James 4:2



- is the second person plural present active indicative from the verb EPITHUMEW, which means “to have a strong desire to do something: desire, long for.”
  This is the action verb of the function of the lust pattern of the sin nature.


The present tense is a progressive present of duration for what has begun in the past and continues in the present.


The active voice indicates that the believer in perpetual carnality and reversionism produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adversative use of the conjunction KAI, meaning “and yet.”  This is followed by the absolute negative OUK, meaning “not” with the second person plural present active indicative from the verb ECHW, which means “to have.”


The present tense is a descriptive and static present for the current state of being.


The active voice indicates that the believer in perpetual carnality and reversionism produces the action.


The indicative mood is declarative for a simple statement of fact.
“You continue to lust and yet do not have;”

- is the second person plural present active indicative from the verb PHONEUW, which means “to murder.”


The present tense is a descriptive and static present for the current state of being.


The active voice indicates that the believer in perpetual carnality and reversionism produces the action.


The indicative mood is declarative for a simple statement of fact.

The continuative use of the conjunction KAI is used here first as a comma, and the second time as a continuative conjunction “and.”  Then we have second person plural present active indicative from the verb ZĒLOW, which means “to have intense negative feelings over another’s achievements or success, be filled with jealousy, envy toward someone Acts 7:9; 17:5; 1 Cor 13:4; Jam 4:2.”


The present tense is a descriptive and static present for the current state of being.


The active voice indicates that the believer in perpetual carnality and reversionism produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the negative OU, meaning “not” with the second person plural present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense is a descriptive and static present for the current state of being, which is not going to change as long as the believer is in perpetual carnality and Christian degeneracy.


The deponent middle/passive voice is middle/passive in form but active in meaning, the believer in perpetual carnality and reversionism producing the action of not being able.


The indicative mood is declarative for a simple statement of fact.

With this we have the aorist active infinitive from the verb EPITUGCHANW, which means “to be successful in achieving or gaining what one seeks, obtain, attain to, reach Heb 6:15; 11:33. Rom 11:7.”


The aorist tense is a constative aorist, which gathers the action of achieving the desire of the lust pattern of the sin nature into a single whole and regards it as a fact without reference to its beginning, end, progress, or result.


The active voice with the negative indicates that the reversionistic believer produces the action of not achieving what their sin nature wants.


The infinitive is a complementary infinitive, which is used with certain Greek verbs that require an infinitive to complete their meaning, such as DUNAMAI = to be able.
“you murder, are jealous, and are not able to attain;”

- is the second person plural present deponent middle/passive indicative from the verb MACHOMAI, which means “to engage in heated dispute, without use of weapons, fight, quarrel, dispute 2 Tim 2:24; Jam 4:2; Jn 6:52.”


The present tense is a descriptive and static present for the current state of being.


The deponent middle/passive voice is middle/passive in form but active in meaning, the believer in perpetual carnality and reversionism producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the connective use of the conjunction KAI, meaning “and” plus the second person plural present active indicative from the verb POLEMEW, which means “to be in opposition to, be hostile, of the disputes of Christians among themselves Jam 4:2.”


The present tense is a descriptive and static present for the current state of being.


The active voice indicates that the believer in perpetual carnality and reversionism produces the action.


The indicative mood is declarative for a simple statement of fact.

“you fight and are hostile;”

- is the absolute negative OUK, meaning “not” with the second person plural present active indicative from the verb ECHW, which means “to have.”


The present tense is a descriptive and static present for the current state of being.


The active voice indicates that the believer in perpetual carnality and reversionism produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition DIA plus the accusative of cause from the articular present middle infinitive of the verb AITEW, which means “to ask.”  With this we have the negative MĒ, meaning “not” and the accusative subject of the infinitive from the second person plural personal pronoun SU, meaning “you.”  The pronoun in the accusative functions as the subject of the infinitive, which then functions as a finite verb.  Literally this says “because of the not asking you,” which, when the verbal aspects of the infinite are brought out, means “because you do not ask.”


The present tense is a durative present for what has begun in the past and continues in the present.


