Heb 7:20



- is the additive function of the conjunction KAI, where KAI is used as a focusing additive in order to add something to the discussion and, at the same time, to highlight it.  That is, what is being said is especially true with respect to the focused element that is added (what is about to be said).  In this case we have the adjunctive idea, which is a focusing additive that introduces another thought into the discussion and can be translated “Furthermore or Moreover.”  This is followed by the preposition KATA plus the adverbial accusative of measure (extent of degree) from the neuter singular correlative relative pronoun HOSOS, which is used in correlation with  in verse 22, meaning: to the degree that…, to the same degree Heb 7:20, 22;”
 or “in so far as…, just so far 7:20, 22.”
  Then we have the negative particle OU, meaning “not,” followed by the preposition CHWRIS plus the ablative of separation from the feminine singular noun HORKWMOSIA, which means “without; apart from the process of taking an oath, oath-taking Heb 7:20f, 28.”
  There is no verb here, which suggests the deliberate omission or ellipsis of the verb EIMI, meaning “[it was]” and referring to the priesthood of our Lord.

“Furthermore to the degree that [it (the priesthood of our Lord) was] not without an oath”

 - is the explanatory use of the postpositive conjunction GAR, used to introduce a parenthesis and translated “for.”  This GAR introduces a parenthesis that continues until the end of verse 21.  With this we have the correlative particle MEN, meaning “on the one hand” and used with the nominative masculine plural article functioning as a demonstrative pronoun, meaning “those” or “some … others Heb 7:5f, 20f;”
 and used in correlation with DE in the next verse.  The word “those” refers to the Levitical priests.  Then we have the preposition CHWRIS, which means “without possessing something Heb 11:6; 12:8, 14; without relation to or connection with something”
 plus the ablative of separation from the feminine singular noun HORKWMOSIA, which means “apart from the process of taking an oath.”  This is followed by the third person plural present active indicative from the verb EIMI, meaning “they are.”  With this we also have the nominative masculine plural articular perfect active participle from the verb GINOMAI, meaning “to become.”  This finite verb (EIMI) and participle (GINOMAI) combination forms a perfect periphrastic, which is a roundabout way of saying something.  For example, we do this is English grammar in the verbal phrase “he was running.”  The present tense of the finite verb (EIMI) plus the perfect tense of the participle equals a perfect tense aspect in the periphrastic.


The present tense of EIMI is a static or gnomic present for an absolute fact or truth.


The active voice indicates that the Levitical priests produce the action of not having an oath from God related to their priesthood in contrast to our Lord who does have an oath from God the Father related to His priesthood.


The indicative mood is declarative for a dogmatic fact.


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that Levitical priests produced the action of becoming priests without an oath from God.


The participle is circumstantial.

Finally, we have the predicate nominative from the masculine plural noun HIEREUS, meaning “priests.”

“(for on the one hand those have become priests without an oath,”

Heb 7:20 corrected translation
“Furthermore to the degree that [it (the priesthood of our Lord) was] not without an oath (for on the one hand those have become priests without an oath,”
Explanation:
1.  “Furthermore to the degree that [it (the priesthood of our Lord) was] not without an oath”

a.  The writer continues with another startling fact that makes the priesthood of our Lord superior to the Levitical priesthood, because it is guaranteed by an oath from God the Father.  Our Lord has a priesthood guaranteed by the oath of God the Father; the Levitical priesthood does not.


b.  The double negative “not without” is a strong positive statement.  The writer is saying “Furthermore the priesthood of our Lord had an oath!”  The phrase “not without” means “it was with.”


c.  The priesthood of our Lord was consecrated with an oath from God the Father.  That oath was the statement by the Father, “You are a priest forever” as we shall see in verse 21 at the end of this sentence.


d.  God the Father swore that our Lord’s priesthood would last forever, but He never made any such promise about the Levitical priesthood.


e.  When the sentence is completed the thought is this: To the degree that the priesthood of our Lord had an oath, to that degree also Jesus has become the guarantee of a better covenant (verse 22).  In other words, God the Father’s oath concerning our Lord’s priesthood is a guarantee of an even greater promise from God the Father that we have an eternal relationship with Him through our relationship with Christ.


f.  God the Father gave a new promise (that is, a new covenant) to the Church of eternal salvation and eternal security based upon the eternal priesthood of our Lord Jesus Christ.  This is why there is the introduction of a greater expectation of eternal life and eternal blessings.


g.  This further explains the previous statement in Heb 6:17-20, “Because God desires even more to show to the heirs of the promise the unchangeableness of His plan, He guaranteed by means of an oath, in order that by means of two unchangeable things, concerning which things [it is] impossible for God to lie, we, who have taken refuge, might have strong encouragement to keep hold of our present confidence, which [confidence] we have as an anchor for the soul, both secure and certain, and enters into the place behind the curtain, where Jesus has entered as a forerunner for us, having become a high priest forever according to the manner of Melchizedek.”


h.  To the degree that God the Father guaranteed the priesthood of our Lord with an oath, to that degree also we have a better/greater/superior guarantee of God’s promise of eternal life and eternal security.

2.  “(for on the one hand those have become priests without an oath,”

a.  The writer interrupts his thought to add a parenthetical aside.  This parenthesis explains that the Levitical priests had no oath from God related to their priesthood.  There is no statement in the Old Testament from God guaranteeing the perpetual continuation of the Levitical priesthood.


b.  God never promises that the Levitical priesthood will last forever.  However, He makes a solemn promise in Ps 110:4 that the priesthood of our Lord will last forever.


c. The commentaries all agree.  Here are three examples.



(1)  “The Levitical priests were ordained without any oath being given or taken, and Jesus’ appointment as high priest was sealed by God’s oath,” Ellingworth’s commentary, page 383.



(2)  The Levitical priests “became priests by genealogical descent—a completely different means of appointment than that seen in the case of the exalted Son,” Guthrie’s commentary, page 267.



(3)  “The inauguration of the Aaronic priesthood rested on a divine command: ‘bring near to you Aaron your brother,’ said God to Moses, ‘and his sons with him, from among the people of Israel, to serve me as priests’ (Ex 28:1).  But there is no mention of a divine oath in the record of their appointment as there is in Ps 110:4.  This suggests the superior dignity of the Melchizedek priesthood.”  Bruce, page 170.


d.  The Levitical priests became priests by genealogical descent and not by a promise from God the Father that they were priests forever.


e.  Our Lord’s priesthood is superior to the Levitical priesthood because it is guaranteed with an oath from God the Father recorded in Ps 110:4.
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