James 4:5



- is the coordinating conjunction Ē, which means “Or” and sets up a contrast with the believer who desires to be a friend of the world and what the Scripture teaches.  Then we have the second person plural present active indicative from the verb DOKEW, which means “to think, suppose, or presume.”


The present tense is a pictorial present, which presents a picture to the readers’ mind of what is now going on in their thinking.


The active voice indicates that the readers/hearers of James’ letter (reversionistic, degenerate believers) produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the conjunction HOTI, which means “that” and is used after verbs of mental activity to indicate the content of that mental activity.  This is followed by the adverb of manner KENWS, which means “being without effect or to no purpose, in an empty manner, idly, in vain.”
  Then we have the nominative subject from the feminine singular article and noun GRAPHĒ, meaning “the writing” and used as a technical term for “the Scripture.”  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say, speak.”


The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that the Scripture produces the action of speaking to mankind.


The indicative mood is declarative for a simple statement of fact.

“Or do you presume that the Scripture speaks in vain”
- is the preposition PROS plus the accusative of general reference, meaning “with reference to” or the accusative of relationship, meaning “against.”  The preposition can also be used with a noun to produce “an adverbial expression (the equivalent of PHTHONERWS) = jealously Jam 4:5.”
  With this we have the adverbial accusative from the masculine singular noun PHTHONOS, which means “envy, jealousy.”  Then we have the third person singular present active indicative from the verb EPIPOTHEW, which means “to have a strong desire for something with implication of need: long for, desire something; milk 1 Pet 2:2; someone ‘all of you’ Phil 1:8; 2:26; 2 Cor 9:14; 2 Cor 5:2; Rom 1:11; 1 Thes 3:6; 2 Tim 1:4.”


The present tense is a perfective present, in which “the present tense may be used to emphasize that the results of a past action are still continuing.”


The active voice indicates that the subject, God the Holy Spirit, produces the action of longing for us, deeply desiring us.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the nominative subject from the neuter singular article and noun PNEUMA, which means “the Spirit” and refers to God the Holy Spirit.  This is followed by the accusative direct object from the neuter singular relative pronoun HOS, meaning “who” and referring back to God the Holy Spirit just mentioned.  Then we have the third person singular aorist active indicative from the verb KATOIKIZW, which means “to cause to dwell, establish, settle of the Spirit: the Spirit which (God) has caused to live in us Jam 4:5.”


The aorist tense is a culminative aorist which looks at the action of the indwelling of God the Holy Spirit in its entirety but emphasizes the existing results—He now lives in us.


The active voice indicates that God the Father produced the action of causing the Holy Spirit to indwell us.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the preposition EN plus the locative of place from the first person plural personal pronoun EGW, meaning “in us.”

“(the Spirit who was caused to dwell in us jealously desires [us],”
James 4:5 corrected translation
“Or do you presume that the Scripture speaks in vain (the Spirit who was caused to dwell in us jealously desires [us],”
Explanation:
1.  “Or do you presume that the Scripture speaks in vain”

a.  This verse can only be understood within its context, otherwise it makes no sense, which is why scholars have had so much trouble trying to figure it out.


b.  The basic thought line is this: “Whoever desires to be a friend of the world causes himself to become the enemy of God.  Or do you presume that the Scripture speaks in vain?  Therefore, it says, ‘God makes war against the arrogant, but He gives grace to the humble.’”


c.  The main thought line is that believers who desire to be friends with Satan make themselves the enemy of God and God makes war against His enemies.  Satan is arrogant, the believer who aligns himself with Satan is arrogant, and God makes war against those who are arrogant.  This is the main warning that James is giving to these apostate believers to whom he writes.  Everything else that is added here supports this main thought line or context.


d.  This means that the statement “Or do you presume that the Scripture speaks in vain” is pointing forward to the quote about to be given, and that quote is not “the Spirit who was caused to dwell in us jealously desires [us]” because this statement is found nowhere in Scripture.  “The statement that the “Scripture says” leads us to look for an Old Testament source, but none can be found in canonical (or even non-canonical) writings. So we conclude that James probably is referring to the general theme of God’s jealousy as it is expressed in various places in the Old Testament (cf. Ex 20:5; 34:14; Zech 8:2).


e.  The statement “Scripture says” points to the quote that comes from the Scripture in verse 6, which quotes Prov 3:34, which is also quoted by Peter in 1 Pet 5:5 (which also tells us that Peter read and studied this epistle from James before he wrote his letters).


f.  So James is continuing his argument here by posing another rhetorical question to which both James and his readers/hearers already know the answer.


g.  God does not speak in vain.  God does not “waste His breath.”



