James 1:27
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- is the nominative subject from the feminine singular noun THRĒSKEIA, which means “religion.”  With this we have the predicate nominative from the feminine singular adjective KATHARA, meaning “clean, pure” with the connective use of the conjunction KAI, meaning “and” plus the predicate nominative feminine singular adjective AMIANTOS, meaning “undefiled only used figuratively in the sense of being pure in religious and moral sense.  It is also used in Heb 13:4, ‘the marriage bed is to be undefiled’; 1 Pet 1:4, ‘to obtain an inheritance which is undefiled’;  Heb 7:26, ‘it was fitting for us to have a high priest…undefiled’.”
  This is followed by the preposition PARA plus the instrumental of association (meaning “a marker of one whose viewpoint is relevant, in the sight or judgment of someone: ‘righteous in the sight of God’ Rom 2:13; 1 Cor 3:19; Gal 3:11; 2 Thes 1:6; Jam 1:27; 1 Pet 2:4; 2 Pet 3:8.”
) from the masculine singular article and noun THEOS, meaning “in the judgment of God.”  Then we have the ascensive use of the conjunction KAI, meaning “even.”  The ascensive idea is a focusing addition that further develops the previous thought or elaborates on the same thought, bringing it to a climax.  With this we have the instrumental of association from the masculine singular noun PATĒR, meaning “Father” and referring to God the Father.  The Granville-Sharp rule applies here, in that we have a single article governing two nouns connected by the conjunction KAI, so that THEOS and PATĒR refer to the same person, and indicate two aspects of that one person.  Then we have the predicate nominative subject from the feminine singular demonstrative pronoun HOUTOS, meaning “this” and the third person singular present active indicative from the verb EIMI, meaning “is.”


The present tense is an aoristic present for a statement of a present, timeless fact without reference to its beginning, end, progress, or result.


The active voice indicates that pure and undefiled religion produces the action of being what it is.


The indicative mood is declarative for a dogmatic doctrinal statement of fact.
“Pure and undefiled religion in the judgment of God, even the Father, is this:”
- is the present deponent middle/passive indicative from the verb EPISKEPTOMAI, which means “(1) to go to see a person with helpful intent, visit someone: (Moses) felt strongly about visiting [helping] his people Acts 7:23; 15:36, ‘Let us return and visit the brethren in every city in which we proclaimed the word of the Lord, and see how they are.’; Mt 25:36, 43, ‘naked, and you clothed Me; I was sick, and you visited Me; I was in prison, and you came to Me.’ look after widows and orphans in their distress Jam 1:27; (2) to exercise oversight in behalf of, look after, make an appearance to help; Lk 1:68, ‘Blessed be the Lord God of Israel, for He has visited us and accomplished redemption for His people, 7:16, ‘and they began glorifying God, saying, “A great prophet has arisen among us!” and, “God has visited His people!”’”


The present tense is an aoristic present, which presents the action as a timeless present occurrence without reference to its beginning, end, progress, or result.


The deponent middle/passive voice is middle/passive in form but active in meaning, the positive believer who is a doer of God’s Word rather than just a self-righteous forgetful hearer of religious piety produces the action.


The infinitive is a substantival infinitive, which is used in apposition to the previous introductory statement in this verse as an explanation of what he means by ‘pure and undefiled religion.’  Some regard this as an epexegetical infinitive “Epexegetical (Explanatory, Appositional, Limiting Infinitive, Modifier). The infinitive may further explain adjectives, nouns, and pronouns.  ‘this is pure religion, to visit orphans and widows (complements the pronoun HOUTOS).”
  However, “Like any other substantive, the substantival infinitive may stand in apposition to a noun, pronoun, or substantival adjective (or some other substantive). The appositional infinitive typically refers to a specific example that falls within the broad category named by the head noun.  This category is easy to confuse with the epexegetical infinitive. The difference is that the epexegetical infinitive explains the noun or adjective to which it is related, while apposition defines it.  That is to say, apposition differs from epexegesis in that an appositional infinitive is more substantival than adjectival. This subtle difference can be seen in another way: An epexegetical infinitive (phrase) cannot typically substitute for its antecedent, while an appositional infinitive (phrase) can. At times, however, even these distinctions get fuzzy. When that is the case, most likely there is little or no exegetical significance to picking one label over the other.  Keys to identification of the appositional substantival infinitive: you can insert the word namely before the infinitive. Another way to test it is to replace the to with a colon. For example, Jam 1:27, (“Pure religion … is this, to visit orphans and widows”) could be rendered “﻿Pure religion is this, namely, to visit orphans and widows,” or “Pure religion is this: visit orphans and widows.”

