James 4:14



- is the qualitative relative pronoun HOSTIS, which is used to introduce an adverbial clause, meaning “(1) whoever, every one who; (2) referring to an undetermined person belonging to a class or having a status, meaning: who, the one who, to indicate that persons (or things) belong to a certain class, meaning: (such a one) who, to emphasize a characteristic quality, by which a preceding statement is to be confirmed: who (to be sure, by his very nature), in so far as, since indeed, who certainly; and (3) is used simply instead of the relative pronoun HOS.”
  With this we have the absolute negative OUK, meaning “not” plus the second person plural present deponent middle/passive indicative from the verb EPISTAMAI, which means “to acquire information about something: to know, be acquainted with.”


The present tense is a static present for a state or condition that perpetually exists or is always true.


The deponent middle/passive is middle/passive in form, but active in meaning: these arrogant, presumptuous believers producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the accusative direct object from the neuter singular article, which is used to substantivize the following genitive feminine singular article and adverb of time AURION, which means “tomorrow, the next day.”  Literally, this says “the thing of the next day,” which is an obvious idiom meaning “what will happen tomorrow.”
“You who by your very nature [arrogance] do not know what will happen tomorrow,”

- is the predicate nominative from the feminine singular adjective POIOS, which “is an interrogative pronoun used in direct and indirect questions, meaning of what kind? 1 Pet 1:11; 2:20; Rom 3:27; 1 Cor 15:35; Lk 6:32ff; Jam 4:14.”
  Then we have the nominative subject from the feminine singular article and noun ZWĒ with the possessive genitive of the second person plural personal pronoun SU, meaning “your life.”  The predicate and subject nominatives imply the ellipsis (deliberate omission) of the verb EIMI, meaning “[is].”

“what [is] your life?”

- is the explanatory use of the postpositive conjunction GAR, meaning “For.”  With this we have the predicate nominative from the feminine singular noun ATMIS, which means “vapor (like that of a volcanic eruption) Acts 2:19.  Typical of what passes away Jam 4:14; steam that rises from a pot, typical of nothingness.”
  Then we have the second person plural present active indicative from the verb EIMI, which means “you are” and refers to all of these believers making these grandiose plans.


The present tense is gnomic or static present for a state or condition that perpetually exists.


The active voice indicates that these arrogant believers produce the action of being a vapor.


The indicative mood is declarative for a dogmatic statement of doctrine that the reversionistic, arrogant believer is a vapor during his or her time on earth.

This is followed by the appositional nominative feminine singular present middle/passive articular participle from the verb PHAINW, which means “to appear, to be visible.”


The article is used as a relative pronoun, translated “which or that.”


The present tense is a descriptive or customary present for what normally happens.


The middle or passive voice is a passive idea for what is seen by others.


The participle is circumstantial.

With this we have the preposition PROS plus the accusative of measure of extent of time, meaning “during, at, for” from the neuter singular adjective OLIGOS, meaning “a little while.”

“For you are a vapor that appears for a little while,”

- is the adverb of time EPEITA, which means “then,” followed by the adjunctive use of KAI, meaning “also.”  Finally, we have the explanatory nominative feminine singular present passive participle from the verb APHANIZW, which is used in a play on words with PHAINW, and means “to disappear of something that is seen and forthwith disappears—of mist Jam 4:14; to cause to become unrecognizable through change in appearance: render invisible/unrecognizable.”

“then also disappears.”

James 4:14 corrected translation
“You who by your very nature [arrogance] do not know what will happen tomorrow, what [is] your life?  For you are a vapor that appears for a little while, then also disappears.”
Explanation:
1.  “You who by your very nature [arrogance] do not know what will happen tomorrow,”

a.  James continues by stating the divine viewpoint principle that applies to these presumptuous, arrogant believers.  These believers are of such a kind of arrogance or are of such a quality of arrogance; that is, are by the very nature of their arrogance divorced from reality.


b.  They have no idea what is going to happen tomorrow.  They do not have the spiritual gift of prophecy, and even if they did, it is not functioning because of the very nature of their arrogance.


c.  None of us knows what is going to happen in the future, unless God reveals it to us.  Anyone who thinks they know what is going to happen is being presumptuous at best.  Anyone who dogmatically declares what is going to happen is being drastically arrogant at worst.


d.  These believers had no chance at knowing what was going to happen in their life.



(1)  They couldn’t read the historical trends of the impending fall of Jerusalem.



(2)  They could not see the hardness of heart of their fellow Jewish believers toward Paul’s teaching of Church Age doctrine.



(3)  They could not see the pivot of mature believers moving to Ephesus and Philippi.



(4)  They could not see the times of the Gentiles being instituted by God.



(5)  They could not see their own spiritual failure and negative volition to God’s word.



(6)  Not being able to see what was truly happening to them and around them in their own world, they had no chance of knowing what would happen tomorrow.


e.  The only thing that was certain to happen tomorrow was their continued self-induced misery from bad decisions and continued divine discipline from the Lord for their arrogance.