(1)  Isa 55:11 says, “So will My word be which goes forth from My mouth; it will not return to Me empty, without accomplishing what I desire, and without succeeding in the matter for which I sent it.”



(2)  Num 23:19, “God is not a man, that He should lie, nor a son of man, that He should repent; has He said, and will He not do it? Or has He spoken, and will He not make it good?”


h.  When God says He makes war against the arrogant, He is not speaking in vain.  He is not blowing hot air.  He does what He says, which means He will make war against the reversionistic, degenerate, carnal, arrogant believer to whom James writes.


i.  The problem is that the arrogant believer is presumptuous.



(1)  Being presumptuous means to take too much on oneself in the sense of thinking too highly of oneself; it is an attitude of audacity and effrontery (the two qualities most generally associated with Satan).



(2)  This is not the idea associated with the logic and thinking of using an assumption to present an argument.  There is nothing wrong with that.  We have to presume things as a normal course of thinking in order to think.



(3)  The arrogant believer presumes and assumes with audacity and effrontery that God will do nothing to him for becoming a friend of the world because he has believed in Christ.



(4)  The arrogant believer has the presumptuous, arrogant attitude that he can get away with siding with Satan in his post-salvation spiritual life with immunity from the justice of God.  Such is obviously not the case, and is the point James is making here.



(5)  So James is asking the arrogant degenerate believer, ‘Are you being presumptuous?’ as a way of getting him to look at himself in the mirror of God’s Word and not walk away as a forgetful hearer.


j.  The arrogant believer in perpetual carnality has made himself the friend of the world.  In his thinking he presumes that God will do nothing to him.  He thinks that the Scripture is just a lot of talk with no substance, because he has rejected the word of God as being of any importance.


k.  So the answer to this question is, “Yes!  These believers have presumed that the Scripture speaks in vain, which means that God doesn’t really mean what He says.”  And they will pay the price for this presumptive arrogance.


l.  Therefore, the only problem left is what to do with the rest of our verse.
2.  “(the Spirit who was caused to dwell in us jealously desires [us],”

a.  This statement is a side thought to what James is teaching.  We have already established his main thought line, and this is an aside or a digression to add an additional critical thought, which is indirectly related to the main argument or thought line.  We have to use a parenthesis or dashes to bring this out in translation.


b.  James’ main thought to the reversionistic believer is that he has taken sides with Satan and God will make war against him.  James’ side thought is that God the Holy Spirit, whom God the Father and God the Son have sent to indwell and support the believer, still jealously desires the believer, even though that believer is an enemy of God.


c.  The fact that God the Holy Spirit indwells the believer is clearly taught in:



(1)  Jn 15:26, “When the Helper comes, whom I will send to you from the Father; that is the Spirit of truth who proceeds from the Father, He will testify about Me,”



(2)  Jn 16:13, “But when He, the Spirit of truth, comes, He will guide you into all the truth; for He will not speak on His own initiative, but whatever He hears, He will speak; and He will disclose to you what is to come.”



(3)  Acts 2:4, “And they were all filled with the Holy Spirit and began to speak with other tongues, as the Spirit was giving them utterance.”



(4)  1 Cor 6:19, “Or do you not understand that your body is the temple of the Holy Spirit within you, whom you have from God and you are not your own?”



(5)  2 Cor 6:16, “And what sort of mutual agreement does the temple of God have with idols?  Therefore, we are the temple of the living God, just as God said, ‘I will live in them, and walk [among them] and I will be their God and they will be My people.’”


d.  The concept of jealousy, when used of God, is not a sin, but an anthropopathism, in which human language is used by God to convey a concept about God to man, so that man can understand it.


e.  Jealousy in this sense is the virtue of God having unfading love for those who belong to Him, those who have believed in Christ.


f.  James is expressing the theme of God’s jealousy as contained in the ﻿Old Testament:



(1)  Ex 20:5, “You shall not worship them or serve them; for I, the Lord your God, am a jealous God, visiting the iniquity of the fathers on the children, on the third and the fourth generations of those who hate Me,”



(2)  Ex 34:14, “for you shall not worship any other god, for the Lord, whose name is Jealous, is a jealous God.”



(3)  Dt 4:24, “For the Lord your God is a consuming fire, a jealous God.”