Then we have the accusative direct object from the masculine plural adjective ORPHANOS, which means “without parents, orphans” plus the connective conjunction KAI, meaning “and” plus the feminine plural adjective CHĒROS, meaning “widows.”  This is followed by the preposition EN plus the locative of sphere from the feminine singular article and noun THLIPSIS with the possessive genitive from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “in their trouble, distress, oppression, affliction, tribulation, difficult circumstances.”

“to help orphans and widows in their difficult circumstances,”
- is the double accusative of personal and impersonal objects.  The impersonal object is found in the accusative direct object from the masculine singular adjective ASPILOS, which means “being of untainted character: pure, without fault of inward condition, as of character of Christians 2 Pet 3:14, ‘pure [the execution of the spiritual life] and blameless [having no human good or evil]’; 1 Tim 6:14, ‘faultlessly and irreproachably’.”
  Then we have the personal direct object side of the double accusative in the third person masculine singular from the reflexive pronoun HEAUTOU, which means “oneself.”  This is followed by the present active infinitive from the verb TĒREW, which means “(1) to guard; (2) keep, preserve, protect.”

The present tense is a customary present for what is reasonably expected to occur on a continual basis throughout one’s spiritual life.  This may also be a tendential present for what James is proposing for the scattered legalists of his congregation, but is not yet taking place.

The active voice indicates that the believer is to produce this action.

The infinitive is a substantival appositional infinitive, which further defines the previous subject “pure and undefiled religion.”
Finally, we have the preposition APO plus the ablative of separation from the masculine singular article and noun KOSMOS, meaning “from the world” and referring to the cosmic system of Satan.

“to keep oneself pure from the world.”

James 1:27 corrected translation
“Pure and undefiled religion in the judgment of God, even the Father, is this: to help orphans and widows in their difficult circumstances, to keep oneself pure from the world.”
Explanation:
1.  “Pure and undefiled religion in the judgment of God, even the Father, is this:”

a.  James continues with a definition of what true religious piety is in the sight or judgment or opinion of God and gives an example.

b.  And, for those legalistic believers that are still trying to keep the Mosaic Law for salvation and as a part of the spiritual life of the Church, James makes an issue of the fact that this is the opinion or judgment of God the Father, so that these people cannot take issue with the person of Jesus Christ.  In James’ mind the Father and Son are one.  But this was not the case in the eyes of the legalists who opposed our Lord.  Therefore, James takes the Lord out of the picture and makes this an issue of what God the Father thinks about their pseudo-piety versus true Christian piety.

c.  James uses the term ‘religion’ in the sense of the practical application and actions of a person based upon their system of values and beliefs.


d.  Religion for James is a two-sided coin.  On the one side is the system of values and beliefs that motivate a person to think, decide, and act.  On the other side of the coin are the thoughts, decisions, and actions that a person really makes based upon his belief system.


e.  The false ‘religion’ of the legalistic hearers of the word of God was a system of beliefs that was all talk and no action.  They didn’t do anything in their thinking (‘he immediately disregards what sort of person he was’) or in their decisions (‘a hearer of forgetfulness’) or in their actions (‘not bridling his tongue’).

f.  In contrast to the impure and defiled religious systems of Satan, which are practiced by the hearers only of the word of God, there is a pure and undefiled system of ‘religious’ behavior.


(1)  This system of religious behavior does not involve observing a ritualistic ‘worship’ service that has no meaning.



(2)  This system of religious behavior does not involve tithing or ‘giving till it hurts’ or singing in the choir or joining a prayer group or becoming involved in the social life of the church.



(3)  This system of pious behavior is characterized by the attitude of grace toward others.



(4)  This system of pious behavior is based upon the values of unconditional love toward all in the soul.



(5)  This system of pious behavior is based upon the virtue, honor, and integrity demonstrated toward others.



(6)  This system of pious behavior is based upon our personal motivation to take action in life because of our personal love for God.


g.  The purity of this system of pious behavior is based upon the protocol system of God, in which God expects us to do the right thing in the right way at the right time at the right place and with the right motivation.

h.  The purity of this system of correct Christian behavior is therefore based upon the righteousness of God as taught in the virtues, values, principles, and doctrines of God’s Word.


i.  The purity of God’s system is based upon the purity of God’s love, God’s grace, and God’s integrity.


j.  This system of correct Christian piety is not defiled by any human good, any human works, any evil, anything from the human viewpoint thinking or standards of Satan’s cosmic system.


k.  Having stated the principle, James now illustrates with two examples of what he means.

