James 2:25



- is the adverb of manner HOMOIWS, which means “likewise, so, similarly, in the same way.”  This is followed by the transitional use of the conjunction DE, used to shift the reader from the principle just stated back to a narrative discourse.  It should be translated “And, Moreover, Now.”  Then we have the adjunctive use of the conjunction KAI, meaning “also.”  This is followed by the nominative subject from the feminine singular proper noun HRAAB, which we transliterate as “Rahab.”  With this we have the nominative of apposition from the feminine singular article and noun PORNĒ, which means prostitute, whore in Lk 15:30; 1 Cor 6:15f; Heb 11:31; Mt 21:31f.  This is followed by the absolute negative OUK, meaning “not” and the preposition EK plus the ablative of means from the neuter plural noun ERGON, meaning “by means of actions.”  Then we have the third person singular aorist passive indicative from the verb DIKAIOW, which means “to be justified; to be vindicated.”

The aorist tense is a historical aorist and culminative aorist, which looks at the past historical fact of what Rahab did in its entirety and emphasizes the result, which was her vindication as a mature believer.


The passive voice indicates that Rahab received the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information and expects an affirmative answer.
“Moreover in the same way also was not Rahab the prostitute justified by means of actions”
- is the appositional or nominative of explanation feminine singular aorist deponent participle from the verb HUPODECHOMAI, which means “to receive hospitably, receive, welcome, entertain someone as a guest Lk 10:38; 19:6; Acts 17:7; Jam 2:25.”


The aorist tense is a culminative aorist, which emphasizes the results of the entirety of Rahab’s actions.


The deponent middle is middle in form but active in meaning, Rahab having produced the action.


The participle is temporal and precedes the action of the main verb.  The word “when” is used to express the idea of the temporal aorist participle.
This is followed by the accusative direct object from the masculine plural article and noun AGGELOS, which means “the messengers.”
“when she entertained the messengers”
- is the continuative use of the conjunction KAI, meaning “and,” followed by the instrumental of means from the feminine singular adjective HETEROS, meaning “another” of a different kind.  With this we have the feminine singular noun HODOS, meaning “way, path, direction.”  It is translated “by means of another way.”  Finally, we have the nominative feminine singular aorist active participle from the verb EKBALLW, which means “to send out/away, release, bring out.”

The aorist tense is a constative aorist, which regards the action in its entirety as a fact.

The active voice indicates that Rahab produced the action.


The participle is circumstantial.
“and sent [them] out by another way?”

James 2:25 corrected translation
“Moreover in the same way also was not Rahab the prostitute justified by means of actions when she entertained the messengers and sent [them] out by another way?”
Explanation:
1.  “Moreover in the same way also was not Rahab the prostitute justified by means of actions”

a.  James continues by transitioning back to another rhetorical question and example of the principle he is teaching.

b.  In the same way that Abraham heard the word of God and acted upon it, so also Rahab did the same thing.  Rahab was a prostitute in Jericho who, according to Josh 2:1-21, saved the Israelite spies by hiding them.  For this reason she was spared when the city was taken (Josh 6:17, 25).  This courageous woman is cited as a model of faith, uprightness, and hospitality in Heb 11:31, “By faith Rahab the harlot did not perish along with those who were disobedient, after she had welcomed the spies in peace.”

c.  James’ point is that Rahab was justified in the execution of her spiritual life, just as Abraham was justified in his spiritual life.  Both had been justified positionally at the point of salvation.  Both were justified experientially at the point of spiritual maturity by applying the doctrine in their soul to the circumstances of their life.


d.  Rahab’s former life of prostitution is not the issue in either her ability to learn, believe, or apply the word of God.  The issue is her current positive volition to the Word and will of God.  James chooses her as an example, especially because he is addressing his remarks to legalistic believers.  Just as the legalistic Jews during the Incarnation of our Lord had no use for prostitutes, so James recognized that a person’s past life was not the issue, but rather the issue is positive volition to doctrine and the execution of the will of God.

e.  Rahab demonstrated by her actions that she was a believer in the Lord Jesus Christ, that she believed all the doctrine about Israel being the chosen people of God, and trusted that God would protect her and her family in spite of the destruction of her city and nation.

f.  Rahab used the faith-rest drill as a spiritual problem-solving device when faced with the crisis of the invasion of her city.  She used the faith-rest drill again when faced with the interrogation of the king of Jericho about the spies.  She used the faith-rest drill again when hiding the spies and letting them down through the window in the city wall.  She had to use the faith-rest drill again when the Israelites returned to capture the city.


g.  She used the faith-rest drill for the rest of her life by spending the rest of her life living among the Jews.  Josh 6:25, “However, Rahab the harlot and her father’s household and all she had, Joshua spared; and she has lived in the midst of Israel to this day, for she hid the messengers whom Joshua sent to spy out Jericho.”

h.  The fact Rahab is mentioned indicates that gender is not an issue when it comes to spiritual maturity and the execution of the will of God.
2.  “when she entertained the messengers”

a.  Rahab demonstrated the principle of hospitality to these two young men.  She was not providing any professional services to them.  The two young men would have been in complete violation of the Law and would not do such a thing on a tactical mission behind enemy lines.


b.  Dt 23:9, “When you go out as an army against your enemies, you shall keep yourself from every evil thing.”
3.  “and sent [them] out by another way?”

a.  Rahab was a very smart woman.  She knew what the tactical advance of the army of Israel was.  She knew which way the king of Jericho’s men would take in searching for the two Israeli spies.  She knew which way the spies had to go to avoid contact and how long they needed to remain hidden before returning safely to the camp of Israel.

b.  She not only protected the lives of the spies, but gave them the perfect advice to keep them alive to report back to Israel.  Her life and the lives of her family depended upon these two spies staying alive and making it back to the camp of Israel safely.

c.  So Rahab made sure the spies went in a different direction, to the hill country rather than directly back the same way they came to Jericho.  Josh 2:16, “She said to them, ‘Go to the hill country, so that the pursuers will not happen upon you, and hide yourselves there for three days until the pursuers return. Then afterward you may go on your way.’”

d.  The spies took her advice and were successful. Josh 2:22-23, “They departed and came to the hill country, and remained there for three days until the pursuers returned. Now the pursuers had sought them all along the road, but had not found them.  Then the two men returned and came down from the hill country and crossed over and came to Joshua the son of Nun, and they related to him all that had happened to them.”
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