Heb 8:9



- is the negative OU, meaning “not,” followed by the preposition KATA plus the adverbial accusative of reference, used as a periphrasis to express equality, similarity, or example, meaning: in accordance with, just as, similar(ly) to Heb 8:5, 9; 5:6”
 from the feminine singular article and noun DIATHĒKĒ, meaning “the covenant,” which in this case is an agreement between the God of Israel and the Jews.  Then we have the accusative direct object from the feminine singular relative pronoun HOS, meaning “which” and referring to God’s declaration of purpose for the Jews.  This is followed by the first person singular aorist active indicative from the verb POIEW, which means “to make: I made.”

The aorist tense is a constative/historical aorist, which looks at the action in its entirety as a historical fact.


The active voice indicates that Jesus Christ produced the action.


The indicative mood is declarative for simple statement of fact.

Then we have the instrumental of association from the masculine plural article and noun PATĒR with the possessive genitive third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “with their fathers.”
“not in accordance with the covenant which I made with their fathers”
- is the preposition EN plus the locative of time from the feminine singular noun HĒMERA, which means “in the day” and refers to a period of time, which is longer than a literal day.  Then we have the genitive absolute construction, which is a participle in the genitive case with a pronoun in the genitive case that functions as the subject of the participle; however, this genitive construction is independent grammatically from the rest of the sentence; therefore, it is absolute.  First, we have the first person genitive masculine singular aorist deponent middle participle from the verb EPILAMBANOMAI, which means “take hold of, grasp, catch, with the genitive object following Mt 14:31; Mk 8:23; Acts 17:19; 21:30, 33; 23:19; used figuratively Heb 8:9.”


The aorist tense is a constative/historical aorist, which gathers the past fact into a single whole and regards it in its entirety.


The deponent middle voice is active in meaning; the God of Israel, Jesus Christ, producing the action.


The participle is temporal and precedes the action of the main verb, making a covenant.  The Lord led them out of Egypt before He made a covenant with them.  It is translated by the word “when.”
With this we have the first person singular genitive personal pronoun EGW, meaning “I,” functioning as the subject of the participle.  It is translated “when I took.”  This is followed by the genitive direct object from the feminine singular article and noun CHEIR with the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “their hand.”  This is followed by the aorist active subjunctive from the verb EXAGW, which means “to conduct from an area, lead out, bring out, Acts 5:19; 7:36, 40; 12:17; 13:17; 16:37, 39; Heb 8:9.”


The aorist tense is a constative aorist, which regards the action in its entirety.


The active voice indicates that our Lord produced the action as the God of Israel.


The infinitive is an infinitive of purpose.

Then we have the accusative direct object from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “them” and referring to the Jews.  This is followed by the preposition EK plus the ablative of separation from the feminine singular noun GĒ, meaning “out of or from the land/country” and the descriptive genitive of the feminine singular proper noun AIGUPTOS, which we transliterate as “of Egypt.”
“in the day when I took their hand to lead them out of the land of Egypt;”
- is the use of HOTI to introduce the reason why the Lord will establish or make a new covenant or declaration of His purpose for Israel.  It is translated “for.”  Then we have the nominative subject from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “they” and referring to the Jewish people as a whole.  This is followed by the strong negative OUK, meaning “not” plus the third person plural aorist active indicative from the verb EMMENW, which means “to persist in a state or enterprise, persevere in, stand by with the dative object something Acts 14:22; abide by everything written in the book Gal 3:10; Heb 8:9 (Jer 31:32).”


The aorist tense is a constative/historical aorist, which looks at the actions of the Jews in their entirety and presents the action as a historical fact.


The active voice indicates that degenerate Israel produced the action.


The indicative mood is declarative for a simple statement of historical fact.

This is followed by the preposition EN plus the locative of sphere from the feminine singular article and noun DIATHĒKĒ with the first person singular possessive genitive personal pronoun EGW, meaning “in My covenant.”
“for they did not persevere in My covenant,”
 - is the crasis (combining) of two words: KAI (used with a resultant idea) and EGW, meaning “and so I.”  Then we have the first person singular aorist active indicative from the verb AMELEW, which means “to have no care for, to neglect, be unconcerned about someone or something Heb 8:9 (Jer 38:32); if we disregard so great a salvation Heb 2:3; do not neglect the (spiritual) gift that is in you 1 Tim 4:14; they paid no attention and went away Mt 22:5.”


