Heb 9:14



- is the “correlative pronoun POSOS, which is used in questions pertaining to degree or magnitude with the comparative adverb MALLON following, meaning how much more? Mt 7:11; 10:25; Lk 11:13; 12:24, 28; Rom 11:12, 24; Phlm 16; Heb 9:14.”
  Then we have the nominative subject from the neuter singular article and noun HAIMA with the possessive genitive from the masculine singular article and proper noun CHRISTOS, meaning “the blood of Christ.”

“how much more will the blood of Christ,”

- is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to our Lord.  This is followed by the preposition DIA plus the ablative of agency from the neuter singular noun PNEUMA plus the adjective AIWNIOS, meaning “through the eternal Spirit.”  Then we have the double accusative of person and thing.  First, we have the accusative of the person from the third person masculine singular reflexive pronoun HEAUTOU, which means “Himself” and refers to our Lord.  This is followed by the third person singular aorist active indicative from the verb PROSPHERW, which means “to offer, bring, or present a sacrifice.”


The aorist tense is a constative/historical aorist, which looks at the past, historical event in its entirety without reference to its beginning, end, progress, or result.


The active voice indicates that our Lord produced the action of offering Himself.


The indicative mood is declarative for a simple statement of doctrinal fact.

Next we have the second half of the double accusative with the accusative of the thing from the masculine singular adjective HAMWMOS, meaning “without defect or blemish, unblemished 1 Pet 1:19; without blemish Heb 9:14; being without fault and therefore morally blameless.”
  Then we have the dative of indirect object from the masculine singular article and noun THEOS, meaning “to God.”
“Who through the eternal Spirit offered Himself without blemish to God,”

- is the third person singular future active indicative from the main verb KATHARIZW, which means “to make clean, to cleanse.”


The future tense is a deliberative future, which is used in questions to consult the judgment of another person about the possibility of a proposed action.  In this case it asks about what will always be true, and therefore, comes close to also being a gnomic future.


The active voice indicates that the spiritual death of Christ on the Cross produces the action of cleansing the believer’s conscience from dead works.


The indicative mood is an interrogative indicative, which is used in simple questions which can be answered by providing factual information.

Then we have the accusative direct object from the feminine singular article and noun SUNEIDĒSIS with the first person plural (the NASV translates it as a second person plural “your,” because the manuscript evidence is evenly divided; however, “The former is preferred because the author uses the direct address only in the hortatory sections of his Epistle.”
) possessive genitive from the personal pronoun EGW, meaning “our conscience.”  This is followed by the preposition APO plus the ablative of separation from the neuter plural adjective NEKROS and the noun ERGON, meaning “from dead works, actions, or deeds.”  The Louw-Nida Greek Lexicon gives this meaning: “pertaining to being utterly useless, with the implication of total lack of purpose—‘useless, futile, vain;’ ‘will cleanse our conscience from useless rituals’.”

“cleanse our conscience from dead works”

 - is the preposition EIS plus the accusative of purpose from the neuter singular articular present active infinitive from the verb LATREUW, which means “to serve, of the carrying out of religious duties by human beings: Mt 4:10; Lk 4:8; 1:74; Acts 7:7; 24:14; 27:23; Heb 9:14; Rev 7:15; 22:3.”


The present tense is a customary and durative present for what is reasonably expected to occur throughout our spiritual life.


The active voice indicates that all Church Age believers are expected to produce the action.


The infinitive is an infinitive of purpose, commonly found with the construction EIS plus the accusative article.  The infinitive of purpose could be translated “in order to serve” or “for the purpose of serving” or simply “to serve.”

Then we have the dative of direct object from the masculine singular noun THEOS and the dative masculine singular present active participle from the verb ZAW, which means “to live.”  The participle is used as a substantive (that is, it is what is called an ascriptive participle), being used as an adjective and modifying the noun THEOS.  It should be translated “the living God.”

“to serve the living God?”

