James 4:1



- is the interrogative adverb POTHEN,  which introduces an “interrogative expression of derivation from a source; it is translated: from what source? brought about or given by whom? born of whom? Mt 13:27, 54, 56; 21:25; Mk 6:2; Lk 20:7; Jn 2:9; Jam 4:1ab.”
 Then we have the nominative subject from the masculine plural noun POLEMOS, meaning literally “war” but used here figuratively of “a state of hostility/antagonism, strife, conflict, quarrel.”
  This is followed by the connective conjunction KAI, meaning “and.”  Then we have the interrogative adverb POTHEN again, meaning “what is the source of.”  This is followed by the nominative subject from the feminine plural noun MACHĒ, which means “fighting, quarrels, strife, disputes 2 Cor 7:5; 2 Tim 2:23; Tit 3:9.”
  Then we have the preposition EN plus the locative of sphere from the second person plural personal pronoun SU, meaning “among you.”

“What is the source of strife and what is the source of fighting among you?”

- is the strong, absolute negative OUK, meaning “not” plus the adverb of place ENTEUTHEN, which “pertains to the reason for, or source of, something, translated: from this Jam 4:1.”
  There is an ellipsis of the verb EIMI for dramatic effect, giving us the sense: “Are they not from this: …?”  This is followed by the preposition EK plus the ablative of source from the feminine plural article and noun HĒDONĒ with the possessive genitive of the second person plural personal pronoun SU, meaning “your pleasures, delights, enjoyments, (evil) pleasures, (illicit) desires 2 Pet 2:13; Lk 8:14; Tit 3:3; Jam 4:1, 3.”
  It refers to “the desire for physical pleasure, often sexual—‘desire, passion, desire for pleasure.’ ‘from the desires for pleasure that battle within you’.”

“Are they not from this: from the source of your desires for pleasure,”

- is the appositional genitive feminine plural articular present middle participle from the verb STRATEUW, which means “to engage in a conflict, wage battle, or fight 2 Cor 10:3; 1 Tim 1:18; Jam 4:1; 1 Pet 2:11.”


The article is used as a relative pronoun, translated “which” and referring back to the genitive feminine plural noun HĒDONĒ = desires for pleasure.


The present tense is a descriptive present for what is now going on.


The middle voice is an indirect middle which lays stress and emphasis on the personal responsibility of the subject as the one producing the action all by themselves.


The participle is circumstantial.

Finally, we have the preposition EN plus the locative of place from the neuter plural article and noun MELOS, meaning “in the parts, members” plus the possessive genitive second person plural personal pronoun SU, meaning “your.”  Compare “Rom 6:13ab; 19ab; 7:5, 23ab; Jam 3:6; 4:1 the plural in these passages may also refer to the ‘body’ as the sum of its parts.”

“which are waging war in your members [bodies]?”

James 4:1 corrected translation
“What is the source of strife and what is the source of fighting among you?  Are they not from this: from the source of your desires for pleasure, which are waging war in your members [bodies]?”

Explanation:
1.  “What is the source of strife and what is the source of fighting among you?”

a.  James continues in this section of his letter with more practical applications for the execution of the spiritual life of the Church Age.  He begins with a rhetorical question concerning the problem of believers not being able to get along with one another.


b.  This question presupposes the current existence of strife, arguing, quarreling, and verbal fighting among the believers to whom James writes.  There was a serious problem of believers not getting along with each other in the Jewish communities just as Paul dealt with the same kind of problem in the Gentile communities.  There is a great deal of Scriptural evidence to support the fact that verbal fighting, arguing, and strife were widespread among believers at the time of writing.



(1)  Rom 14:1, “Now receive [welcome] the one who is weak [limited] in doctrinal understanding and acceptance, not for the purpose of getting into quarrels about opinions.”