The aorist tense is a constative/historical aorist, which looks at the attitude of the Lord toward degenerate Israel in its entirety and presents the action as a historical fact.


The active voice indicates that the God of Israel, Jesus Christ, produced the action.


The indicative mood is declarative for a simple statement of historical fact.

This is followed by the genitive direct object from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “them” and referring to degenerate Israel.  Then we have the third person singular present active indicative from the verb LEGW, which means “to say.”

The present tense is a descriptive present for what is now going on as the Lord speaks.


The active voice indicates that the Lord produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular noun KURIOS, meaning “the Lord” and referring to our Lord Jesus Christ as the God of Israel.
“and so I neglected them’, says the Lord.”
Heb 8:9 corrected translation
“not in accordance with the covenant which I made with their fathers in the day when I took their hand to lead them out of the land of Egypt; for they did not persevere in My covenant, and so I neglected them’, says the Lord.”
Explanation:
1.  “not in accordance with the covenant which I made with their fathers”

a.  The entire sentence says, “For finding fault with them, He says, ‘Behold, days are coming,’ says the Lord, ‘when I will establish a new covenant [declaration of purpose] over the house of Israel and over the house of Judah; not in accordance with the covenant which I made with their fathers in the day when I took their hand to lead them out of the land of Egypt; for they did not persevere in My covenant, and so I neglected them’, says the Lord.”


(1)  The purpose of quoting Jeremiah 31 must be understood correctly in this context.


(2)  The main thought line of the passage is stated in Heb 8:6, “He [our Lord as a High Priest] has attained a more excellent service as the mediator of a better covenant [the new covenant to the Church].”


(3)  The writer now wishes to illustrate the fact that our Lord is the mediator of a better covenant.  He does so by showing that our Lord will establish a new covenant to Israel.



(4)  The quotation is used to prove that just as our Lord will establish a new covenant with Israel because the old covenant failed due to man’s failure, so also the Lord has established a new covenant with the Church, which is not the same as the new covenant to Israel.



(5)  The first covenant to Israel had faults—the faults of those who disregarded the agreement with the God of Israel.



(6)  The first covenant has to be replaced and will be replaced at the second advent of Christ with the new covenant to Israel.



(7)  In the mean time, our Lord has attained a more excellent service as the mediator of the new covenant to the Church, which was a mystery doctrine, hidden from the Old Testament prophets such as Jeremiah.



(8)  However, even though the new covenant to the Church was hidden from the Old Testament prophets, the writer can still use the illustration of our Lord establishing a new covenant to Israel to show that our Lord has established a new covenant with the Church.

b.  The covenant between God and the people of Israel is described in Ex 19:3-8, “Moses went up to God, and the Lord called to him from the mountain, saying, ‘Thus you shall say to the house of Jacob and tell the sons of Israel: “You yourselves have seen what I did to the Egyptians, and how I bore you on eagles’ wings, and brought you to Myself.  Now then, if you will indeed obey My voice and keep My covenant, then you shall be My own possession among all the peoples, for all the earth is Mine; and you shall be to Me a kingdom of priests and a holy nation.” These are the words that you shall speak to the sons of Israel.’  So Moses came and called the elders of the people, and set before them all these words which the Lord had commanded him.

All the people answered together and said, ‘All that the Lord has spoken we will do!’ And Moses brought back the words of the people to the Lord.”

c.  The Mosaic Law or Torah (first five books of the Old Testament) was the book of the covenant, Ex 24:7, “Then he took the book of the covenant and read it in the hearing of the people; and they said, ‘All that the Lord has spoken we will do, and we will be obedient!’”

d.  After the second advent of Christ, “He will establish a new covenant over the house of Israel and over the house of Judah not in accordance with the covenant which I made with their fathers.”


