James 2:16



- is the continuative use of the postpositive conjunction DE, meaning “and” plus the third person singular aorist active subjunctive from the verb EIPON, which means “to say.”

The aorist tense is a constative aorist, which presents the action of speaking as a hypothetical fact without reference to its beginning, end, progress, or result.


The active voice indicates that the indefinite subject ‘anyone from among you’ produces the action of saying what follows.


The subjunctive mood is a potential subjunctive and used with the particle EAN at the beginning of the previous verse (which was the beginning of this sentence) to form a conditional question.  The word ‘should’ can be used in the translation to bring out the potentiality of the subjunctive mood.

Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone, someone.”  This is followed by the dative of indirect object from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “to them” and referring to a poor and destitute believer.  Then we have the preposition EK plus the ablative of source from the second person plural personal pronoun SU, meaning “from you.”
“and someone from you should say to them,”
- is the second person plural present active imperative from the verb HUPAGW, which means “to leave someone’s presence, go away.”

The present tense is a descriptive present for what the person speaking wants to have happen right now.


The active voice indicates that the poor, destitute brother or sister in need is expected to produce the action immediately.


The imperative mood is a command.

With this we have the preposition EN plus the locative of state or condition from the feminine singular noun EIRĒNĒ, which means “in peace (as a state of well-being, harmony, prosperity).”  This is followed by the second person plural present middle imperative from the verb THERMAINW, which means “warm oneself at a fire Mk 14:67; Jn 18:18, 25; Mk 14:54. Of clothing dress warmly! keep warm! Jam 2:16.”


The present tense is a progressive present for an action that is expected to continue to take place.


The middle voice is a direct or reflexive middle in which the subject (the destitute believer) is to produce the action on himself or herself.


The imperative mood is a command.

Then we have the connective use of the conjunction KAI, meaning “and” plus the second person plural present middle imperative from the verb CHORTAZW, which means “to fill with food, feed, fill Mt 14:20; 15:37; Mk 6:42; 7:27; 8:8; Lk 6:21; 9:17; Jn 6:26; Phil 4:12; Jam 2:16; Lk 15:16.”


The present tense is a progressive present for an action that is expected to continue to take place.


The middle voice is a direct or reflexive middle in which the subject (the destitute believer) is to produce the action on himself or herself.


The imperative mood is a command.
“‘Go in peace’, ‘keep yourselves warm’, and ‘keep satisfying your hunger,’”
- is the adversative use of the postpositive conjunction DE, meaning “but” with the negative MĒ, meaning “not” plus the second person plural aorist active subjunctive from the verb DIDWMI, which means “to give.”

The aorist tense is a constative aorist, which presents the action of giving as a hypothetical fact without reference to its beginning, end, progress, or result.


The active voice indicates that the indefinite subject ‘anyone from among you’ produces the action of not giving.


The subjunctive mood with the negative MĒ is a potential subjunctive that continues the hypothetical case of the conditional question.

Then we have the dative of indirect object from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “to them.”  This is followed by the accusative direct object from the neuter plural article and adjective EPITĒDEIOS, which means “what is necessary for the body; that is, for life.”  With this we have the objective genitive from the neuter singular article and noun SWMA, which means “for the body.”  Literally this says “the things necessary for the body.”
“but you do not give them the things necessary for the body,”

- is the predicate nominative from the neuter singular interrogative pronoun TIS, meaning “what.”  Then we have the nominative subject from the neuter singular article and noun OPHELOS, which means “an advantage derived from something: benefit, good; what good does it do? Jam 2:16.”
  There is an ellipsis of the verb EIMI here, meaning “is” because this is an idiom that says literally “what is the advantage or benefit?” which actually means “what good does it do?”
“what good does it do?”

James 2:16 corrected translation
“and someone from you should say to them, ‘Go in peace,’ ‘keep yourselves warm,’ and ‘keep satisfying your hunger,’ but you do not give them the things necessary for the body, what good does it do?”
Explanation:
1.  “and someone from you should say to them,”

a.  The entire question reads: “If a brother or a sister is inherently in a state of inadequate clothing and being in need of daily food and someone from you should say to them, ‘Go in peace,’ ‘keep yourselves warm,’ and ‘keep satisfying your hunger,’ but you do not give them the things necessary for the body, what good does it do?”

b.  James continues his hypothetical situation by describing the attitude of the believers of James’ scattered congregation toward these destitute believers.  Their attitude is reflected in what they say.  What we say always betrays our real attitude.  As a man thinks in his soul, so his lips reveal.