The middle voice indicates that these reversionistic believers are personally responsible for not producing the action of asking God for what they want.  The emphasis is on their own volition making the decision to not have a prayer life.


The infinitive is an infinitive of cause.

“you do not have, because you do not ask.”

James 4:2 corrected translation
“You continue to lust and yet do not have; you murder, are jealous, and are not able to attain; you fight and are hostile; you do not have, because you do not ask.”

Explanation:
1.  “You continue to lust and yet do not have;”

a.  This verse gives us insight into the nature of James’ scattered audience and congregation.  The fact that they continue to be controlled by the lust pattern of the sin nature tells us that they were in perpetual carnality.  They kept on seeking after their pleasures, their wants, their desires, and yet never attained what they desired.


b.  Even after it was clear that God was not going to give them what they wanted, their lust pattern still controlled them.  Even after the divine discipline of being kicked out of Jerusalem and being scattered, their lust pattern still controlled them.


c.  They did not have the happiness, peace, security, prosperity, or anything else they wanted because they were in perpetual carnality.  Being in perpetual carnality they were not in harmony with God.  Being in disharmony with God, they didn’t ask God for anything, and so God could not give them anything.


d.  The lust pattern of the sin nature never stops and never gives up.  Even when we get what we think we want, the lust pattern demands more.  Lust never gets what it wants.  The sin nature never gets what it wants.  Committing sin only frustrates the lust pattern of the sin nature to want more.


e.  God provides everything for the believer in fellowship, advancing in the spiritual life, and glorifying Him.  God can provide very little for the believer in perpetual carnality.  We still get logistical grace support, which in itself is fantastic, but very little beyond that.


f.  What did these Jewish believers lust for and not have?



(1)  They wanted to be God’s chosen people without the Gentiles being involved.



(2)  They wanted the earth to open up a swallow the Roman Empire.



(3)  They wanted to keep the Mosaic Law as the spiritual life of the Church.



(4)  They wanted to stop being persecuted.



(5)  They wanted to think, say, and do what they wanted rather than what God wanted.

2.  “you murder, are jealous, and are not able to attain;”

a.  Now James reveals the reversionistic character of these Jews.  They were willing to commit murder to get what they wanted.  This includes both mental murder and overt murder.


b.  They were willing to join the Zealot political party and kill Romans to free their state.


c.  They were willing to kill an apostle like Paul for any excuse.


d.  They were certainly jealous of Paul and sent believers to spy on him. Gal 2:4, “But because of the secretly brought in false brethren, who snuck in to spy upon our freedom which we have in Christ Jesus, in order that they might enslave us.”


e.  The motivation behind their desire to murder was jealousy.  



(1)  Jealousy is defined as unpleasant fear, suspicion, resentment from mistrust of another.



(2)  Jealousy is a part of the arrogance skills (self-justification, self-gratification, self-deception, and self-absorption).



(3)  Envy is a synonym for jealousy.  Envy is always an attitude or feeling of discontent.  It is jealousy with regard to another’s advantages or successes or possessions or how they have mistreated us in our imagination or in reality.



(4)  Jealousy is a part of the arrogance complex of sins related to bitterness, vindictiveness, implacability, inordinate ambition and competition, revenge motivation, the function of vilification.



(5)  Jealousy is an emotional sin generated by fear of rivalry, fear of losing another’s affections, or fear of unfaithfulness.  Jealousy is a sin of great misery.



(6)  Jealousy and bitterness always go together.  You cannot have one without the other.  Both jealousy and bitterness are vindictive, implacable, slander others, etc.



(7)  Jealousy is self-centered.  It is always related to self-pity, egotistical irritation, and irrationality.



(8)  Jealousy has two directions:




(a)  Arrogance toward self, which is subjective arrogance.  We think we are always right.  We justify ourselves in jealousy.  Jealous people spend a lot of time trying to justify their jealousy.




(b)  The second direction is possessiveness of others, which is objective arrogance.  We think we have the right to control another person’s life.  Jealousy intrudes into the privacy of others and becomes a system of destroying human personal freedom.