(1)  The fathers is a reference Moses and the Jews of the Exodus generation.  This is clearly explained by the next phrase—in the day when I took their hand to lead them out of the land of Egypt.



(2)  The new covenant to Israel will not be like the original covenant, which was dependent upon the Jews learning, remembering and obeying God’s law.



(3)  The difference in the new covenant is explained in the next three verses: “I will put My laws into their minds, and I will write them on their hearts. And I will be their God, and they shall be My people.  And they shall not teach everyone his fellow citizen, for all will know Me, from the least to the greatest of them.  For I will be merciful to their iniquities, and I will remember their sins no more.”

e.  The first covenant depended upon the Jews “obeying My voice and keeping My covenant.”  The new covenant is dependent upon God.  The former covenant depended upon the Jews “doing,” while the latter covenant depends upon God “doing.”  In this respect the new covenant to Israel is a perfect illustration of the new covenant to the Church, which is totally based upon the grace of God.
2.  “in the day when I took their hand to lead them out of the land of Egypt;”

a.  The word “day” is a reference to the period of time after the Jews first came to Mount Sinai, three months after leaving Egypt, Ex 19:1ff.

b.  The reference to being led out of the land of Egypt obviously refers to the story exodus of the Jews as told in the Torah.

c.  The emphasis here is on the action of the verb.  Jesus Christ, as the God of Israel, graciously took the Jews by the hand as a parent would hold on to their child, and guided them to a place of safety and security.

3.  “for they did not persevere in My covenant,”

a.  The reason why the new covenant will be instituted for Israel is now given.  The Lord has to establish a new covenant because the Jews did not persevere in the old covenant.

b.  This is the statement of what was wrong with the old covenant.  There was nothing wrong with the Mosaic Law; that is, what God told Moses He wanted to the Jews to do.  The problem was in the Jews failure to persevere in observing what God wanted.

c.  The Jews persevered in offering sacrifices, but never persevered in the more important issues of the Law, such as:


(1)  Mt 9:10-13, “Then it happened that as Jesus was reclining at the table in the house, behold, many tax collectors and sinners came and were dining with Jesus and His disciples.  When the Pharisees saw this, they said to His disciples, ‘Why is your Teacher eating with the tax collectors and sinners?’  But when Jesus heard this  He said, ‘It is not those who are healthy who need a physician, but those who are sick.  But go and learn what this means: ‘I desire compassion, and not sacrifice,’ for I did not come to call the righteous, but sinners.”


(2)  Mt 23:23, “Woe to you, scribes and Pharisees, hypocrites! For you tithe mint and dill and cummin, and have neglected the weightier provisions of the law: justice and mercy and faithfulness; but these are the things you should have done without neglecting the others.”

d.  What was true in Jeremiah’s day (590 B.C.) was still true over 600 years later during the first advent of Christ—the Jews did not persevere in God’s covenant.  (Notice that the Lord calls it His covenant, because He initiated the agreement with Israel.)


e.  The fact that the Jews did not persevere in the Lord’s covenant can be seen in three great historical judgments on Israel:



(1)  The fall and dispersion of the northern kingdom of Israel, 721 B.C.



(2)  The fall and captivity of the southern kingdom of Judah from 586-516 B.C.



(3)  The fall of Jerusalem and end of the Jewish nation in 70 A.D.
4.  “and so I neglected them’, says the Lord.”

a.  This is an anthropopathic statement of the attitude of the God of Israel toward the Jews every time they did not persevere in His covenant.

b.  This statement refers to the Lord removing His wall of protection from around the Jews, so that their enemies could prevail over them.

c.  The Lord neglected to provide the divine protection for them, which He had promised them.



(1)  Ex 23:22, “But if you truly obey his voice and do all that I say, then I will be an enemy to your enemies and an adversary to your adversaries.”


(2)  Ex 23:27, “I will send My terror ahead of you, and throw into confusion all the people among whom you come, and I will make all your enemies turn their backs to you.”