2.  “what is your life?”

a.  Then James asks the pertinent question to these arrogant believers—‘what kind of life do you have?’  The answer of course is that they had no spiritual life at all.  Their spiritual life was in a shambles because of their blind arrogance.  Their life was a life of frantic search for happiness.  Their search for happiness was in the area of successful business.  They thought that if they could only be successful at business and make lots of money would they be happy in life.  This of course is impossible for the believer in the Lord Jesus Christ, if he puts his relationship with his job ahead of his relationship with Christ.


b.  These believers were preoccupied with their business life rather than the Lord Jesus Christ.  So what sort of life did they have?  A life of vanity as described by Solomon.



(1)  Eccl 1:3, “What advantage does man have in all his work which he does under the sun?”



(2)  Eccl 2:11, “Thus I considered all my activities which my hands had done and the labor which I had exerted, and behold all was vanity and striving after wind and there was no profit under the sun.”



(3)  Eccl 2:17, “So I hated life, for the work which had been done under the sun was grievous to me; because everything is futility and striving after wind.”



(4)  Eccl 2:22, “For what does a man get in all his labor and in his striving with which he labors under the sun?”

3.  “For you are a vapor that appears for a little while,”

a.  James continues with an explanation of this negative believer’s life of vanity.  What kind of life does he have?  He has a life that is but a vapor, a mist, smoke, or steam.  It is seen temporarily and is quickly gone and forgotten.


b.  The life of the arrogant man is meaningless and quickly forgotten by others.  The arrogant believer has no historical impact and no heritage blessings.  He has no personal impact on his friends, neighbors, loved ones, or children.  His entire life is a life of vanity and emptiness, with nothing to show for it.


c.  The shortness of man’s life is expressed in the Old Testament in:



(1)  Job 7:7a, “Remember that my life is but breath.”



(2)  Ps 39:5, “Behold, You have made my days as handbreadths, and my lifetime as nothing in Your sight; surely every man at his best is a mere breath. Selah.”



(3)  Ps 102:3a, “For my days have been consumed in smoke.”



(4)  Ps 144:4, “Man is like a mere breath; his days are like a passing shadow.”

4.  “then also disappears.”

a.  The conclusion is that the reversionist or degenerate Christian and his life disappears like smoke or vapor.  All the labor of the arrogant believer is vanity and uselessness.


b.  These believers may go to another city and die there with nothing to show for it.  Or they may make a great profit and then die and their profit goes to others, and they have nothing to show for it.  The only thing that does not disappear after a believer’s life is his blessings for eternity (the gold, silver, and precious stones at the evaluation throne of Christ).

c.  Their negative volition to the Word and will of God guarantees that these degenerate believers will have no blessings for eternity and therefore nothing to show for their spiritual life except a bare resurrection body with no decorations.


d.  Again Solomon gives us the results of the dead spiritual life of these reversionists.



(1)  Eccl 1:14, “I have seen all the works which have been done under the sun, and behold, all is vanity and striving after wind.”



(2)  Eccl 4:4, “I have seen that every labor and every skill which is done is the result of rivalry between a man and his neighbor. This too is vanity and striving after wind.”



(3)  Eccl 2:16-25, “For there is no lasting remembrance of the wise man as with the fool, inasmuch as in the coming days all will be forgotten. And how the wise man and the fool alike die!  So I hated life, for the work which had been done under the sun was grievous to me; because everything is futility and striving after wind.  Thus I hated all the fruit of my labor for which I had labored under the sun, for I must leave it to the man who will come after me.  And who knows whether he will be a wise man or a fool? Yet he will have control over all the fruit of my labor for which I have labored by acting wisely under the sun. This too is vanity.  Therefore I completely despaired of all the fruit of my labor for which I had labored under the sun.  When there is a man who has labored with wisdom, knowledge and skill, then he gives his legacy to one who has not labored with them. This too is vanity and a great evil.  For what does a man get in all his labor and in his striving with which he labors under the sun?  Because all his days his task is painful and grievous; even at night his mind does not rest. This too is vanity.  There is nothing better for a man than to eat and drink and tell himself that his labor is good. This also I have seen that it is from the hand of God.  For who can eat and who can have enjoyment without Him?”



(4)  Eccl 8:7-10, “If no one knows what will happen, who can tell him when it will happen?  No man has authority to restrain the wind with the wind, or authority over the day of death; and there is no discharge in the time of war, and evil will not deliver those who practice it.  All this I have seen and applied my mind to every deed that has been done under the sun wherein a man has exercised authority over another man to his hurt.  So then, I have seen the wicked buried, those who used to go in and out from the holy place, and they are soon forgotten in the city where they did thus.  This too is futility.”


e.  Life without relationship with the Lord Jesus Christ is a vapor that appears for a little while and then disappears.
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