Heb 9:9



- is the nominative subject from the feminine singular qualitative relative pronoun HOSTIS, which is used in place of the simple relative pronoun and means “which,” referring to the previous feminine singular noun ‘tabernacle’.  Then we have the predicate nominative from the feminine singular noun PARABOLĒ, which means “a model, example, type, figure, a symbol (pointing) to the present age Heb 9:9.”
  There is no verb, suggesting the ellipsis of the verb EIMI, referring to a past action and meaning “[was].”  This is followed by the preposition EIS plus either (1) the adverbial accusative of measure of extent of time, meaning “until;” or (2) the adverbial accusative of reference, meaning “referring to;” or (3) the accusative of relationship, meaning “relating to.”  The adverbial accusative of extent of time is probably correct here because of the phrase it governs relates to time.  We have the accusative masculine singular article and noun KAIROS, meaning “the time” plus the articular perfect active participle from the verb ENISTĒMI, which means “to be present as condition or thing at the time of speaking, be now, happen now: the present time Heb 9:9.”


The perfect tense is an intensive perfect, which emphasizes the idea of the present state resulting from a past action.

The active voice indicates the Church Age produces the action of being present.


The participle is an ascriptive or substantive use of the participle as an adjective, just as we have in English, when we say “the burning house.”  It is translated “until the present time.”
“which [tabernacle was] a symbol until the present time,”
- is the preposition KATA plus the adverbial accusative of measure of extent of space from the feminine singular relative pronoun HOS, meaning “in which” and referring to the previous feminine singular noun SKĒNĒ = tent/tabernacle.  The thought of the accusative of measure of extent of space is similar to the phrase KATA TOPOUS, meaning ‘in place after place’ in Mt 24:7; Mk 13:8; Lk 21:11.
  Thus the idea is “in tabernacle after tabernacle,” that is, in Moses’, Solomon’s, Zerubbabel’s, and Herod’s tabernacles/temples.  (Some translations try to make this say, “during which time,” which would require the masculine singular of the relative pronoun, referring back to the masculine singular noun KAIROS.)  Then we have the nominative subject from the neuter plural noun DWRON, meaning “gifts,” followed by the correlative use of the conjunctions TE and KAI, meaning “both…and.”  Then we have the nominative subject from the feminine plural noun THUSIA, meaning “offerings, sacrifices.”  This is followed by the third person plural present passive indicative from the verb PROSPHERW, which means “to bring, offer, present” gifts, offerings, or sacrifices.


The present tense is a durative present for what began in the past and continues in the present.  It is also a customary present for what is reasonably expected and normally occurs.  This may also be a historical present, following the other historical presents in context.

The passive voice indicates that the gifts and offerings received the action of being presented, offered, etc.

The indicative mood is declarative for a simple statement of fact.
“in which both gifts and sacrifices were offered”
 - is the negative MĒ, meaning “not” plus the nominative feminine plural present deponent middle participle from the verb DUNAMAI, which means “to be able.”

The nominative feminine plural refers back to the feminine plural noun THUSIA = offerings.


The present tense is a gnomic present for the statement of a maxim, axiom, or universal truth.


The deponent middle is active in meaning, the offerings in the tabernacle not being able to do something.


The participle is circumstantial.

Then we have the preposition KATA plus the accusative of relationship, meaning: with respect to, in relation to Rom 1:3-4; 4:1; 7:22; 9:3, 5;  11:28; Phil 3:5, 6b; Heb 9:9b”
 plus the feminine singular noun SUNEIDĒSIS, which means “conscience” or “consciousness of guilt.”  This is followed by the aorist active infinitive from the verb TELEIOW, which means “to make perfect Heb 9:9.”


The aorist tense is a constative aorist, which regards the action of the verb in its entirety.

The active voice indicates that the sacrificial offerings produce the action of not being able to make perfect the conscience or awareness of sinfulness of the guilty person.  The person was always conscious of the fact that their offering was not good enough to satisfy the justice of God, and therefore, their conscience was never made perfect by their sacrificial offering.


The infinitive is a complementary infinitive, which completes the meaning of the verb “to be able.”
Finally, we have the accusative direct object from the masculine singular articular present active participle of the verb LATREUW, which means “to serve” and when used as an ascriptive participle, functioning as a noun, it means “the worshiper (who is concerned with the rituals prescribed by Mosaic ordinance) Heb 9:9; 10:2.”


The present tense is a durative present for what began in the past and continues in the present.  This is also a gnomic present for a universal truth.

The active voice indicates that the follower of the Mosaic Law produced the action of being a worshipper.