(3)  Lev 26:6-8, “I shall also grant peace in the land, so that you may lie down with no one making you tremble.  I shall also eliminate harmful beasts from the land, and no sword will pass through your land.  But you will chase your enemies and they will fall before you by the sword; five of you will chase a hundred, and a hundred of you will chase ten thousand, and your enemies will fall before you by the sword.”


(4)  Lev 26:14-17, “But if you do not obey Me and do not carry out all these commandments, if, instead, you reject My statutes, and if your soul abhors My ordinances so as not to carry out all My commandments, and so break My covenant, I, in turn, will do this to you: I will appoint over you a sudden terror, consumption and fever that will waste away the eyes and cause the soul to pine away; also, you will sow your seed uselessly, for your enemies will eat it up.  I will set My face against you so that you will be struck down before your enemies; and those who hate you will rule over you, and you will flee when no one is pursuing you.”


(5)  Lev 26:23, “And if by these things you are not turned to Me, but act with hostility against Me, then I will act with hostility against you; and I, even I, will strike you seven times for your sins.  I will also bring upon you a sword which will execute vengeance for the covenant; and when you gather together into your cities, I will send pestilence among you, so that you shall be delivered into enemy hands.  When I break your staff of bread, ten women will bake your bread in one oven, and they will bring back your bread in rationed amounts, so that you will eat and not be satisfied.  Yet if in spite of this you do not obey Me, but act with hostility against Me, then I will act with wrathful hostility against you, and I, even I, will punish you seven times for your sins.  Further, you will eat the flesh of your sons and the flesh of your daughters you will eat.  I then will destroy your high places, and cut down your incense altars, and heap your remains on the remains of your idols, for My soul shall abhor you.  I will lay waste your cities as well and will make your sanctuaries desolate, and I will not smell your soothing aromas.  I will make the land desolate so that your enemies who settle in it will be appalled over it.  You, however, I will scatter among the nations and will draw out a sword after you, as your land becomes desolate and your cities become waste.”
Since the author is illustrating the new covenant to the Church, we must study what this is.

DOCTRINE OF THE NEW COVENANT TO THE CHURCH
A.  Definition.

1.  In the study of the doctrine of the priesthood in Hebrews there are two new covenants: the new covenant to Israel and the new covenant to the Church.  A covenant is a contract between two parties.  Party of the first part is God.  Party of the second part is certain categories of mankind.  Heb 12:24, “To Jesus the mediator of a new covenant,...”

2.  In biblical covenants, party of the first part (God) makes a favorable disposition to party of the second part (mankind), and that is the covenant.  In the book of Hebrews there are unconditional covenants to individuals and a new covenant to born again Israel in the millennium and a new covenant to the Church.


3.  You cannot have a new covenant without a mediator.  In the Church Age we have both a mediator and a new covenant.  The new covenant to the Church is operational now.  You cannot have a new covenant to the Church or a new covenant to Israel without a mediator.  The first time Israel will ever have a true mediator will be the new covenant to Israel.  The new covenant to Israel is the only time that Israel as a whole receives a promise from God, and that requires a mediator.


4.  The new covenant to the Church is made to all Church Age believers.  The new covenant to Israel is made to all Jewish believers of the millennium.  In order to make a covenant to all believers we have to have a priesthood.  The Jewish believers in the millennium also have a priesthood.  We have the filling of the Spirit and they have the filling of the Holy Spirit (though it is different).


5.  Heb 9:15, “And for this reason He is the mediator of a new covenant, since a death has taken place resulting in the redemption from the transgressions which were under the first covenant, so that those who have been called may receive the promise of eternal inheritance.”