Heb 9:14 corrected translation
“how much more will the blood of Christ, Who through the eternal Spirit offered Himself without blemish to God, cleanse our conscience from dead works to serve the living God?”
Explanation:

1.  “how much more will the blood of Christ,”

a.  The complete sentence now reads: “For if the blood of goats and bulls and the ashes of a young female cow, sprinkling those who have been defiled, sanctifies for the purpose of the purity of the flesh [and it does], how much more will the blood of Christ, Who through the eternal Spirit offered Himself without blemish to God, cleanse our conscience from dead works to serve the living God?”  This verse is the apodosis of the a fortiori logical argument begun in the previous verse.  The previous verse was the “if” clause and protasis.  This verse is the “then” clause and apodosis.


b.  In logic this is called an a fortiori argument.  If a person can do the greater, it follows with greater reason or logic that he can also do the lesser.  If the animal sacrifices were effective in allowing the justice of God to withhold judgment upon sin, then it follows with greater reason that Christ’s sacrifice of Himself for man’s sin is even more effective in allowing the justice of God to withhold judgment upon man’s sin.


c.  The logical conclusion of this a fortiori argument is stated in Rom 8:1, “Consequently now [there is] no condemnation, judgment, or punishment to those in Christ Jesus.”


d.  As we have previously studied in the past verses, the blood of Christ refers to the spiritual death of Christ on the Cross, being judged by God the Father for our personal sins, which were imputed to His physical body and judged during His last three hours on the Cross.


e.  The blood of Christ is also mentioned in:



(1)  Col 1:20, “and through Him [Jesus Christ], to reconcile all things to Himself, having made peace through the blood [Christ’s spiritual death] of His Cross, through Him whether the things on the earth [mankind] or the things in the heavens [angels].”



(2)  Heb 10:19, “Therefore, brethren, since we have confidence to enter the holy place by the blood of Jesus.”



(3)  Heb 12:24, “[But you have come] to Jesus, the mediator of a new covenant, and to the sprinkled blood.”



(4)  Heb 13:12, “Therefore Jesus also, that He might sanctify the people through His own blood, suffered outside the gate.”



(5)  1 Pet 1:2, “according to the predestination of God the Father because of the sanctification from the Spirit resulting in obedience, and the sprinkling of the blood of Jesus Christ.”



(6)  1 Pet 1:19, “but with the precious blood of Christ as from an unblemished and spotless lamb.”


f.  It is the spiritual death of Christ on the Cross that cleanses us from all sin, 1 Jn 1:7, “But if we keep walking in the light [function in the spiritual life] as He is in the light, we keep on having fellowship with each other, because the blood of Jesus, His Son, purifies us from all sin.”


g.  The phrase “how much more” introduces the idea of the superiority of Christ’s offering.  His offering is superior for two reasons:



(1)  Our Lord offered Himself rather than an animal sacrifice.



(2)  Our Lord’s offering cleanses both the body and the conscience, whereas the animal sacrifice could only purify the flesh.

2.  “Who through the eternal Spirit offered Himself without blemish to God,”

a.  The writer continues by describing the most important aspect of the life of Christ—He offered Himself to God the Father.


b.  No Levitical priest ever offered himself “through the eternal Spirit.”  Only Jesus Christ could offer Himself through the Holy Spirit.  What does it mean to offer oneself through the Spirit?



(1)  Christ was filled with the Holy Spirit from birth.



(2)  Christ in His deity is identical to the Holy Spirit in nature or essence.



(3)  Our Lord remained filled with the Spirit in a state of sinlessness while our sins were imputed to Him and He was judged for us.  He did not sin personally while being identified with our sins.



(4)  Therefore, the Holy Spirit continued to sustain and help Him while He was being judged for our sins.  The same help that is provided to us under temptation was provided to Him on the Cross while being judged for our sins.  Being judged for our sins was in itself a temptation to the humanity of Christ to stop bearing our sins and being judged for them.  He passed the test through the power of God the Holy Spirit motivating Him and through the power of His love for God the Father from the doctrine in His soul.



(6)  Therefore, it was through the agency and help of God the Holy Spirit that our Lord was able to submit to the judgment of the Cross and endure the suffering of being judged for our sins.



(7)  Our Lord’s offering of Himself was superior to any offering of a Levitical high priest, because no Levitical priest ever made an offering “through the eternal Spirit.”  No Levitical high priest was ever filled with the Holy Spirit in the same manner as our Lord during His incarnation.



(8)  Christ’s offering of Himself was made through the agency of the Holy Spirit to God the Father.  This never occurred for any Levitical priest.  Therefore, their offering cannot compare with the greater offering of Christ through the eternal Spirit.


c.  In the same way that Old Testament sacrifices were required to be without physical blemish, so too was Christ without moral blemish as the sacrificial lamb of God, 1 Pet 1:19, “but with the precious blood of Christ as from an unblemished and spotless lamb.”

d.  Not only did Christ offer Himself without blemish to God the Father, but will also present us as the Church without blemish to God the Father.



(1)  Eph 5:27, “in order that He might present a glorious Church to himself, having no stain [sin], or wrinkle [human good], or any such things [evil], but that she should be holy and blameless.”



