James 1:24



- is the explanatory use of the postpositive conjunction GAR, meaning “for,” continuing the explanation of what the loser believer is like.  Then we have the third person singular aorist active indicative from the verb KATANOEW, which means “to observe and consider or contemplate.”

The aorist tense is a constative aorist, which views the action of the loser believer considering or contemplating what sort of person he is in its entirety during the teaching of the word of God and sums up the entirety of this action.

The active voice indicates that the loser believer produces the action.


The indicative mood is declarative for the reality and simple fact of what the loser believer does during church or Bible class.

This is followed by the accusative direct object from the third person masculine singular reflexive pronoun HEAUTOU, which means “himself.”  Then we have the continuative use of the conjunction KAI, meaning “and” with the third person singular perfect active indicative from the verb APERCHOMAI, which means “to depart.”


The perfect tense is a gnomic perfect, which indicates what customarily and generally always happens every time the loser believer goes to church.


The active voice indicates that the loser believer produces the action.


The indicative mood is declarative for a simple statement of fact.

“for he observed himself and departs,”
- is the continuative use of the conjunction KAI, meaning “and,” followed by the adverb of time EUTHEWS, which means “at once, immediately Mt 4:20, 22; 8:3; 13:5; 14:31; Gal 1:16; Jam 1:24; 3 Jn 14; Rev 4:2.”
  Then we have the third person singular aorist deponent middle indicative from the verb EPILANTHANOMAI, which means “to forget; disregard, put out of mind; to care nothing about.”

The aorist tense is a dramatic aorist, which is used for emphasis or dramatic effect.  It states a present reality with the certainty of a past event.  Adverbs of time are often used with the dramatic aorist, and the present tense is usually used in the translation.  The dramatic aorist is closely related to the culminative aorist, but is more forceful.


The deponent middle is middle in form but active in meaning, the loser believer producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the predicate nominative from the masculine singular “correlative pronoun HOPOIOS, which means: of what sort, as Acts 26:29; 1 Cor 3:13; 1 Thes 1:9; he forgets what sort of person he is Jam 1:24; it makes no difference to me what sort of people they were Gal 2:6.”
  Finally, we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be; he was.”

The imperfect tense is a descriptive imperfect, which describes what was actually taking place on a continual basis in the past in the life of the loser believer.

The active voice indicates that the loser believer produces the action of continuing to be what he was in the past.


The indicative mood is declarative for simple statement of fact.
“and immediately disregards what sort of person he was.”
James 1:24 corrected translation
“for he observed himself and departs, and immediately disregards what sort of person he was.”
Explanation:
1.  “for he observed himself and departs,”


a.  James continues with the explanation of his illustration, which is not really an illustration as much as an actual description of exactly what is going on in the thinking and behavior of the loser (hearer only) believer.

b.  The loser believer observes himself in the mirror of the word of God.



(1)  The pastor teaches Bible doctrine, which happens to describe perfectly the negative attitude of the loser believer.


(2)  God the Holy Spirit makes this spiritual information very real to the loser believer, so that he sees himself for exactly what he is.



(3)  The loser believer sees his own negative volition to doctrine, his own apathy, his own indifference.



(4)  The loser believer sees his own life of defense mechanisms of the soul, which defend and support the continued function of his sin nature, such as: projection, denial, repression, idealization, dissociation, fantasizing, etc.



(5)  The loser believer sees that he is not filled with the Spirit most of the time, that he does not care about the word of God, that he is not living the spiritual life, and that he does not use the spiritual problem-solving devices.



(6)  Most of all, the loser believer recognizes perfectly that he is more interested in doing what he wants rather than what God wants.



(7)  Therefore, the loser believer looks carefully at himself and sees that he is a lover of self rather than a lover of God.

c.  The loser believer sees that he is in carnality, reversionism, locked-in negative volition, out of fellowship with God, and losing out on the fantastic blessings of the spiritual life.


d.  The loser believer is not ignorant of the fact that there is a problem or that he has a problem.  He sees himself for what he really is.  God the Holy Spirit makes the true person of the loser believer a reality to him for the few moments of the teaching of the word of God.


e.  When Bible class or church is over, the loser believer departs.  He has put in his time for God.  He has wasted enough time at church.  He has done his “spiritual duty.”   Now he has better things to do – things that are more important to him.

f.  The loser believer has no longing desire to have Bible teaching continue.  He just wants to get it over with and get out of there.

2.  “and immediately disregards what sort of person he was.”


a.  As fast as he can the loser believer departs from church.  And just as fast as he leaves physically, so the implanted word of God in his soul departs.

b.  The loser believer will eventually forget what sort of person he was like as depicted by God the Holy Spirit during the teaching that went on, but that is not what happens first.  First, the loser believer disregards what has been taught.


c.  The sin nature defense mechanisms of rejection, denial, projection, lying to self, etc. all kick into gear to protect the arrogant human self-esteem that the loser believer has for himself.  He tries to put all that was taught out of his mind as fast as he can.


f.  He cares nothing about what God thinks of him.  He cares nothing about the truth or reality of what he is like.  He wants to get back to his world of unreality, where there is nothing wrong with him.  And he wants to get back there immediately.  He wants to live in dissociation from the reality of what he is really like.

g.  For a short time during the teaching of the word of God, he truly sees what sort of person he really is.  Now that Bible class is over, he wants to disregard the truth about himself, so that he does not have to make any changes in his life.


h.   He does not want to admit to himself that he is wrong and has been living a lie.  He is in self-righteous arrogance and does not want to admit this to himself.  He has no experiential relationship with God, being in perpetual carnality, but he does not want to admit this to himself either.


i.  His spiritual life after salvation is dead, but he does not want to admit this to himself.


j. He will be back at church again, and the same thing will repeat itself over again; for this is the life of perpetual carnality and locked-in negative volition.


k.  This is what has gone on in the past and will continue in the present until one of two things happen: he either makes the decision to rebound and change his thinking or he dies from the state of perpetual sinfulness resulting in death.
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