6.  Jesus Christ is the mediator of the new covenant to the Church.  1 Tim 2:3-6, “This is good and acceptable in the sight of God our savior, who desires all mankind to be saved and come to an epignosis knowledge of the truth.  For God [the Son] [is] one [in essence], and one [person is] a mediator between God and mankind, the man Christ Jesus, who gave Himself a ransom substitute for all mankind, a statement brought out in testimony at the proper time.”


a.  A mediator is an intermediator between two parties to effect reconciliation and to provide special benefits to the ones (believers) being reconciled.  Our Lord is an intermediary between two parties to effect reconciliation and to provide special benefits [your portfolio of invisible assets] to the ones being reconciled.  A mediator is an intermediary between two parties in conflict to effect reconciliation.  Jesus Christ has reconciled us to God the Father by removing the barrier between God and man.



b.  The mediator must be equal to both parties in the mediation.  To be equal with mankind, our Lord had to be equal with Adam before he sinned.  Jesus Christ in hypostatic union and living the prototype spiritual life provided by God the Father and God the Holy Spirit has equivalency with both God and man and qualified Him as the mediator between God and man.  Mediatorship means “be reconciled to God.”  While our Lord was bearing our sins on the Cross He was functioning as our mediator, reconciling the world to Himself.  There is no reconciliation to God without the mediatorship of Christ.



c.  Jesus Christ had to be a mediator before He could be a savior.  Our Lord was born a mediator and had to demonstrate that in His perfect body He would not fall into the same trap as Adam and commit a personal sin.  Our Lord became a mediator at the point of His virgin birth.  He became our savior on the Cross.  Because He is the only mediator, He is the only savior.  Christ qualified as our mediator for thirty-three years before He could our savior, and He could not reconcile us to God until He became our savior on the Cross.




(1)  The correct translation of verse 1 Tim 2:5 is “For God is one” not “For there is one God.”  The Greek word HEIS is a predicate nominative, not an adjective modifying THEOS (God).  The absence of the article indicates this is talking about the essence of God not the person of God.




(2)  God is one in essence but three in persons.  This can be called the concept of equivalency.  Jesus Christ cannot be a mediator unless he is born with the same human perfection that Adam had before he sinned.  Jesus Christ had to be equivalent with Adam before the fall.  Jesus Christ cannot be a mediator if His only equality is with spiritually dead humanity.  Our Lord had to maintain His perfect humanity without sin for thirty-three years.




(3)  The phrase “the man Christ Jesus” is the title of our Lord as both true humanity and God united into one person in hypostatic union as our mediator.  God cannot be our Savior because God cannot go to the Cross.  God must become a man to go to the Cross.



d.  Our Lord made a decision to become true humanity and a mediator and provide salvation from the motivation of impersonal love for all mankind.  Only as a mediator is Jesus Christ qualified to reconcile mankind to God.  Therefore the decision to become a mediator requires action--to go to the Cross.  To be a true mediator in the reconciliation of man to God, Jesus Christ had to become true humanity and undiminished deity in one person forever.  Our Lord was motivated by impersonal love for all mankind in eternity past to make a decision to become true humanity, so that He could perform the action of offering Himself as a sacrifice for all mankind.  Good motivation results in good decision, which produces good action.  As a priest our Lord could offer Himself as a sacrifice.  As a mediator He could reconcile each one of us to Himself.



e.  Our Lord has to be a priest in order to be a mediator and offer Himself as a sacrifice to God the Father.  No one has the right to offer a sacrifice unless he is a priest.  A priest represents mankind to God.  Jesus Christ not only had to be a mediator, but He also had to be a priest.  In eternity past God the Father appointed Jesus Christ a high priest, Ps 110:1, 4.  He became our mediator at the point of the virgin birth.  He became our savior on the Cross.  With His priesthood Jesus Christ had motivation in His love to become a mediator and provide salvation for every person in the human race, 1 Tim 2:4.  Christ, our High Priest, is the mediator of a perfect contract between man and God.  At salvation we entered this grace contract and the contract requires nothing else on our part.  God has contracted to do everything for the royal family as a matter of grace.



f.  Your spiritual life is based on what God the Father provided through the mediator, God the Son, and the power of the Holy Spirit.  You are insulting all three members of the Trinity when you do not execute this spiritual life.  You must have motivation to live your spiritual life.  You must make decisions from your motivation to live the spiritual life.  You must take action based on your decisions.  Motivation is the metabolized doctrine circulating in the stream of consciousness.  Virtue demands that you have to be motivated by Bible doctrine.  None of us in any better than our motivation at any time of the day.  Neglect of Bible doctrine destroys any possibility of motivation.  If there is no motivation, there is no decision.  If there is no decision, there is no action.  If there is no action, you are dead in your spiritual life.