(2)  Jude 24, “Now to Him [God the Father] who is able to protect you from stumbling and to set you blameless in the presence of His glory full of exultation.”


e.  Christ had to be perfect, sinless humanity to offer Himself to God the Father as a sacrifice for sin.  He had to be the Lamb of God without spot or blemish, who takes away the sins of the world.  Therefore, our Lord lived a perfect, sinless spiritual life for thirty-three years, which qualified him to offer Himself to God the Father as a sacrifice for sin.


f.  This is the only time in the Bible that the Holy Spirit is called “the eternal Spirit” and it clearly indicates that God the Holy Spirit has eternal life, and therefore, is co-eternal with God the Father and God the Son.


g.  This is the only place in Scripture where Christ’s offering is said to be made directly to God the Father.
3.  “cleanse our conscience from dead works”

a.  In verse 9 we were told that “sacrifices were offered, which are not able to make perfect the worshiper in relation to conscience.”  In contrast, the offering of Christ Himself “cleanses our conscience from dead works.”


b.  “There are five occurrences of SUNEIDĒSIS = conscience in the Epistle to the Hebrews.

 

(1)  Heb 9:9 speaks of perfecting the conscience of the worshiper, which cannot be accomplished by gifts and sacrifices.



(2)  Heb 9:14 affirms that the blood of Christ will ‘purify your conscience from dead works to serve the living God’.



(3)  Heb 10:2 points out the need for repetition in the sacrificial system because of the inability of the sacrifices to make perfect those who draw near.  If the worshipers had once been cleansed, there would no longer be any ‘consciousness of sin’.



(4)  Heb 10:22 contains an exhortation to ‘draw near … with our hearts sprinkled clean from an evil conscience’.



(5)  Heb 13:18 says ‘pray for us, for we are sure that we have a clear conscience’.  In these passages the writer of Hebrews does not define or develop the function of conscience, but sees conscience as that which is defiled and in need of purification or cleansing, a cleansing that cannot be achieved by anything less than the sacrifice of Christ.”


c.  Remember that in Heb 6:1, the writer taught that we are to turn away from dead works, “Therefore, leaving behind the elementary instruction about Christ, let us be driven on to maturity, not laying again a foundation which consists of turning away from dead works and faith toward God.”


d.  Dead works are all the things unbelievers do to attempt to save themselves through their good deeds.  Dead works are all the things believers do to attempt to live the spiritual life in their own power instead of in the power of the filling and influence of the Holy Spirit and doctrine in their souls.


e.  Once we have faith, trust, or confidence in what Jesus Christ did for us on the Cross by being judged as a substitute for us and thus providing eternal salvation for us, then two things happen to us:



(1)  We have a clear conscience with regard to all our past sins, which were judged in Christ on the Cross.



(2)  We have a clear conscience with regard to all future sins, which were judged on the Cross.


f.  Guilt is no longer an issue for the believer in the spiritual life.  Jesus Christ has paid the penalty for our sins, so that we no longer have to remain guilty about our sins.



(1)  Once we believe in Christ all our past sins were immediately forgiven and forgotten by God, so that we no longer have a right to any guilt over our pre-salvation sins.



(2)  When we sin after salvation, we will feel guilt about our state of sinfulness.  This is the normal function of the conscience in a believer.  This guilt is designed to alert and warn us to the fact we are out of fellowship with God.  God has designed the doctrine in our soul to produce this awareness of our spiritual failure.



(3)  Once we acknowledge our sinfulness to God, He immediately forgives us and puts us back into a guilt-free state.  We have a clear conscience with regard to sin, because we believe that Christ paid the penalty for our sins.  We have no right to remember our sins and feel guilty about them.  God expects us to ‘forget those things which are behind’ as Paul teaches in his letter to the Philippians.  We can remember them, so as to not repeat them, but to remember them so that we can feel guilty about them is to blaspheme against the forgiveness of God.



(4)  Therefore, a guilty conscience is a good thing when we are out of fellowship with God, if it alerts us to the need for confessing our sin or sins to God.  A guilty conscience while in fellowship with God is blasphemy against the integrity of God, and therefore, only puts us back out of fellowship with God.


g.  However, dead works are not sins, and this passage says that our conscience is cleansed from dead works, not from sins.  So what does this mean?



(1)  Dead works are all the good things human beings do to try to please God.



(2)  Dead works are those things done by unbelievers in order to try and be good enough to be saved.



(3)  Dead works are all those things done by believers to try to impress God with how good they are spiritually.



(4)  Dead works are human good, which is doing something that is right because in arrogance you want God and/or others to recognize and praise you.



