James 2:4



- is the strong negative OU, meaning “not” with the second person plural aorist passive indicative from the verb DIAKRINW, which means:

(1) to differentiate by separating, separate, arrange;

(2) to conclude that there is a difference, make a distinction, differentiate;

(3) to evaluate by paying careful attention to, evaluate, judge;

(4) to render a legal decision, judge, decide,
(5) to be at variance with someone;

(6) to be uncertain, be at odds with oneself, doubt, waver.”
  In this context the second meaning is clearly the one that applies.  The sycophant believers were definitely making a distinction between the rich and poor believer.


The aorist tense is a culminative aorist, which regards the action in its entirety but emphasizes the existing results of a past action.

The passive voice indicates that the arrogant, sycophantic believer receives the action of making a distinction between believers in their own thinking.


The indicative mood is an interrogative indicative, which is used in questions that expect an answer.  “The indicative can be used in a question. The question expects an assertion to be made; it expects a declarative indicative in the answer. (This contrasts with the subjunctive, which asks a question of moral “oughtness” or obligation, or asks whether something is possible.) The interrogative indicative typically probes for information. In other words, it does not ask the how or the why, but the what.”


Then we have the preposition EN plus the locative of sphere from the second person masculine plural reflexive pronoun HEAUTOU, which means “among yourselves” and refers to what goes on in the thinking or minds of these sycophantic believers and then in their actions within the congregation of the local church.
“have you not made a distinction among yourselves”
- is the continuative use of the conjunction KAI, meaning “and,” followed by the second person plural aorist deponent middle indicative from the verb GINOMAI, which means “to become.”

The aorist tense is a culminative aorist, which regards the action in its entirety but emphasizes the existing results.


The deponent middle is middle in form but active in meaning, the sycophantic believers producing the action of becoming something.


The indicative mood is again an interrogative indicative, asking a question that expects an answer.

This is followed by the predicate nominative from the masculine plural noun KRITĒS, which means “in a more general sense a judge, critic of someone Jam 2:4.”
 

“and have become critics”
- is the attributive genitive from the masculine plural noun DIALOGISMOS, which means “the content of reasoning or conclusion reached through use of reason, thought, opinion, reasoning, design: judges with evil thoughts Jam 2:4.”
  “The genitive substantive specifies an attribute or innate quality of the head substantive.  It is similar to a simple adjective in its semantic force, though more emphatic: it “expresses quality like an adjective indeed, but with more sharpness and distinctness.”  The category is very common in the NT, largely due to the Semitic mindset of most of its authors.  ‘you have become judges with evil motives’—the idea here is not “you have become judges of evil motives” (which would be an objective genitive).  But the translation “evil-motivated judges” is cumbersome.”
  With this we have the attributive genitive from the masculine plural adjective PONĒROS, which means “evil.”
“with evil thoughts?”

James 2:4 corrected translation
“have you not made a distinction among yourselves and have become critics with evil thoughts?”
Explanation:
1.  “have you not made a distinction among yourselves,”

a.  James’ entire question reads: “For if a man covered with gold rings in resplendent clothing should enter into your assembly, but a poor person in filthy clothing also enters, but you show special respect [partiality] to the one wearing the resplendent clothing and say, ‘Please, you must appropriately sit here,’ and yet to the poor man you say, ‘You stand there, or sit down under my footstool,’ have you not made a distinction among yourselves and have become critics with evil thoughts?”

b.  James now makes his point.  These believers have made a distinction between a ‘good’ and a ‘bad’ believer in their own thinking and then in their actions by how they treat other believers.


c.  These believers are in violation of the principle that we are all one in Christ.



(1)  Rom 12:5, “so we, the many, are one body in Christ, and individually parts of one another.”


(2)  2 Cor 5:16a, “Consequently from now on we recognize and honor no one because of human standards [viewpoint].”



(3)  Gal 3:28, “There does not exist either Jew or Greek; there does not exist either slave or free person; there is not male and female; for you are all one in Christ Jesus.”



(4)  Phil 1:27, “Conduct your life only in a manner worthy of the good news of Christ, in order that whether I come and see you or remain absent, I may hear about your situation, that you are standing firm with the help of one and the same Spirit, in the sphere of one and the same soul, since you have fought at my side by means of faith in the gospel.”


(5)  Col 3:15, “Furthermore, let the prosperity of Christ rule in your hearts for which prosperity you were called into one body; and become thankful ones.”



