Heb 8:10



- is the conjunction HOTI (quoted from the LXX, Jer 38:33) and representing the Hebrew conjunction , “which often introduces the direct narration, in which case it cannot be represented in English (except by inverted commas).”
  Thus the translation by the word “for” in the NASV, ASV, and ESV, which is incorrect, but is correctly not translated and should be represented by a quotation mark as in the NIV and RSV.  Then we have the nominative feminine singular subject from the demonstrative pronoun HOUTOS, meaning “This.”  This is followed by the predicate nominative feminine singular article and noun DIATHĒKĒ, which means “the covenant—as the declaration of God’s will, plan, purpose, and promise for His people.”  The subject and predicate nominative indicates the ellipsis of the verb EIMI, meaning “[is].”  Then we have the accusative direct object from the feminine singular relative pronoun HOS, meaning “which” and referring to the feminine singular noun DIATHĒKĒ.  This is followed by the first person singular future middle indicative from the verb DIATITHĒMI, which means “(1) to make formal arrangements for something to be done or brought about, decree, ordain with the dative case following, meaning to or for someone Heb 8:10; Acts 3:25; Heb 10:16; (2) to make a disposition of something: to arrange, confer; I confer on you as the Father has conferred on me the right to rule Lk 22:29.”


The future tense is a predictive future, which affirms what will take place.


The middle voice emphasizes the personal responsibility and action of Jesus Christ as the God of Israel in producing the action.


The indicative mood is declarative for a dogmatic fact.

Then we have the instrumental of association from the masculine singular article and noun OIKOS plus the descriptive genitive from the masculine singular noun ISRAĒL, which means “with the house of Israel.”  This is an abbreviated form of the fuller “house and Israel and house of Judah.”  The new covenant to Israel is with all the Jews, not just the Northern Kingdom.  This is followed by the preposition META plus the adverbial accusative of measure (of extent of time) from the feminine plural article and noun HĒMERA plus the demonstrative pronoun EKEINOS, used as an adjective, meaning “after those days.”  The word “days” is a reference to the Great Tribulation.  Then we have the third person singular present active indicative from the verb LEGW, which means “to say.”


The present tense is a descriptive present for what is now going on as the Lord speaks.


The active voice indicates that the Lord produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative masculine singular subject from the noun KURIOS, meaning “the Lord” and referring to our Lord Jesus Christ as the God of Israel.
“‘This [is] the covenant that I will formally arrange with the house of Israel after those days,’ says the Lord:”

- is the nominative first person masculine singular present active participle from the verb DIDWMI, which means “to give, grant, impose (of punishments etc.), send, of gifts, peace Eph 4:8; with EN put into the hearts Rev 17:17; 2 Cor 1:22; 8:16; with EIS Heb 8:10; with EPI Heb 10:16.”


The present tense is a futuristic present. The present tense is sometimes used for confident assertions about what is going to take place in the future.  The event, although it has not yet occurred, is looked upon as so certain that it is though of as already occurring.  The futuristic present is often used in prophecies.  It is translated “I will put.”


The active voice indicates that the Lord Jesus Christ as the God of Israel will produce the action.


By the use of the participle the writer makes a significant change from the LXX here, which is a translation of the Hebrew text.  The Hebrew has  which is the qal perfect of the verb NATHAN, meaning “I will give/put” and the sign of the direct object ETH with the noun TORAH plus the first person singular suffix “My.”  The Hebrew says “I will give My Torah.” The LXX says = the present active participle of DIDWMI with the future active indicative of DIDWMI, meaning “giving, I will give,” which an attempt to reconstruct the qal infinitive absolute plus the qal imperfect construction so common in Hebrew, as in Gen 2:17, “dying you shall die.”  So the LXX translators were attempting to render the Hebrew as: “putting, I will put My Torah in their minds” or “I will surely put My Torah in their minds.”  The writer of Hebrews retains the participle, which is used in place of the qal infinitive absolute, but does not use the future active indicative of DIDWMI.  Since the writer follows the LXX quotations everywhere else, this was no accident.  If he wanted to say “I will put” and follow the Hebrew and the LXX, he would have used the future active indicative of DIDWMI () from the LXX instead of the present active participle ().  Therefore, he meant to make a change (because God the Holy Spirit inspired him to make a change).  Thus the participle is most likely a temporal participle, meaning “When I put.”


Then we have the accusative direct object from the masculine plural noun NOMOS followed by the first person singular possessive genitive personal pronoun EGW, meaning “My laws” and referring to the rules and regulation of Jesus Christ as the king of the Jews and ruler of Israel.  This is followed by the preposition EIS plus the accusative of place from the feminine singular article and noun DIANOIA with the possessive genitive from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “into their (1) the faculty of thinking, comprehending, and reasoning: understanding, intelligence, minds Eph 4:18; 1 Jn 5:20; of moral understanding Heb 8:10; 10:16; Mt 22:37; Mk 12:30; Lk 10:27; (2) mind as a mode of thinking, disposition, thought, minds.”

