James 4:8



- is the second person plural aorist active imperative from the verb EGGIZW, which means “to draw near, come near, or approach.”

The aorist tense is a constative aorist, which gathers the action of coming near or approaching God in its entirety and regards it as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the reversionistic believer must produce the action.


The imperative mood is a conditional imperative, which is the imperative + kai + the future tense in the next verb.  The idea is “If X, then Y will happen.”

This is followed by the dative indirect object from the article and noun THEOS, meaning “to God.”  Then we have the continuative use of the conjunction KAI, used “to introduce a result that comes from what precedes: “and then, and so.”  This is followed by the third person singular future active indicative from the verb EGGIZW, which means “draw near, come near, or approach.”


The future tense is a predictive future, which affirms what will actually happen.


The active voice indicates that God will produce the action.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the reversionistic believer in context.

“Come near to God and then He will come near to you [blessing].”

- is the second person plural aorist active imperative from the verb KATHARIZW, which means “to cleanse, purify.”


The aorist tense is a constative aorist, which gathers the action of coming near or approaching God in its entirety and regards it as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the believer in perpetual carnality must produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the feminine plural noun CHEIR, which means “hands.”  James is so emotionally involved in the intensity of what he is saying, he leaves out the personal pronoun “[your],” which is clearly implied.  This is followed by the vocative from the masculine plural adjective HAMARTWLOS, which means “you sinners.”

“Cleanse [your] hands, you sinners,”

- is the continuative use of the conjunction KAI, meaning “and” plus the second person plural aorist active imperative from the verb HAGNIZW, which means “to cause to be morally pure, purify Jam 4:8; 1 Pet 1:22; 1 Jn 3:3.”


The aorist tense is a constative aorist, which gathers the action of purifying in its entirety and regards it as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the carnal and reversionistic believer must produce the action.


The imperative mood is a command.
Then we have the accusative direct object from the feminine plural noun KARDIA, which means “hearts” and refers to the part of the soul where Bible doctrine is stored and functions.  Again James’ excitement leaves out the personal pronoun “[your].”  Finally, we have the vocative from the masculine plural adjective DIPSUCHOS, which means “(double-headed people, who stagger helplessly here and there in their thinking) pertaining to being uncertain about the truth of something: doubting, hesitating, literally double-minded as in Jam 1:8.”

“and purify [your] hearts, you double-minded ones.”

James 4:8 corrected translation
“Come near to God and then He will come near to you [blessing].  Cleanse [your] hands, you sinners, and purify [your] hearts, you double-minded ones.”
Explanation:
1.  “Come near to God and then He will come near to you [blessing].”

a.  James continues with a series of injunctions to the reversionistic believers in perpetual carnality.  The first injunction or command is to come near to God.  This verb means to approach or draw near to someone.


b.  Coming near to God is used in the Old Testament as a word picture for positive volition.  It includes a change of mind about God and what He says.  This can be seen in the following passages.



(1)  Lev 10:3, “Then Moses said to Aaron, ‘It is what the Lord spoke, saying, “By those who come near Me I will be treated as holy, and before all the people I will be honored.”’ So Aaron, therefore, kept silent.”  Notice that before anyone could come near to God they had to have the attitude that God was holy and had to approach Him as such.



(2)  2 Chr 29:31, “Then Hezekiah said, ‘Now that you have consecrated yourselves to the Lord, come near and bring sacrifices and thank offerings to the house of the Lord.’  And the assembly brought sacrifices and thank offerings, and all those who were willing brought burnt offerings.”  Notice the consecration which is associated with coming near to God.  Consecration is changing one’s mind as a part of the recovery procedure.



(3)  Isa 48:16, “Come near to Me, listen to this: From the first I have not spoken in secret, from the time it took place, I was there.  And now the Lord God has sent Me, and His Spirit.”  Notice that coming near to God is associated with listening to what God has to say; that is, positive volition to the word of God.



(4)  Zech 1:3, “Therefore say to them, ‘Thus says the Lord of hosts, “Return to Me,” declares the Lord of hosts, “that I may return to you,” says the Lord of hosts.’”