(2)  1 Tim 6:3-5, “If anyone teaches a different doctrine and does not occupy himself with [devote himself to] sound doctrines, those of our Lord Jesus Christ; that is, the teaching pertaining to respect for God, he has received blind arrogance, understanding nothing, but continues to have morbid obsessions about controversial questions [controversial discussions and debates] and disputes about words, from which develop jealousy, contention, slanders, evil conjectures [or degenerate speculations], incessant quarrellings between men having received corrupt thinking and having been robbed of the truth, constantly thinking that the spiritual life is a means of gaining wealth.”



(3)  Tit 3:9, “But avoid stupid controversial theological debates and family histories and verbal fighting and legal debates.  For they are harmful and useless.”



(4)  2 Tim 2:14, “Remind [them] these things, warning in the presence of God not to fight over words ([which is] useful for nothing) for the purpose of the destruction of the hearers.”



(5)  2 Tim 2:23, “But excuse yourself from foolish and uneducated controversies, knowing that they produce fights.”



(6)  2 Cor 7:5, “For even when we came into Macedonia our flesh had no rest, but being afflicted in all things: external fighting, internal apprehensions.”



(7)  1 Cor 6:9-10, “Or do you not know that the unrighteous will not inherit the kingdom of God?  Stop being deceived, neither fornicators, nor idolaters, nor adulterers, nor homosexuals who act like females, nor homosexuals who act like males, nor thieves, nor covetous people, nor drunkards, nor verbally abusive people, nor criminally greedy people will inherit the kingdom of God.”



(8)  1 Pet 3:9, “Stop paying back evil for evil or verbal abuse for verbal abuse, but on the other hand bless, because for this purpose you have been called, in order that you might obtain the blessing.”



(9)  1 Cor 4:12-13, “In addition we keep toiling, working with our own hands, when we are verbally abused, we ask for God’s blessing [on those who abuse us], when we are being persecuted, we endure it.  When we are slandered, we try to conciliate.  We have become like the garbage of the world, the dirt of all things up to the present time.”


c.  Therefore, James asks this rhetorical question to get his readers to think about the real answer.  What is causing the problem of arguments and verbal fighting among believers?  James now gives us the answer.

2.  “Are they not from this: from the source of your desires for pleasure,”


a.  James answers his question with another rhetorical question, to which his readers must acknowledge that he is absolutely correct.  The absolute negative OUK demands an absolute answer to this question.  The answer is, “Yes, the lust pattern of the sin nature is the real cause for all our fighting, quarreling, and arguing with each other.”


b.  James’ answer is that quarreling, fighting, arguing, and strife all come from the ultimate source of each believer’s own desire for pleasure.


c.  Desire for pleasure is a function of the lust pattern of the sin nature.


d.  Every believer has an active and functioning sin nature, passed on genetically in procreation and operational at the moment of physical birth.


e.  This sin nature has trends toward antinomianism (being against the rule of law = lasciviousness) or legalism (insisting on the letter of the law to the point of controlling the details of the lives of other people).


f.  The sin nature also has a lust pattern.  Every person has some things they think will make them happy and they lust for those things because they desire to be happy.


g.  There are different kinds and types of lust, both good and bad.  However, these desires, which we think will produce pleasure in our life, often conflict with the desires of other people.  For example, a married couple has two separate sin natures with two separate desires for pleasure.  One person thinks that saving money will make them happy.  The other person thinks that spending money will make them happy.  The two desires will conflict with each other resulting in strife, quarreling, arguing, verbal fighting, and both being out of fellowship with each other and with God.


h.  The lust pattern of the sin nature desires:



(1)  Power.  This includes approbation lust and inordinate ambition.



(2)  Pleasure, 2 Tim 3:4, “lovers of pleasure rather than lovers of God.”  Pleasure lust is a destroyer of honor, virtue, and integrity through sin and perpetual carnality.  There is nothing wrong with pleasure as long as that pleasure does not involve sinful activity.  Pleasure of the moment is not worth the displeasure of God.