(6)  1 Jn 3:23, “This is His commandment, that we believe in the name of His Son Jesus Christ, and love one another, just as He commanded us.”  These believers were certainly not obeying this command.

d.  We are not to make distinctions among believers in the local church because we do not have all the facts.


e.  We do have the right to make distinctions in our personal lives as to who we will marry, who we will have as friends, and with whom we will associate.  But we do not have the right as Christians to make distinctions among each other as to who is a good or worthy Christian and who is a bad or unworthy believer.  That right belongs to Jesus Christ alone and we shall all stand before the evaluation throne of Christ.


f.  God expects mature believers to treat immature believers with respect and deference so they can grow up spiritually without another believer looking down at them.


g.  God expects immature believers to treat mature believers with respect and deference because of their knowledge and application of God’s Word.


h.  God expects all of us to treat each other with honor, integrity, and virtue as a function of unconditional love for one another, which is commanded by the Lord.


i.  We do not know who the invisible heroes of the Church Age are.  Therefore, we have no right to judge or be critical of another believer, who may in fact be an invisible hero for God.


j.  The rich man and/or the poor man may have or may not have been an invisible hero or heroes.  However, the sycophantic believer treats the rich man like an invisible hero and the poor believer like a reversionist.  He has neither the right nor the ability to make that judgment.

2.  “and have become critics”

a.  Therefore, James states the problem directly.  These believers have become critics and judges of other believers.  We have no right to be critical of other believers.  We have no right to judge other believers.

b.  To their own Lord a believer stands or falls.  Rom 14:4, “You, who are you who keeps judging another’s house slave?  To his own lord he stands or falls.  In fact he will hold his ground, because the Lord is able to make him stand.”


(1)  No believer has the right to look down their nose at another believer.



(2)  No believer has the right to be arrogant and think they are better than another believer.



(3)  No believer has the right to treat another believer with contempt.



(4)  No believer has the right to judge another believer.



(5)  No believer has the right to belittle, criticize, hate, be jealous or envious of another believer.



(6)  Since we are not the Lord Jesus Christ, Paul is asking the rhetorical question of us, “Who do you think you are?”  Paul’s rhetorical question is really asking, “Why do you think you have the right to do what you are doing?”  And the obvious answer is that we have no right to judge another believer.



(7)  Other believers belong to the Lord Jesus Christ, not to us.  He owns them.  We don’t.  He has the right to judge them.  We don’t.



(8)  If another person did something to harm or ridicule someone else’s household slave, the owner of that slave would protect and defend that member of his household (the household slave) in every possible way.  This is what our Lord does to us when we judge another member of the royal family.  This is why this applies to both rich and poor believers equally.

3.  “with evil thoughts?”

a.  Here then is the source of the problem—the evil thoughts of the soul of the believer under the control of the sin nature.

b.  A believer cannot produce evil thoughts unless he is under the control of the sin nature.  The sycophant believer is in a state of carnality and that state of carnality produces evil thinking.   

c.  Evil thinking is the thinking we tell ourselves is in line with the divine thinking of God, when it is not.


d.  Evil is our human good and human desires motivated by arrogance.


e.  Evil is calling sin “good” or calling wrong “right.”


f.  These sycophantic believers thought they were doing the will of God by showing favoritism to the rich man, when in fact they were disrespecting the will of God who commanded them to love one another without partiality.


g.  Favoritism comes from the mental attitude of evil.


h.  Partiality is motivated by evil thinking from the souls of evil people.


i.  These believers who fawn over the rich man only want his money.  They want him to build them a bigger and better assembly place to worship.  They want to profit off his generosity and graciousness.  They don’t care about him; they only care about what he can do for them.  This is evil.  This is the thinking of Satan.  There is no virtue, honor, or integrity in this type of thinking.  It is pure evil.


j.  The evil thinking of these believers is clearly taught in Scripture.



(1)  Gen 6:5, “Then the Lord saw that the wickedness of man was great on the earth, and that every intent of the thoughts of his heart was only evil continually.”



(2)  Ps 56:5, “All day long they distort my words; all their thoughts are against me for evil.”



(3)  Jer 4:14, “Wash your heart from evil, O Jerusalem, that you may be saved. How long will your wicked thoughts lodge within you?”



(4)  Jer 32:30, “‘Indeed the sons of Israel and the sons of Judah have been doing only evil in My sight from their youth; for the sons of Israel have been only provoking Me to anger by the work of their hands,’ declares the Lord.”



(5)  Ezek 38:10, “Thus says the Lord God, ‘It will come about on that day, that thoughts will come into your mind and you will devise an evil plan.’”



(6)  Mt 9:4, “And Jesus knowing their thoughts said, ‘Why are you thinking evil in your hearts?’”



(7)  Mt 15:19, “For out of the heart come evil thoughts, murders, adulteries, fornications, thefts, false witness, slanders.”



(8)  Mk 7:21, “For from within, out of the heart of men, proceed the evil thoughts, fornications, thefts, murders, adulteries.”
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