(9)  Jealousy as a sin of arrogance becomes a sin of emotion of the soul.  Jealousy is related to the categories of the emotional complex of sins.  As a sin of arrogance, jealousy motivates sins of emotion.  As a sin of emotion, jealousy becomes irrational.



(10)  Jealousy is a major factor in the function of self-righteousness and crusader arrogance, and therefore, a producer of Christian activism and Christian moral degeneracy.  Morality can be distorted by jealousy and bitterness.  Therefore, jealousy becomes both legalism and tyranny though possessiveness.  Jealousy causes the believer to develop a facade of self-righteousness which he uses as a system of legalism.  He has a pseudo self-identity.



(11)  Jealousy is a self-justification system, and we cannot solve our problems as long as we are justifying ourselves.



(12)  Jealousy and the filling of the Holy Spirit are mutually exclusive.  Jealousy keeps us from glorifying God.



(13)  Jealousy is a major factor in the failure to execute the spiritual life of the Church Age.  There is no reciprocal love for God when a believer is jealous and bitter.



(14)  Eventually jealousy becomes a part of Christian psychosis.


f.  Jealousy destroys our capacity for love and the capacity of other people to love us.



(1)  Jealousy is fear of losing another’s affection or love.



(2)  Jealousy is fear of rivalry, fear of unfaithfulness.



(3)  Jealousy is anti-freedom: jealousy does not permit people to love us from their own freedom and volition, because we use bitterness and jealousy to stifle that freedom in them.  Love is a matter of freedom.  We have to be free to love others.  Jealousy intrudes into the privacy of others and becomes destructive of human freedom.



(4)  Jealousy stifles freedom, destroys freedom, maligns freedom, and wipes out freedom.  Jealousy is a great evil.  If we are jealous of someone, we are stifling their freedom to love us.



(5)  Jealousy demands love and attention based on its own volition, not on the volition of another.  No one will love us if we are jealous of them.  Jealousy is a possessiveness which stifles the volition of another person; hence, jealousy is tyranny.  Jealousy wants to be loved based on its volition.  Jealousy is tyranny in its simplest form.



(6)  Therefore, we destroy the volition of the very person we want to love us.  We want them to use their volition to love us, but we destroy their volition with our bitterness and jealousy.  We think we can force them to love us with our bitterness and jealousy.



(7)  Jealousy does everything to destroy any possibility of being loved by the person we want to love us.  What is even worse is that at the same time our spiritual life is destroyed by our jealousy and bitterness.



(8)  Jealousy, like bitterness is related to hatred.  Since jealousy is both an arrogant and an emotional sin, it is irrational in its hatred and resentment of others.



(9)  Jealousy is a mood arrogance sin; hence, troubled by suspicion that a person’s love has been diverted to a rival.  Jealous people are always unhappy.



(10)  Jealousy becomes the motivator of hatred, anger, gossip, slander, maligning, judging, and revenge.  We destroy the very love we want from another with jealousy.



(11)  With jealousy we destroy the capacity of a person that we love and that we want to love us.  We do it with bitterness, jealousy, vindictiveness, implacability, hatred, gossip, slander, maligning, judging, and revenge.  They are never going to love us, and yet that is exactly what we want from them.  We destroy the very thing we want.  Christians do this every day in marriage, in human relationships, and eventually toward God.

g.  Jealousy is the basis for inordinate competition in love, in family relationships, business relationships, social life, athletics, professional life, and in our religious life.


h.  Jealousy plus power and approbation lust produces strife, conspiracy, and revolt against everything in life.  Therefore, we lose out completely because we destroy their capacity to love us.


i.  Jealousy is more than a mental attitude sin which demands exclusive devotion and is intolerant of rivalry; it is a complex of sins.  It is total preoccupation with self.


j.  Jealousy is discontent with the blessings, successes, or status symbols of other people.  It is resentment of the attractiveness or approbation that a person receives.  It is total selfishness and is incapable of love.  It is pseudo-love arrogance.


k.  In the old English it had the connotation of ardent devotion, “I [God] am jealous for My people.”  That is not how James is using it here.


l.  Scriptural illustrations.



(1)  Prov 14:30, “Happiness to the right lobe is life to the body, but jealousy is a rottenness to the bones.”  Jealousy will cause loss of health.