(4)  Dt 5:9, “‘You shall not worship them or serve them; for I, the Lord your God, am a jealous God, visiting the iniquity of the fathers on the children, and on the third and the fourth generations of those who hate Me,’”



(5)  Dt 6:15, “for the Lord your God in the midst of you is a jealous God; otherwise the anger of the Lord your God will be kindled against you, and He will wipe you off the face of the earth.”



(6)  Josh 24:19, “Then Joshua said to the people, ‘You will not be able to serve the Lord, for He is a holy God. He is a jealous God; He will not forgive your transgression or your sins.”



(7)  Zech 1:14, “So the angel who was speaking with me said to me, ‘Proclaim, saying, “Thus says the Lord of hosts, ‘I am exceedingly jealous for Jerusalem and Zion.’”



(8)  Zech 8:2, “Thus says the Lord of the Armies, ‘I am exceedingly jealous for Zion, yes, with great wrath I am jealous for her.’”



(9)  Nah 1:2, “A jealous and avenging God is the Lord; the Lord is avenging and wrathful. The Lord takes vengeance on His adversaries, and He reserves wrath for His enemies.”



(10)  2 Cor 11:2, “For I am deeply concerned [jealous] about you with the passionate concern of God [a godly jealousy], because I betrothed you to one husband, in order that I might present you to Christ a pure virgin.”


g.  The International Standard Bible Encyclopedia gives a concise explanation of God’s jealousy.



(1)  It is important to recognize that the description of Yahweh as jealous is an anthropomorphism, i.e., it is the attribution to God of a human emotion. It should therefore not be assumed that Yahweh’s jealousy is identical with the human emotion of jealousy. The analogy between divine and human jealousy lies in the demand for exclusive possession or devotion.



(2) The term is used in the context of the covenantal relationship between Yahweh and Israel. As Israel’s sovereign, Yahweh had a right to demand His people’s exclusive loyalty. This was the first and most basic stipulation of the covenant (the first commandment). There is another side to His jealousy for His covenant people, which is expressed in pity and zeal for Israel’s renewal.



(3)  Yahweh’s claim to the exclusive allegiance of His people arises out of His unique nature as the only true God, the sovereign Lord of all creation. No other gods can rival Him; thus Yahweh alone is deserving of His creatures’ exclusive and wholehearted devotion. Yahweh’s jealousy is an expression of His holiness (cf. Josh 24:19; Ezek 39:25). His very name is Jealous (Ex. 34:14).”


h.  The word “jealous” has a meaning in English which is zealousness in guarding what belongs to oneself.  Jealousy also means a zealous vigilance toward or for something, such as “Americans cherish their freedom with a fierce jealousy.”  This is the sense in which the word is used here.


i.  The biblical passages quoted above indicate that God is intolerant of unfaithfulness or rivalry.  Divine discipline is mentioned in association with jealousy in every case.  James has in mind the concept mentioned in Nah 1:2, “A jealous and avenging God is the Lord; the Lord is avenging and wrathful. The Lord takes vengeance on His adversaries, and He reserves wrath for His enemies.”  This is exactly the context of our passage.

j.  James is reminding these believers that God has a zealous vigilance to guard them from involvement with Satan and the cosmic system.  Therefore, He will not tolerate them being in league with the devil.  God is lovingly possessive of those who belong to Him and will not allow them to stray after a ‘strange god,’ such as Satan, without consequences.  Those consequences are stated in the next verse—He makes war against the arrogant believer.


k.  So, the parenthetical statement here that God the Holy Spirit jealously desires the believer whom He indwells is James’ reminder to these reversionists of God’s love for them in spite of their friendship with the world.  And whom the Lord loves, He disciplines, Heb 12:6.


l.  If God the Father and God the Son sent God the Holy Spirit to indwell every believer, and they did, and if the indwelling of the Spirit cannot be lost, and it can’t, and if these degenerate, reversionistic believers to whom James’ writes are still indwelt with the Spirit, and they are, then:



(1)  Obviously God still loves them.



(2)  Obviously God is not going to stand for them being friends with the world.



(3)  Obviously God’s righteousness is going to demand God do something about this situation.



(4)  Obviously God’s justice is going to act in divine discipline of these believers.


m.  Therefore, “do you presume that the Scripture speaks in vain?  Yes, you do.  Therefore, it says, ‘God makes war against the arrogant, but He gives grace to the humble.’”
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