7.  Summary.



a.  We have better things than have ever existed in human history, Heb 8:6, “But now He has obtained a more excellent ministry, by so much that He is also the mediator of a better covenant, which has been enacted on the basis of better promises.”  The better covenant is the new covenant to the Church.



b.  A covenant is defined as God’s gracious promises and provision for a new spiritual species.  There is only one new spiritual species in history and that is the Church Age believer.  This spiritual species is born of the baptism of the Holy Spirit.  A covenant is a disposition made by one party (God) in favor of another party (man) after salvation.



c.  For a covenant to become operational four categories must be effective:  God as party of the first part, the Church as party of the second part, a mediator to reconcile both parties, and a priest to perform an efficacious sacrifice by which reconciliation with God is made.



d.  The Mosaic Law was a covenant of shadows (building, priesthood, sacrifices) because the Mediator had not come in the flesh.  Therefore, the function of the Mosaic Law in the Age of Israel was legitimate but not efficacious.  The old covenant to Israel is rescinded when Jesus Christ sat down in heaven as the High Priest of a new covenant.  This is why the Holy of Holies in Jerusalem was left empty of the ark of the covenant after 586 B.C.  The Holy of Holies of the restored Temple in Jerusalem in the millennium will also be empty.  The real Temple during the Church Age is your body, which is indwelt by the High Priest as the Shekinah Glory.  This emphasizes the uniqueness of the Church Age and our far greater blessings.



e.  A new covenant must exist with historic reality (the First Advent of Christ made Him the mediator and qualified Him to be our Savior) and there must be an efficacious sacrifice.  The Mosaic Law didn’t authorize any efficacious sacrifices, they simply pointed to the efficacious sacrifice.



f.  The coming reality (first Advent) and fulfillment of the shadows by the efficacious sacrifice on the cross demands a new covenant.  In fact, it demands two new covenants:  one to the Church and one to Israel.  The Mosaic Law is set aside, which leaves Israel hanging in the millennium.  So there must be a new covenant to Israel.



g.  This new covenant to the Church is a spiritual legacy to the royal family of God and authorizes the royal priesthood.



h.  The new covenant applies only to those who are born again.  Hence, the new covenant is God’s grace disposition to the royal family in time and eternity.


8.  Conclusion.



a.  The new covenant is not a will which requires the physical death of the testator (the one who makes the will) to be operational.



b.  The new covenant requires the spiritual death of Christ on the cross, His efficacious offering of the blood, so that God the Father can ratify a new covenant.  A will or testament becomes operational by physical death.



c.  The new covenant to the Church is made in favor of the royal family.  This is God’s greatest experiment of grace.



d.  The new covenant supersedes the shadow covenant of the Old Testament, the Mosaic Law.  It authorizes a new universal priesthood for the royal family of God which operates positionally in the Holy of Holies.



e.  The new covenant ratified by God is valid because of the blood of Christ, the efficacious spiritual death of Christ on the cross, being judged for our sins.  So the physical blood of Christ cannot be what saves us.  “Blood” means redemption, reconciliation, and propitiation.  The blood of Christ links animal blood in the representative analogy with the saving work of Christ on the cross.



f.  The new covenant is the reality in contrast to the shadows of the old covenant, the Levitical code.  Hence, the new covenant is the legacy of the royal priesthood with God the Father as the ratifier and God the Son as the mediator.



g.  The Mediator offered Himself as an efficacious sacrifice on the cross.  The Father was propitiated, the covenant was ratified.  the covenant calls for the royal family to live forever in the Holy of Holies, Heb 9:14‑15, “How much more will the blood of Christ, who through the agency of the eternal Spirit, offered Himself without blemish to God, purify your conscience from dead works?  And for this reason He is the mediator of a new covenant, since a death has taken place resulting in the redemption from the transgressions which were under the first covenant, so that those who have been called may receive the promise of eternal inheritance.”  Heb 7:27, “[Jesus Christ] who does not need daily, like those high priests, to offer up sacrifices first for his own sins and then for the sins of the people, because of this He did once and for all offer Himself.”
B.  Scripture Regarding the New Covenant to the Church, Mt 26:28; Mk 14:24; Lk 22:20; 1 Cor 11:25; 2 Cor 3:6; Heb 7:22, 9:15‑20, 10:29, 12:24.