“‘When I put My laws into their minds,”

- is the adjunctive use of the conjunction KAI, meaning “also,” followed by the preposition EPI plus the accusative of place from the feminine plural noun KARDIA with the possessive genitive from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “on their hearts.”  Then we have the first person singular future active indicative from the verb EPIGRAPHW, which means “to write on.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus Christ will produce the action—probably through the teaching ministry of God the Holy Spirit.


The indicative mood is declarative for a dogmatic statement of future reality.

This is followed by the accusative direct object from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “them” and referring to God’s laws.
“I will also write them on their hearts,”

- is the continuative use of the conjunction KAI, meaning “and, furthermore.”  Then we have the first person singular future deponent middle indicative from the verb EIMI, meaning “I will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is active in meaning, our Lord producing the action.


The indicative mood is declarative for a dogmatic statement of future reality.

This is followed by the dative of possessive from the third person masculine plural intensive pronoun AUTOS, meaning “to them = their.”  Then we have the preposition EIS plus the accusative, which is used as a substitute for the predicate nominative.  “EIS + the accusative is occasionally found replacing the predicate nominative in the NT.  It is usually due to a Semitic influence from the Hebrew.  This idiom is frequent in OT quotations.  This construction occurs with GINOMAI and EIMI, typically in the future tense.”
  With this preposition we have the accusative masculine singular noun THEOS, meaning “God.”  Then we have the continuative use of the conjunction KAI, meaning “and, furthermore,” followed by the nominative subject from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “they.”  Then we have the third person plural future deponent indicative from the verb EIMI, meaning “they will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is active in meaning—the Jewish believers of the Tribulation producing the action during the Millennial reign of Christ.


The indicative mood is declarative for a dogmatic statement of future reality.

This is followed by the dative of possession from the first person singular personal pronoun EGW, followed by the preposition EIS plus the accusative, used for the predicate nominative, from the masculine singular noun LAOS, meaning “My people.”

“and I will be their God, and they will be My people.”

Heb 8:10 corrected translation
“‘This [is] the covenant that I will formally arrange with the house of Israel after those days,’ says the Lord: ‘When I put My laws into their minds, I will also write them on their hearts, and I will be their God, and they will be My people.”
Explanation:
1.  “‘This [is] the covenant that I will formally arrange with the house of Israel after those days,’ says the Lord:”

a.  The writer continues with the quote from Jer 31:33.


b.  The new covenant to Israel is a formal declaration of what God intends to and will do.


c.  The new covenant to Israel is God’s decree of what He will do.  It is the decree of what He will do for Israel and the Jews.


d.  God has made a formal declaration of what will be given to all the Jews; that is, the house of Israel.  The word house is used metaphorically to denote the nation of Israel, which is brought together again at the second advent of Christ.


e.  The person making this solemn promise and declaration is none other than the God of Israel Himself, the Lord Jesus Christ.

2.  “‘When I put My laws into their minds,”

a.  The very first thing that Jesus Christ does for the Jews after He regathers them to Israel is give them a complete and thorough understanding of what He wants.


b.  You cannot do the will of God, if you do not know the will of God.  The Lord will immediately solve this problem by giving the Jews a mind capable of understanding with perfect accuracy exactly what He wants.


c.  This will forever take away any excuse on their part that they did not understand what He wants or expects of them.


d.  The word “laws” in the plural refers to the two greatest laws that God has ever given, “Teacher, which is the great commandment in the Law?  And He said to him, ‘You shall love the Lord your God with all your heart, and with all your soul, and with all your mind.’  This is the great and foremost commandment.  The second is like it, ‘You shall love your neighbor as yourself.’  On these two commandments depend the whole Law and the Prophets.’” Mt 22:36-40.


e.  Reciprocal love for God and unconditional virtuous love for mankind will be the two great laws that the Jewish believers of the millennium will understand.


f.  There are many other laws, principles and standards for the millennial reign of Christ, which are found in the Sermon on the Mount, Mt 5-7.