2.  “‘Go in peace,’ ‘keep yourselves warm,’ and ‘keep satisfying your hunger,’”

a.  Then James gives us three examples of things that believers who are hearers of the word of God and not doers would typically say.

b.  These three quotes are all trite, meaningless phrases that people in every culture use when they want to portray pseudo care.  There is no genuine care for the welfare of others, only a false hypocritical façade of caring about others.


c.  We have the same kind of phrases in our everyday English: “Have a nice day”; “Take care of yourself.”;  “Be careful out there.”

d.  The command, “Go in peace,” was a customary Jewish farewell, just as our Lord used in Mk 5:34; Lk 7:50, “And He said to her, ‘Daughter, your faith has made you well; go in peace and be healed of your affliction.’”  The same idea was expressed by the Philippian jailer in Acts 16:36, “And the jailer reported these words to Paul, saying, ‘The chief magistrates have sent to release you. Therefore come out now and go in peace.’”


(1)  Obviously our Lord was not using this as a trite, meaningless phrase, but wished that this woman would have the harmony, prosperity, and well-being that only Bible doctrine in the soul can provide.



(2)  In James’ example, we have believers in prosperity that are telling other believers who are destitute to “have a nice day.”


(3)  The destitute believer is not going to have a nice day or go anywhere in a state of well being unless someone does something to help them.



(4)  This trite phrase suggests that the destitute believer can do something himself to cause his own well-being, which is not the case.


e.  The second trite phrase—‘keep yourselves warm’—also suggests that these destitute believers have the ability to take care of themselves and provide for themselves.  The believer in material well-being suggests indirectly that the poor believer can take of himself, if he really wants to.



(1)  This phrase is like saying to a homeless man with no overcoat in winter, “Make sure to bundle up.”


(2)  This statement tells the poor person to take care of their own problems, with the implied suggestion that they will get no help from the believer in material prosperity.


(3)  This statement betrays the non-caring façade of the heartless, uncaring believer with no unconditional love toward someone in need.


f.  The third trite phrase is similar to the second in that it suggests that the destitute believer should make sure that he eats right and gets enough to eat.  This command is an order to someone without food to make sure they eat until they are full, when in reality they have nothing to eat.



(1)  The callous believer making this statement is divorced from reality.  He doesn’t care about the other person.  Instead he is pre-occupied with making the politically correct statement.



(2)  He has no intention of doing anything personally about helping this believer in need.  He is the kind of believer who stands around asking why the government doesn’t do anything to help this person.  It is not the government’s job to provide for any destitute believer.  It is our job to provide for destitute believers.

3.  “but you do not give them the things necessary for the body,”

a.  James makes his point regarding the true nature of these selfish believers—they are unwilling to do anything substantial to take care of someone else.

b.  The things necessary for the body include: food, shelter, clothing, medicine, and rest.

c.  The believer without unconditional love for others does not do anything to provide these basic needs for others that they know personally are in need.  Instead they only care about themselves, their own prosperity, their own needs, and their own welfare.


d.  Unconditional love provides food for a hungry believer, medical care for a sick believer, adequate clothing for an inadequately clothed believer, and hospitality for a homeless believer.


e.  The basic problem is that believers without the doctrine of unconditional love as an active, functioning doctrine in their soul are all talk and no action.


f.  The believer who claims to know doctrine and to love executing the will of God, but does not provide for those believers with basic needs is a hearer of the word of God, but not a doer of action.  The doer of action doesn’t have to say anything; he takes action to help the person in need.

4.  “what good does it do?”

a.  This is James’ conclusion to the hypothetical question.  The answer is obvious—it does no good at all.

b.  The doctrine in this believer’s soul is useless, good for nothing, and effectually dead.  The hearer only of the Word does no divine good at all.  The hearer of the Word is a big talker but a little actor.  (He is both a little act-er and a bad actor.)


c.  Telling someone without a coat to stay warm is useless.  It does no good at all.  Give him your coat and go put on one of your other coats.  Don’t stand there and do nothing.

d.  God expects us to produce divine good, and that divine good includes taking action to help others in need as a function of our unconditional love for all.


e.  Saying trite things like “Bless you brother” doesn’t do anyone any good.  Providing a room, food, and clothing to a destitute believer or taking a widow or orphan into your home is the action God expects of us.


f.  God’s grace takes action to help those in need, and He would prefer to operate through us, because of the virtue and values of His Word in our soul, motivating us to comply with His desires as a witness to others and resolution of the angelic conflict.
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