2.  “to help orphans and widows in their difficult circumstances,”

a.  The first example of true Christian piety or spiritual behavior is how we treat others in need who can do absolutely nothing for us in return.

b.  The orphan and widow refers to those who were completely destitute with no family, no means of financial support, and totally dependent upon the charity of others.  They were in a state of abject helplessness.  The orphan child had no living adult relatives.  There were no adult family members to care for them.  The widows were those over the age of sixty who had no inheritance from their former husbands or were never married, and now also had no living family members to take them in.

c.  The difficult circumstances for both the orphans and widows were the same.  They had no ability to earn a living for themselves or provide for themselves in order to keep themselves alive.  They were completely dependent upon others to provide the basic needs of food, shelter, and clothing.


d.  Therefore, James defines the true demonstration of spirituality as the willingness of a believer to help out those in a helpless situation.  Another way of looking at it would be: are we willing to help those who can do nothing for us in return, just as our Lord did the greatest thing for us when we were in a state of total spiritual death and helpless to do anything for Him?


e.  The implication here is not that a spiritual believer is someone who helps an orphan or widow once and then walks away forgetting the difficult circumstances and affliction these orphans and widows continue to live in.  That would be something the hearer only of the word of God would do.  Because of the ongoing needs of the orphans and widows, the true doer of the word of God will keep on helping those in need as long as he or she is able to do so.

f.  This same principle is taught in:



(1)  Dt 14:29, “The Levite, because he has no portion or inheritance among you, and the alien, the orphan and the widow who are in your town, shall come and eat and be satisfied, in order that the Lord your God may bless you in all the work of your hand which you do.”



(2)  Job 31:16-22, “If I have kept the poor from their desire, or have caused the eyes of the widow to fail, or have eaten my morsel alone, and the orphan has not shared it.  If I have seen anyone perish for lack of clothing, or that the needy had no covering, if his loins have not thanked me, and if he has not been warmed with the fleece of my sheep, if I have lifted up my hand against the orphan, because I saw I had support in the gate, let my shoulder fall from the socket, and my arm be broken off at the elbow.”


(3)  Ps 146:9, “The Lord protects the strangers; He supports the fatherless and the widow, but He thwarts the way of the wicked.”


(4)  Isa 1:17, “Learn to do good; seek justice, reprove the ruthless, defend the orphan, plead for the widow.  1:23, “Your rulers are rebels and companions of thieves; everyone loves a bribe and chases after rewards. They do not defend the orphan, nor does the widow's plea come before them.”

g.  The true exercise of religious obedience to God is not in observing dead religious rituals and religious traditions of men handed down from generation to generation, but in how we treat and care for others in need, in suffering, in disaster, and in trouble.  This is the true worship of God and the real practice of Christianity.

3.  “to keep oneself pure from the world.”

a.  The second example of true Christianity and the real spiritual life is how we interact with the world and the satanic system in which we live.

b.  The ‘world’ is Satan’s kingdom.  It is his place of rulership.  It is his system.  Satan has a complete and thorough system for taking care of people, promoting people, advancing his plan, indoctrinating people into his system of thinking, and providing his system of ‘justice’ in the world.


c.  As believers we all have to deal with Satan’s system, and his system is never fair or even reasonable in its dealings with us.  Satan’s system is designed to be unfair and unreasonable to believers, especially advancing and positive believers, who are doers of God’s Word.

d.  The difficult part for any believer is to keep, guard, or protect himself from compromise and defilement by the cosmic system.  We defile ourselves with Satan’s system, when we compromise with it in order to advance ourselves within his system or try to get something we want by compromising with his system.


e.  When we give in to human viewpoint thinking or agree with some thought or action of evil, then we have compromised with Satan’s system and have defiled ourselves.  Personal sin is always a compromise with Satan’s system.  Human good, human viewpoint, human works, and human systems of success or promotion are all part of the impurity that comes from the world.


f.  We can only keep ourselves pure from the world by:


(1)  Consistently using the recovery procedure of the spiritual life (1 Jn 1:9) when we sin.



(2)  Consistently learning and applying Bible doctrine to the circumstances of our spiritual life.



(3)  Using God’s systems of solving problems rather than Satan’s system of solving problems.



(4)  Consistently executing the will, plan, and purpose of God rather than trying to live on our own agenda.


l.  This concept is also mentioned in other passages of Scripture.



(1)  Eph 2:2, “in which you formerly walked according to the course of this world, according to the prince of the power of the air, of the spirit that is now working in the sons of disobedience.”


(2)  2 Pet 1:4, “Through which things (pertaining to the spiritual life) He has bestowed on us His precious and great promises, in order that through these things you may become partners of the divine nature, after you have escaped from the corruption in the world because of lust.”



(3)  2 Pet 2:20, “For if, after they have escaped the defilements of the cosmic system by means of the full knowledge of the Lord and Savior Jesus Christ, and being entangled again in them they are defeated, the last state has become for them worse than the first state.”


(4)  1 Jn 2:15-17, “Do not love the world nor the things in the world.  If anyone loves the world, the love of the Father is not in him.  For all that is in the world, the lust of the flesh and the lust of the eyes and the boastful pride of life, is not from the Father, but is from the world.  The world is passing away, and also its lusts; but the one who does the will of God lives forever.”
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