(3)  Sex, Heb 13:4, “Marriage must be held in honor by all, and so sexual intercourse in marriage is pure; therefore also God will judge fornicators and adulterers.”




(a)  This includes the sexual sins of degeneracy as mentioned in Romans 1 – homosexuality, bestiality, lesbianism, necrophilia.




(b)  This includes the sexual sins of evil, such as the phallic cult.




(c)  This includes the sexual sins of crime – rape, incest, pederasty, prostitution, pandering.



(4)  Social life.



(5)  Approbation.



(6)  Money, which is greed.



(7)  Chemical stimulation, including drug addiction and the abuse of alcohol.



(8)  Control of others or crusader lust, which is Christian activism.  Christian activism includes civil disobedience, criminality, paramilitary organizations, vigilante activities, social engineering, anti-Semitism, refusal to pay taxes, terrorism, utopian socialism.



(9)  Revenge.



(10)  Criminality.


i.  Lust destroys the motivation of the believer to execute the protocol plan of God for the Church.


j.  Lust is a distraction to the spiritual life.


k.  Lust divorces the believer from reality, causing unrealistic expectation which eliminates understanding and using God’s problem solving devices.


l.  Lust destroys spiritual momentum and replaces it with inordinate desire related to self-gratification.  Lust destroys the modus operandi of the Christian way of life.


m.  Neither unfulfilled lust nor fulfilled lust brings happiness.  Unfulfilled lust causes direct frustration and intensifies the desires involved.  Fulfilled lust does not bring the anticipated happiness, and therefore, operation boomerang, the third stage of reversionism, occurs.


n.  Fulfilled lust increases the function of Christian degeneracy, removing the believer from the use of recovery procedures.


o.  Happiness and contentment do not originate from the fulfillment of the lust pattern of the sin nature.  Happiness and contentment come from relationship with God.


p.  Lust destroys the effectiveness and power in prayer.  This is illustrated in Jam 4:3, “You ask and receive not because you ask for yourselves with wrong motives, that you may squander it on your pleasure lusts.”


q.  Lust turns the believer into a tricky and deceitful person.


r.  Lust destroys the believer’s motivation to glorify God and replaces it with self-promoting motivation.


s.  Lust causes the believer to become dishonest with himself, and therefore, dishonest with others.


t.  Lust can only be overcome through spiritual momentum.

3.  “which are waging war in your members [bodies]?”

a.  James continues with a clarification of what is actually going on inside the human body in the function of the sin nature.


b.  The sin nature is in the genetic structure of every cell of our human body.  The phrase “in your members” refers to every cell in the human body.


c.  The sin nature of one believer is waging war against the sin nature of another believer, because the lust pattern of each believer is fighting for what it wants.


d.  Therefore, believers fight with each other because their sin natures are each fighting for what the lust pattern of that sin nature desires.


e.  The only time sin natures do not fight with each other is when two people have the same desire for pleasure or the same lust pattern at that given moment.


f.  Peter mentioned the same problem in 1 Pet 2:11, “Beloved, I keep on urging [you] as strangers and resident aliens to keep away from the desires of the sin nature, which [desires] continue to fight against the soul.”


g.  There is a war going on inside of us between the doctrine in our soul and the lustful desires of the sin nature.  This war often spills out into our relationship with other Christians.  When this happens there is strife, quarreling, arguments, verbal fighting, and verbal abuse.


h.  Each of us are personally responsible for causing this problem and the only solution is the recovery procedure of naming our sins to God, learning God’s Word, and then using the power of the filling of the Spirit to say ‘no’ to the lust pattern of the sin nature.  No one can make us stop fighting with other people; we have to do this ourselves.


i.  Remember that every time you get into a verbal argument with someone else, the lust pattern of your sin nature is involved in motivating you.  Therefore, no matter how right you think you are in the argument, you are still absolutely wrong, because your sin nature motivated you to get into that argument.
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