3.  “I will also write them on their hearts,”

a.  The means of accomplishing the task of putting God’s laws into the minds or thinking of the Jews is now directly stated.  God will write His laws on their hearts.  This means that they will have total comprehension of what God expects and will always be able to remember exactly what He wants.


b.  This same idea was portrayed by Paul in 2 Cor 3:2-3, “You keep on being our letter, having been written in our stream of consciousness, being known and being read by all men, having become well known that you are a letter of Christ, having been carried and delivered by us, having been written not with ink but by the Spirit of the living God, not on stone tablets but on human heart tablets.”


c.  This is the principle of Prov 3:3, “Do not let kindness and truth leave you; bind them around your neck, write them on the tablet of your heart.”


d.  The means by which this is accomplished is probably through the teaching ministry of God the Holy Spirit, as in the Church Age, since the Jews of the millennium will be filled with the Spirit (which is slightly different than the filling of the Spirit in the Church Age).


e.  Since the Old Testament believers and Tribulational martyrs are resurrected after the second advent of Christ (Dan 12:13; Isa 26:19‑20; Mt 24:31; Rev 20:4), these Jews will go into the millennial reign of Christ with a resurrection body, which means a perfect mind with the perfect ability to learn and remember the word of God.


f.  Therefore, part of the fulfillment of this covenant to the Jewish believers prior to the millennial reign of Christ is to give them a resurrection body.  This does not include those believers who survive the Great Tribulation.  They enter the millennial reign of Christ without resurrection bodies.  They receive their resurrection bodies at the end of the millennial reign of Christ.


g.  However, the Jews who are born during the millennial reign of Christ will still have a sin nature in a human body, but will no longer have a human mind that rejects and turns away from the teaching of the word of God.  This covenant is also fulfilled to them through the ministry of the filling of the Holy Spirit.


h.  F.F. Bruce has a great description of the meaning here:

“The implanting of God’s law in their hearts means much more than their committing of it to memory.  Ample provision for memorizing it had already been made in the prescriptions of Deuteronomy: “these words which I command you this day shall be upon your heart; and you shall teach them diligently to your children, and shall talk of them when you sit in your house, and when you walk by the way, and when you lie down, and when you rise.  And you shall bind them as a sign upon your hand, and they shall be as frontlets between your eyes.  And you shall write them on the door-posts of your house and on your gates” (Dt 6:6-9).  Even the memorizing of the law of God does not guarantee the performance of what has been memorized.  Jeremiah’s words imply the receiving of a new heart by the people as is expressly promised in the parallel prophecy of his younger contemporary Ezekiel: ‘I will give them one heart, and put a new spirit within them; I will take the stony heart out of their flesh and give them a heart of flesh, that they may walk in my statutes and keep my ordinances and obey them; and they shall be my people, and I will be their God.’ (Ezek 11:19f; cf., 36:26f).  When first they heard the covenant-law they said: ‘All that Yahweh has spoken we will do, and we will be obedient’ (Ex 24:7).  But they did not have the moral power to match their good intention.  Hence the necessity arose of repeatedly returning to their God and His covenant, only to turn aside to their own ways once again.  The defect did not lie in the covenant-law; it was good in itself but, to borrow Paul’s language, ‘it was weakened by the flesh’ (Rom 8:3) by the inadequacy of the human material which it had to work upon.  What was needed was a new nature, a heart liberated from its bondage to sin, a heart which not only spontaneously knew and loved the will of God but had the power to do it.  The new covenant was a new one in that it could impart this new heart.  …But while the ‘formula’ of the covenant remains the same from age to age, it is capable of being filled with fresh meaning to a point where it can be described as a new covenant.  ‘I will be your God’ acquires fuller meaning with every further revelation of the character of God; ‘you shall be My people’ acquires deeper significance as the will of God for His people is more completely known.”


h.  Not only would the laws of God be put into the left lobe of the soul of these Jewish believers, but into the right lobe of the soul, where that doctrine is believed and applied to life.  The Jews will no longer have only an academic understanding of the word of God, but they will understand, believe, and live by it, just as the Church before them has already done.

4.  “and I will be their God, and they will be My people.”

a.  This promise was first given to the Jews in Egypt, Ex 6:7, “Then I will take you for My people, and I will be your God; and you shall know that I am the Lord your God, who brought you out from under the burdens of the Egyptians.”


b.  The same promise is reiterated in the desert after the exodus, Lev 26:12, “I will also walk among you and be your God, and you shall be My people.”


c.  The same promise is applied to the Church, 2 Cor 6:16, “And what sort of mutual agreement does the temple of God have with idols?  Therefore, we are the temple of the living God, just as God said, ‘I will live in them, and walk [among them] and I will be their God and they will be My people.’”


d.  This same promise is repeated at the end of human history for the eternal state, Rev 21:3, “And I heard a loud voice from the throne, saying, “Behold, the tabernacle of God is among men, and He will dwell among them, and they shall be His people, and God Himself will be among them.”


e.  This is the eternal seal on the new covenant to Israel, just as it is the seal on the new covenant to the Church.  The Lord Jesus is our God both now and forever, just as He is the God of Israel both now and forever.


f.  Every member of the human race who believes in Christ has received Jesus Christ as their God and will be a part of His people forever.
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