The participle is an ascriptive or substantival participle.
“which are not able to make perfect the worshiper in relation to conscience,”
Heb 9:9 corrected translation
“which [tabernacle was] a symbol until the present time, in which both gifts and sacrifices were offered, which are not able to make perfect the worshiper in relation to conscience,” 
Explanation:
1.  “which [tabernacle was] a symbol until the present time,”

a.  The sentence thus far reads: “The Holy Spirit is indicating this, that the way into the holy place had not yet been disclosed, while the first tabernacle was still standing, which [tabernacle was] a symbol until the present time, in which both gifts and sacrifices were offered, which are not able to make perfect the worshiper in relation to conscience,”

b.  The original tabernacle of the Exodus and the three Temples which followed were all symbols, types, or figures of God’s relationship with man until the Church Age came into human history.

c.  The tabernacle and temples symbolized the separation between God and man due to the barrier of man’s personal sin.

d.  The outer veil or screen symbolized the complete separation of the unbeliever from God.


e.  The second veil between the Holy Place and Holy of Holies symbolized the separation of mankind from God apart from the efficacious work of Christ on the Cross, which is symbolized by the sprinkling of the blood sacrifice on the mercy seat.


f.  The blood sacrifice symbolized the spiritual death of Christ on the Cross.


g.  Since Christ had not yet come and provided His perfect sacrifice for sin on the Cross, the way to God was not fully open to man.


h.  Only when our Lord’s work on the Cross was completed and the veil between the Holy of Holies and Holy Place was split from top to bottom (Mt 27:51; Mk 15:38; Lk 23:45) was full access to God the Father open, and then, only through relationship with Jesus Christ as our Savior.


i.  Once the Church Age begins, the veil has been split open and full access to God the Father through God the Son is now available to anyone who would trust in Christ.


j.  Therefore, with access to God the Father now available to all at the present time, there is no longer any need for a screen, or veil, or curtains, or tabernacle, or temple.


k.  The tabernacle and temples served their purpose during the Age of Israel of demonstrating that man did not have complete access to God because of his sinfulness.


l.  The person and work of Christ as our Savior fulfilled the reality of the symbol, so that the symbol is no longer needed.

2.  “in which both gifts and sacrifices were offered”

a.  The purpose of the tabernacles and temples was to have a place were sacrificial gifts and offerings could be made by priests to God, which represented what God would do for mankind to save him.

b.  The gifts and sacrifices taught the need for someone to make a sacrifice for sin that would forever appease and satisfy the righteousness and justice of God.

c.  The gifts and sacrifices were symbols that Christ would do on the Cross.  They were only shadows of the reality to come.


d.  Therefore, because the gifts and sacrifices were only symbols and shadows of the reality to come, they were never effective in removing sin or purifying a person’s conscience from the guilt of sin.


e.  To give you an example of the gifts and sacrifices that were made during the feast of tabernacles, notice the following chart.
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3.  “which are not able to make perfect the worshiper in relation to conscience,”

a.  The writer now makes his critical point.  No sacrifice ever offered at any time in any tabernacle or temple by any priest, even Aaron, was ever able to give the worshiper a clear conscience with regard to their sinfulness and need of a savior.

b.  This point is further explained in Heb 10:1-2, “For the Law, since it has only a shadow of the good things to come and not the very form of things, can never, by the same sacrifices which they offer continually year by year, make perfect those who draw near.  Otherwise, would they not have ceased to be offered, because the worshipers, having once been cleansed, would no longer have had consciousness of sins?”  And Heb 10:11, “Every priest stands daily ministering and offering time after time the same sacrifices, which can never take away sins.”

c.  Not only were these daily offerings of animal sacrifices not able to take away sin, but they were not able to take away to guilt from the conscience of the ones offering the sacrifices.

d.  “The problem under the old covenant consisted of the sacrificial system’s inability to resolve one’s awareness of personal guilt.  Thus, the outer room of the tabernacle illustrated the inner, spiritual condition of the people.  Ultimately the conscience, not a material, earthly space, keeps a person from intimacy with God.  Consequently, more than external regulations that dealt with practices regarding food, drink, and certain washings would be required to make entrance to the presence of God possible. These rituals simply were provisional, given until the new covenant system could be established.”


e.  “Now we see what our author wishes to teach his readers. The really effective barrier to a man or woman’s free access to God is an inward [barrier] and not a material one; it exists in the conscience.  It is only when the conscience is purified that one is set free to approach God without reservation and offer him acceptable service and worship.  And the sacrificial blood of bulls and goats is useless in this regard.”


f.  The only thing that can make a person perfect in the opinion or judgment of God is the imputation of divine righteousness.


g.  The only thing that can cause God the Father to give a human being His own divine righteousness is faith, trust, or confidence in the person and work of His Son, Jesus Christ.


h.  The only thing that can give the person who believes in Christ a clear conscience with regard to his own sinfulness is faith, trust, confidence in the fact that Jesus Christ’s sacrifice as a substitute for us satisfied the righteousness and justice of God.

i.  We have the reality of a pure conscience because we have the reality of our faith, trust, or confidence in the work of Christ.


j.  This pure conscience as a result of faith in Christ is described by Peter in 1 Pet 3:15-16, “But have an attitude of deep respect, love, awe and esteem toward the Lord Christ in your hearts, always ready to make a defense to any one who asks you to account for the confidence in you, but with humility and respect have an intrinsically good conscience, in order that in that which you are criticized those who verbally abuse your intrinsically good conduct in Christ might be put to shame.”

k.  The only sacrifice or offering that is able to make perfect the worshiper in relation to conscience is the sacrifice and offering of the Lord Jesus Christ.
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