(2)  Prov 27:4, “Wrath is fierce and anger is a flood, but who can stand before jealousy.”  No one can stand against our jealousy, so they leave us.



(3)  Mk 15:10, “For He was aware that the chief priests had delivered Him over to the Romans because of jealousy.”



(4)  Acts 13:45, “But when the Jews saw the crowds, they were filled with jealousy and began contradicting the doctrines spoken by Paul, and they began to revile him.”



(5)  1 Cor 3:3, “For you are still carnal; for since there is jealousy and strife among you, are you not carnal?  In fact, are you not walking on the basis of the standards of men [unbelievers]?”



(6)  1 Cor 13:4, “Virtue-love is not jealous.”  This is true of both personal love for God and unconditional love for mankind.  Jealousy assigns evil to the object of our jealousy.  In reality we have destroyed their capacity to love us and have destroyed our ability to love God.



(7)  2 Cor 12:20, “For I am afraid that perhaps when I come I may find you to be not what I wish and I may be found by you to be not what you wish; that perhaps there may be strife, jealousy, anger, flared tempers, disputes, slanders, gossip, arrogance, confusion.”



(8)  1 Tim 6:3-4, “If anyone teaches a different doctrine and does not occupy himself with (devote himself to) sound doctrines, those of our Lord Jesus Christ; that is, the teaching pertaining to respect for God, he has received blind arrogance, understanding nothing, but continues to have morbid obsessions about controversial questions (controversial discussions and debates) and disputes about words, from which develop jealousy, contention, slanders, evil conjectures (or degenerate speculations),”


(9)  Gal 5:25-26, “If we live by means of the Spirit, let us also advance by means of the Spirit.  Let us not become arrogant, challenging each other, being jealous of each other.”
3.  “you fight and are hostile;”


a.  The result of jealousy is that people fight verbally with each other and have an attitude of hostility toward each other.


b.  We cannot have a hostile attitude toward anyone and be in fellowship with God.



(1)  1 Jn 2:9-11, “The one who says he is in the Light and yet hates his brother is in the darkness until now.  The one who loves his brother abides in the Light and there is no cause for stumbling in him.  But the one who hates his brother is in the darkness and walks in the darkness, and does not know where he is going because the darkness has blinded his eyes.”



(2)  1 Jn 4:20-21, “If someone says, ‘I love God,’ and hates his brother, he is a liar; for the one who does not love his brother whom he has seen, cannot love God whom he has not seen.  And this commandment we have from Him, that the one who loves God should love his brother also.”


c.  We cannot be hostile and fight with another believer and love God.


d.  James was warning these carnal Jews that they could not be hostile to Paul, Gentile believers, or each other and execute the plan of God.


e.  There is no place for fighting, quarreling, or hostility of any kind among the members of the royal family of God.  We are all born of the same Holy Spirit and are all therefore brothers in Christ.  God will not tolerate fighting amongst His children.

4.  “you do not have, because you do not ask.”

a.  This is one of the greatest and most misunderstood and misapplied statements in Scripture.


b.  These believers were in Christian moral and immoral degeneracy.  They were reversionists.  They were in perpetual carnality.  They refused to acknowledge their sins to God.  They were out of fellowship with God.


c.  What does the Scripture say about the prayers of this kind of believer?  Ps 66:18, “If I regard wickedness in my heart, the Lord will not hear.”  God is not listening to him and will not answer him.


d.  These believers have lost their faith and trust in God to answer their prayers.  They have stopped praying.  They stopped praying because God could not answer them in a state of perpetual carnality.  They blame God for not answering them, when their rejection of Him is the reason He cannot answer in the first place.  In effect, they are blaming God for their own failure in prayer.


e.  They want happiness and blessing from God, but will not ask for happiness and blessing from God, but in order to receive that happiness and blessing God demands that they learn and apply His Word, and that, they absolutely will not do.


f.  They are so angry and resentful of God in carnality they don’t even want to talk to Him any more.  They don’t need Him or the answers to His prayers, so they have stopped praying.  With this kind of attitude in their soul, can God even answer them when they do ask for something from Him?  No, of course not.
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