(5)  Mal 3:7, “‘From the days of your fathers you have turned aside from My statutes and have not kept them.  Return to Me, and I will return to you,’ says the Lord of hosts. ‘But you say, “How shall we return?”’”


c.  Coming near to God is mentioned in the New Testament in Heb 7:19, “(for the Law made nothing perfect), and on the other hand there is a bringing in of a better confidence, through which we draw near to God.”



(1)  The ‘better confidence’ mentioned here is the better spiritual life of the Church Age.  This verse says that we draw near to God through a better spiritual life.



(2)  Drawing near to God is positive volition to the teaching of the word of God.



(3)  We have a better spiritual life than the Jewish believers of the Old Testament had to draw near to God in positive volition.



(4)  Drawing near to God means having a harmonious relationship and rapport with God.  This includes having a reciprocal love for God.



(5)  We have a better spiritual life that gives us the ability through positive volition to the word of God to develop personal love for God.


d.  Therefore, James’ first emphasis here to the reversionistic believer is to change his mind about what God has to say, in order to live the spiritual life God has provided, so that believer can use his positive volition to develop a harmonious rapport with God and a reciprocal love for God.


e.  If the reversionistic believer will do this, then God will come near or approach him in blessing, the blessings for time.  This is a dogmatic promise from God that blessings for time are always available to the believer, even if they have to recover from reversionism, degeneracy, and perpetual carnality.

2.  “Cleanse [your] hands, you sinners,”

a.  The next command James gives is a practical command to begin the process of drawing near to God.  This is a command to use the recovery procedure of acknowledging one’s sins to God for forgiveness.  John states the same principle in 1 Jn 1:9, “If we acknowledge our sins, He is faithful and righteous to forgive us our sins, with the result that He cleanses [purifies] us from all unrighteousness.”  Paul states the same principle with a different metaphor in 1 Tim 2:8, “Therefore, I want honorable men in every place to pray, while lifting up devout hands without anger and argument.”


b.  This same metaphor of the need for sinning believers to be in fellowship with God is given in the Old Testament in:



(1)  Job 17:9, “Nevertheless the righteous will hold to his way, and he who has clean hands will grow stronger and stronger.”



(2)  Isa 1:16, “Wash yourselves, make yourselves clean; remove the evil of your deeds from My sight. Cease to do evil.”



(3)  Jer 4:14, “Wash your heart from evil, O Jerusalem, that you may be saved. How long will your wicked thoughts lodge within you?”


c.  The first thing the reversionist must do in order to come near to God again in their spiritual life is to use the recovery procedure of the spiritual life of acknowledging his or her sins to God.

3.  “and purify [your] hearts,”

a.  Purification of the right side of the soul is the next thing the reversionist/degenerate believer must do in order to approach God in personal love.


b.  Purification of the right side of the soul means getting rid of all the false, sinful, and evil norms and standards of false doctrine, human good thinking, and doctrine of demons that the believer accumulates in the soul while being a friend of the world.


c.  Being a friend of the devil always results in developing the norms and standards of the devil.  The devil never develops the norms and standards of the reversionistic believer. The reversionist always develops the norms and standards of the devil.  He influences us; we do not influence or change him.


d.  Therefore, these false beliefs have to be cleansed out of the soul.  This process takes time.  It never happens overnight or in ‘a New York minute.’


e.  The mechanics of purifying one’s heart means:



(1)  Being willing to listen to what God has to say.



(2)  Understanding and believing what God has to say.



(3)  Making what God has to say a permanent value in the soul.



(4)  Living our life on the basis of God’s values.


f.  Purity is related to the soul; that is, the right side of the soul or ‘heart’ in:



(1)  Jam 3:17, “But the wisdom from above is in the first place pure, then promotes harmony, is agreeable and reasonable to what is right, is willing to listen, filled with mercy and good results, impartial, genuine [without hypocrisy].”



(2)  1 Pet 1:22, “Since you have purified your souls in obedience to the truth resulting in a genuine love of the brethren, constantly love one another from a pure heart.”