C.  The new covenant to the Church rescinds and supersedes the old covenant to Israel.  The old covenant to Israel, the Mosaic Law, has been rescinded and replaced with a better covenant--the new covenant to the Church.  All Church Age believers are under a new covenant with a royal priesthood, High Priest, and Mediator which is different.  A mediator must provide a spiritual life compatible to a new spiritual species in the new covenant to the Church.

D.  The New Covenant and the Priesthood.

1.  The new covenant authorizes a new priesthood and a royal priesthood of the Church Age.  The specialized priesthood, the Levitical order of Israel, is set aside with shadow worship.


2.  Jesus Christ is our unique High Priest.



a.  He is unique because He was appointed by God the Father in eternity past, Ps 110:4.



b.  He is unique because He is the only high priest in history to be born as Adam was created.  He has to be equal with both parties in the mediation--He is equal with God as God and He is equal with Adam before the fall as true humanity.



c.  He is the only high priest to be filled with the Holy Spirit from birth, Isa 11:2; 42:1; Mt 12:18; Jn 3:34.



d.  He is the only high priest to offer Himself as a sacrifice.



e.  He is the only high priest who offers eternal life to anyone who believes in Him.



f.  He is the only high priest to be born perfect and remain perfect under the greatest pressure and temptation of all time, Heb 2:17-18, 4:15.



g.  He is the only high priest to test and prove the prototype spiritual life, which has now been given to us.



h.  He is the only high priest in a resurrection body.


3.  The Church Age is the time of the formation of a royal priesthood, which is resurrection body will function as priests.  1 Pet 2:5, 9; Rev 1:6.


4.  In Lev 21:14 it says that a Levitical priest could not marry a widow, a divorced woman, or a prostitute; he must marry a virgin who is a Jew.  However, in the line of Christ as our High Priest we have Rahab the prostitute and Bathsheba, a widow.  Being an unbeliever did not disqualify a Levite from being a priest.  No wonder the old covenant was weak and useless, Heb 9:18.

E.  The New Covenant and the Strategic Victory of Christ.  The strategic victory of Christ in the angelic conflict interrupts the Age of Israel and voids the old covenant.  But it does not void the unconditional covenants to Israel.

F.  The Distinction between the New Covenant to Israel and the New Covenant to the Church.  The new covenant to Israel is found in Gal 4:4; Jer 31:31‑34; Heb 8:8‑12, 10:15‑18.  The new covenant to Israel is the authorizing agent for the restored Israel in the Millennium.  The new covenant to Israel replaces the Mosaic Law for the function of Israel’s priesthood and all Israel in the Millennium.  There will be animal sacrifices in the Millennium authorized by the new covenant to Israel as a memorial to the death of Christ, and this is not a shadow.

G.  Summary of the Authorizing Covenants.

1.  The Mosaic Law authorizes the Levitical priesthood of the Age of Israel.


2.  The new covenant to the Church authorizes the royal priesthood of the Church Age.


3.  The new covenant to Israel authorizes the Levitical priesthood of the Millennium and the millennial temple of Ezek 40‑48.

H.  The New Covenant to the Church is the basis for establishing the royal family forever.  Part of the plunder of the strategic victory of Christ is the establishment of the royal family composed of Church Age believers only.  The new covenant to the Church includes its priesthood, its royalty, its escrow blessings, sharing God’s happiness, and the operational spiritual life.

I.  The Shadows and the Reality.  All shadows of the old covenant point to the person and work of Jesus Christ.  He is the reality.  He is the guarantee of a better covenant between God and man, Heb 7:22.  The blood of the covenant has set us aside as royal family, Heb 10:29.
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