physical maladies, restore, heal.”
  Restoration refers to being restored to fellowship in the local church.  Healing refers to the physical healing of the body.  Both must take place.

The aorist tense is a constative aorist, which looks at the process of recovery and healing in its entirety and regards it as a fact without reference to its beginning, end, progress, or result.


The passive voice indicates that the repentant reversionist produces the action.


The subjunctive mood is a purpose subjunctive and indicates a potential.  Some reversionists may not do this.  Volition is the issue.
“in order that you [repentant reversionists] might be healed.”

- is the adverb of degree POLUS, which means “much, many, great, large, etc.”  Then we have the third person singular present active indicative from the verb ISCHUW, which means “to have requisite personal resources to accomplish something: to have power, be competent, be able; with POLUS it means: to be able to do much Jam 5:16; Phil 4:13.”


The present tense is a gnomic present for a fact or condition that is always true.


The active voice indicates that the prayer of a righteous person produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the nominative subject from the feminine singular noun DEĒSIS, which means “prayer.”  The absence of the article indicates that high quality of the prayer offered by the believer in fellowship with God who is executing the spiritual life.  With this we have the subjective genitive from the masculine singular adjective DIKAIOS, used as a substantive, and meaning “the righteous person.”  This refers to the believer with spiritual capacity righteousness from maximum doctrine in the soul and continued positive volition to execute the will of God.  Finally, we have the appositional nominative feminine singular present middle participle from the verb ENERGEW, which means “to put one’s capabilities into operation: to work, be at work, be active, operate, or be effective.  In the middle voice it is always used with an impersonal subject [here: the prayer is the impersonal subject], such as: the passions were at work in our members Rom 7:5; consolation that functions in (the act of) enduring 2 Cor 1:6; death is at work in us 4:12; Of God’s word 1 Thes 2:13; the power that works in us Eph 3:20; Col 1:29; faith working through love Gal 5:6; the secret force of lawlessness is at work = is in operation 2 Thes 2:7; prayer Jam 5:16.”


The present tense is a customary present for what normally happens.


The middle voice indicates that the prayer of the righteous believer is responsible for producing the action of being operational.


The participle is circumstantial and temporal, indicating the action is related temporally to the action of the main verb.  The word “when” is used in the translation to bring out this concept.  This is not the substantival use, which would require the participle to be in the attributive position (before the noun it modifies) rather than in the predicate position (after the noun).

“The prayer of the righteous believer has much power, when it is operational.”

James 5:16 corrected translation
“Therefore [repentant reversionists], acknowledge your sins to one another [the leaders of the church] and [leaders of the church] pray on behalf of one another [repentant reversionists], in order that you [repentant reversionists] might be healed.  The prayer of the righteous believer has much power, when it is operational.”
Explanation:
1.  “Therefore [repentant reversionists], acknowledge your sins to one another [the leaders of the church]”

a.  James comes to an important conclusion, which is still related to his current subject of what the reversionistic believer, who wants to recover, is to do, and what the responsibilities of the church leaders are.  In this statement James deals with the responsibility of the repentant reversionist.  In the next statement he deals with the responsibilities of the church leaders.


b.  James’ concluding principle for the seriously ill believer in reversionism who wants to repent is that he must acknowledge his sins.  The believer normally acknowledges his sins personally and privately to God as a function of his royal priesthood.


c.  This sick believer is acknowledging his state of perpetual carnality to the leaders of the church by summoning them to his home or sick bed.


d.  The subject of the imperative verb is in the plural, indicating that this principle applies to all reversionists in all the local churches of Judea to whom James writes.  The object of the verb is also in the plural, indicating all the leaders of the various local churches to whom James writes.


e.  We are not required by this verse to name or acknowledge our sins to one another.  That is a misapplication of the principle of this context.  It is a distortion of the context.  This verse is clearly demanding that the believer dying the sin unto death is required by God to acknowledge his sins.  He is the only one mentioned in this context, not the believer in the local church who occasionally sins.


f.  All sin is sin against God.  Therefore, all acknowledgment of sin is made only to God.  The personal sins of the perpetually carnal believer (the reversionist) are confessed or named to God as per 1 Jn 1:9, just as all believers not in reversionism are to name their sins privately to God.


g.  The sins of the believer in reversionism mentioned here refer to his perpetual carnality, which included total rejection of the authority of the leadership of the local church.  God is requiring the believer who has continually rejected the authority of these leaders to acknowledge to them and them only in the privacy of his home his continual rejection of their authority as spiritual leaders in his life.


h.  God is not requiring him to name every personal sin he has committed over the past several years to these men.  That is absurd.  It is just as absurd as you or I having to name each and every personal sin we commit to other believers we know.  How many sins do you name?  Where do you draw the line?  How many people do you tell?  Do you tell them just today’s sins or do you have to include last week’s sins as well?  What if you don’t want to hear their sins?  Are they out of luck because you don’t want to listen?  See how absurd that system of false application becomes.  It’s idiocy and moronic.  God is not the author of confusion, and admitting our sins to each other creates nothing but more sinning by those who have to listen.


i.  This command applies only to believers dying the sin unto death.  And, it applies only to those believers dying the sin unto death who want to recover.  And, it applies only to those believers dying the sin unto death who want to recover who summon the church leaders to their home.


j.  Why does God require the reversionist to acknowledge his perpetual carnality to other believers?  God is forcing the reversionist to humble himself before those whose authority he has rejected, just as he must humble himself before God, whose Word and authority he has rejected.