(3)  1 Jn 3:3, “And everyone who has this hope fixed on Him purifies himself, just as He is pure.”

4.  “you double-minded ones.”


a.  This is the same concept the James used in Jam 1:5-8, “But if any of you is in need of wisdom and you are, keep on asking from God, who keeps on giving to all without reservation; that is, without reproaching [reviling, mocking, insulting, or shaming], and it shall be given to him.  But keep on asking with faith doubting nothing; for he who doubts is like rough surf of the sea, constantly being moved by the wind and constantly being tossed about.  For that man must stop presuming that he will receive anything from the Lord, a double-souled man, unstable in all his ways.”


b.  The double-souled or double-minded believer is the reversionistic or degenerate believer.


c.  The believer who doubts God after salvation becomes “double-souled” or a “split personality.”  In modern psychiatry this is called “dissociation.”


d.  Emotional Christianity is related to the Greek word DIPSUCHOS, meaning “double-minded or split-soul.”


e.  The believer out of fellowship with God is doubled-souled or double-minded.  This believer have two personalities: one is the personality in spirituality and the other is the personality following the lusts of the sin nature.


f.  Two-souled means a split personality.



(1)  There is a split personality for believers who fail to execute this spiritual life.  Believers who have a sin nature trend toward emotionalism get involved in becoming a psychotic Christian or split personality.  Unchecked, this develops into neurosis and psychosis.



(2)  The normal or primary personality splits or goes to multiple personalities.




(a)  The believer loses touch with reality.  When the believer loses touch with reality, this personality operates.  There are two or more personality states.




(b)  The transfer from one personality to the other is often sudden, triggered by stress in the soul, combined with the sin nature control of the soul.




(c)  They are very preoccupied with self and are offended if they do not have lots of attention.




(d)  Only Bible doctrine holding the stream of consciousness together through its spiritual force of cohesion produces an integrated personality.




(e)  The psychotic Christian is a contradiction to the unique spiritual life of the Church Age and the mode of operation of the royal family of God.




(f)  The arrogance or emotional complexes of sins plus stress in the soul plus sin nature domination of the soul equals dissociation, in which certain elements of the consciousness take on an independent and separate existence, which manifests itself in alternating personalities.




(g)  As a result of dissociation through arrogance and emotion certain mental processes go into the subconscious independently, dissociated from the main stream of conscious thought.




(h)  The subconscious includes certain aspects of the life, which are not immediately part of the individual’s conscious mind.  This is because the arrogant and emotional complexes of sins will not permit the garbage of the subconscious to surface and be removed.  But when the obstructing repressions are lifted, the garbage emerges into awareness.  The result is that the primary personality of the believer, acted upon by stress in the soul and sin nature domination, is disregarded or eliminated by dissociation.




(i)  Dissociation is separation from the cohesive personality, from the integrated personality, from the unified personality, and from reality and normality.




(j)  Dissociation is loss or absence of Bible doctrine circulating in the stream of consciousness of the believer.  The mechanics of this dissociation are found in the stages of reversionism: a frantic search for happiness, locked in negative volition, blackout of the soul, scar tissue of the soul, reversal of love objects.




(k)  In dissociation certain aspects or activity of personality escape the control of the individual believer because they are separated from the stream of consciousness and they function in opposition to the cohesion of the soul.




(l)  Mature believers have a certain orderliness, harmony, integration, unity, and cohesion of the soul, which is free from stress and a split personality.  Instead they have happiness, tranquility, and contentment in the soul.




(m)  Stress and perfect happiness, occupation with Christ, and/or the filling of the Spirit cannot co-exist in the soul.




(n)  Either a split personality or a disorganized person from the deficiency of doctrine in the soul guarantees a halt to the execution of the spiritual life and impairs unity of personality.  The first step is withdrawal from reality.  We leave Bible doctrine in our thinking and go into a withdrawal from the conscious, perceptive aspects of the spiritual life.


g.  James has clearly identified the problem with the believers to whom he writes, and he has also provided the only solution for their problem.  There is no human solution to the problem of reversionism or being double-souled.  There is only a divine solution.
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