(5)  Dead works are done from the motivation of the approbation of others, in order to be praised or receive the applause of others.



(6)  In contrast, the good works demanded of the Scriptures are done completely out of the motivation of personal love for God.  We do what God wants because we love Him and want to please Him, not because we want others to recognize us or because we want to be blessed by God.  A believer who works for blessing from God is in a state of arrogance and has a self-serving attitude.  Real service to God expects nothing in return, but is thankful for the privilege of serving.


h.  Therefore, having a conscience cleansed from dead works means that we recognize that the greatest and only real service for God the Father has already been performed by our High Priest, the Lord Jesus Christ, and there is nothing further we have to offer.


i.  We no longer have to feel guilty about not serving God.  Christ has provided the perfect service for us, and we are in union with Him, therefore, we share in His offering of Himself to God.


j.  We are no longer motivated by guilt to serve the living God, but are motivated by love “to offer up spiritual sacrifices acceptable to God through Jesus Christ.”  1 Pet 2:5, “In fact you yourselves as living stones are being built into a holy priesthood, a spiritual building, to offer up spiritual sacrifices acceptable to God through Jesus Christ.”


k.  We no longer have to offer dead works from a guilty conscience but spiritual sacrifices from a pure conscience, 2 Tim 1:3, “I keep on being grateful to God, whom I am serving with a pure conscience.”

4.  “to serve the living God?”

a.  Once a person has believed in Christ and is in fellowship with God, he is free to serve the living God.


b.  Service to God is a privilege and honor, and any attitude that considers it otherwise is blasphemous.


c.  The proper attitude of service is reflected in Isa 6:8, “Then I heard the voice of the Lord, saying, ‘Whom shall I send, and who will go for Us?’  Then I said, ‘Here am I.  Send me!’”


d.  The living God is identified as Jesus Christ for the first time in Scripture in Dt 5:26, “For who is there of all flesh who has heard the voice of the living God speaking from the midst of the fire, as we have, and lived?”  The Shekinah Glory, as a theophany of Christ, spoke from the midst of the fire in the tabernacle.


e.  ‘The Living God’ was identified by David as the God of Israel, who is none other than Jesus Christ, 1 Sam 17:26, “Then David spoke to the men who were standing by him, saying, ‘What will be done for the man who kills this Philistine and takes away the reproach from Israel?  For who is this uncircumcised Philistine, that he should taunt the armies of the living God?’”


f.  ‘The Living God’ is also a title for God the Father, Mt 16:16, “Simon Peter answered, ‘You are the Christ, the Son of the Living God.’”


g.  As Church Age believers we serve God the Father but do so through our service to the Lord Jesus Christ, Col 3:24, “knowing that you will receive for yourselves the reward of your inheritance.  You serve the Lord Christ.”



(1)  1 Tim 1:12, “I keep on having grace by the One who keeps on strengthening me, Christ Jesus our Lord, because He considered me faithful, having appointed me for the purpose of service,”


(2)  Rom 12:1, “Therefore, I urge you, brethren, because of the compassions from God, offer your bodies as a living, holy sacrifice well-pleasing to God—your rational service.”



(3)  1 Cor 7:35, “Now I am saying this for your own benefit, not in order that I might throw a noose on you but for the purpose of the noble and devoted service to the Lord without distraction.”



(4)  1 Cor 12:5, “And there are different types of service, and yet the same Lord.”



(5)  2 Cor 5:18, “Moreover all things [are] from the source of God, who reconciled us to Himself through the agency of Christ and has given us the service of reconciliation,”



(6)  Eph 4:11-16, “And He gave some apostles, others prophets, others evangelists, others pastor-teachers, for the purpose of equipping the saints for productive service for the purpose and result of the edification of the body of Christ, until we all attain to the unity produced by doctrine; that is, produced by the full knowledge of the Son of God, resulting in a mature believer, to the stature characterized by the maturity produced by the fullness [pleroma status] of Christ, in order that we might no longer be childish [immature], being tossed here and there by waves and carried here and there by every wind of teaching by the trickery [cheating with loaded dice] of men, by the cunning for the purpose of deceitful scheming, but by speaking the truth associated with unconditional love, we [pastors] might begin to cause growth into Him with reference to all things, who is the head, Christ, because of Whom, the entire body, being joined together and being instructed by every supporting joint [pastor-teacher] on the basis of the operational power—in measure one [joint] for the benefit of each part, is caused to produce for itself the growth of the body resulting in the building up of one another by means of unconditional love.”
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