(1)  2 Chr 7:14, “and if My people who are called by My name humble themselves and pray and seek My face and turn from their wicked ways, then I will hear from heaven, will forgive their sin and will heal their land.”



(2)  Jam 4:9-10, “Be miserable [warning discipline] and mourn [intensive discipline] and cry [sin unto death].  Let your laughter be turned into grief and your happiness into depression.  [If you] allow yourselves to be humbled before the Lord [and you should, go ahead, I dare you] and then He will exalt you.”



(3)  1 Pet 5:5-6, “In the same way, you new believers, obey the elders; that is, everyone, clothe yourselves in humility toward each other, because, ‘God makes war against the arrogant, but gives grace to the humble.’  Therefore, humble yourselves under the powerful hand of God, in order that He might promote you at the right time.”

2.  “and [leaders of the church] pray on behalf of one another [repentant reversionists],”

a.  James continues with orders for the leaders of the churches that have to help these repentant reversionists.  These leaders are commanded to pray for the reversionists who are attempting to repent and change their mind about their spiritual life.


b.  The leaders don’t have the option of saying ‘no’ to the repentant reversionist.  No matter how much the reversionist has rejected their authority, these leaders are still required to go to the person’s home and pray for them.  God demands graciousness on the part of church leaders, just as He demands forgiveness by all of us toward one another.


c.  The object of prayer, ‘one another,’ refers to all those repentant reversionists in all the different local churches to whom James writes.  It is a true principle that we are to pray for one another.  That is a normal function of intercessory prayer for others.  However, this context is very specific and is dealing with two groups of believers.  One group is the leaders of the various local churches in Judea, and the other group is those believers in each of the churches that have rejected the authority of these leaders as a function of their rejection of God’s authority and now have changed their minds and want to recover from their degeneracy and apostasy.


d.  Just as the repentant reversionists are commanded to admit their guilt before these leaders, so these leaders are commanded to forgive them and pray on their behalf.


e.  Just as the reversionist can no longer hold a grudge against the leadership, so the leadership cannot hold a grudge against these repentant believers.
3.  “in order that you [repentant reversionists] might be healed.”

a.  Then James gives the purpose for each party executing their command in this situation.  They both obey their commands so that the repentant reversionists can be healed both spiritually and physically.


b.  The physical healing must take place first, so that the dying believer can get out of bed and return to the local assembling of the church and continue to grow in grace and the knowledge of the Lord and Savior Jesus Christ.


c.  The leaders of the local church must obey their command for the restoration of a member of their body.  The individual believer must execute his command in order to be restored to fellowship with God and other believers.


d.  The subjunctive mood in the verb indicates a potential, which means that there is still a chance that the leadership will fail to do its part or that the individual believer will fail to do his or her part.  Human volition is still operational and still an issue throughout this process.  
There is no question that God will do His part; that is guaranteed by God’s promise.
4.  “The prayer of the righteous believer has much power, when it is operational.”

a.  Finally, James states the doctrinal principle that supports his entire series of instructions here.  The principle is that the believer with spiritual capacity righteousness has the power to influence God to make things happen, when he asks for God’s intervention.


b.  The righteous believer is the person that has the capacity to do the things that God wants.  He has this capacity from continued understanding of what God wants and then doing what God wants.

c.  God listens to those who listen to Him.  God does things for those who do what He wants.


d.  The prayers of believers in spiritual maturity and those who are growing in grace have much power.  This means that they generally get what they ask for.  Why?  Because they don’t ask God for things so that they can satisfy the lust pattern of their sin nature.  Instead they ask for things that God wants to have happen.


e.  God uses His power to make the requests of the positive believer powerful.  The prayer of the reversionist has no power whatsoever.  This is why the reversionist must call for those with power to ask God to deliver him.


f.  If the leaders of the church are not ‘righteous ones,’ then the reversionist is in very serious trouble.  He has no power and they have no power, and God is not listening to either.

g.  The phrase, ‘when it is operational’ indicates that it is not always operational.  Why not?  The growing and mature believers are occasionally out of fellowship with God.  Prayers of the carnal believer are not heard, whether the believer is in perpetual carnality or temporary carnality.

h.  However, when the prayer life of the positive believer is fully operational, ‘ask whatever you will, and it will be given to you.’ Mt 7:7; Lk 11:9.
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