Heb 7:2



- is the dative of indirect object from the relative pronoun HOS, meaning “to whom” and referring to Melchizedek.  This is followed by the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the accusative feminine singular from the adjective DEKATOS, meaning “a tenth of something offered for a specific purpose: tenth part, tithe of booty Heb 7:2, 4 (Gen 14:20); Heb 7:8f.”
  This is followed by the preposition APO plus the partitive ablative from the neuter plural adjective PAS, meaning “from everything.”  Then we have the third person singular aorist active indicative from the verb MERIZW, which means “to deal out, assign, apportion Rom 12:3; 2 Cor 10:13; to whom Abraham apportioned a tenth of everything Heb 7:2; 1 Cor 7:17.”


The aorist tense is a constative-historical aorist, which regards the action in its entirety as a past, historical fact.


The active voice indicates that Abraham produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular proper noun ABRAAM, referring to “Abraham.”
“to whom also Abraham apportioned a tenth part from everything,”
- is the postpositive correlating conjunction MEN…DE construction, meaning “on the one hand…on the other hand.”  With this we have the adverbial use of the neuter singular adjective PRWTON, meaning “first [ the adverbial idea would be firstly] in a sequence in enumerations as in 1 Cor 12:28; Heb 7:2; Jam 3:17.”
  It could also be regarded as an adverb of degree, meaning “first of all, foremost, or most importantly.”  Then we have the appositional nominative masculine singular present passive participle from the verb ERMENEUW, which means “to render words in a different language, translate Jn 1:42; 9:7; Heb 7:2.”


The present tense is a static, gnomic, or aoristic present, for a state, condition, or fact that is always true or perpetually exists.


The passive voice indicates that the name Melchizedek receives the action of being translated.  The name Melchizedek is the implied subject embedded within this passive voice.

The participle is ascriptive, functioning as an adjectival phrase modifying the nominative masculine singular noun Melchizedek.  There is also an embedded reference to Melchizedek’s name here with the real meaning being: “This Melchizedek, [whose name] is translated ‘king of righteousness’.”
Then we have the nominative of appellation from the masculine singular noun BASILEUS with the attributive genitive feminine singular from the noun DIKAIOSUNĒ, which means “king of righteousness.”
“on the one hand first of all, [whose name] is translated ‘king of righteousness’,”
 - is the postpositive correlating conjunction DE, used with the previous MEN, meaning “on the other hand.”  With this we have the adverb of time EPEITA, meaning “then and being next in position of an enumeration of items, Heb 7:2; Jam 3:17; 1 Cor 12:28.”
  With this we have the adjunctive use of the conjunction KAI, meaning “also” with the masculine singular noun BASILEUS, meaning “king” and the genitive of place from the feminine singular proper noun SALĒM, transliterated as “of Salem.”  Embedded within this statement is the implied meaning: “then on the other hand also [has the title] ‘king of Salem’.”  Then we have the nominative neuter singular subject from the relative pronoun HOS, meaning “which” and referring back to the word BASILEUS = king.  This is followed by the third person singular present active indicative from the verb EIMI, meaning “is,” but used in an idiomatic construction, meaning “which means.”  “The neuter relative pronoun is used in explanations, especially of foreign words and of allegories: which or that is, which means: Heb 7:2; Mt 27:33; Mk 3:17; 7:11, 34; 15:42.”


The present tense is a static present for a state or condition that perpetually exists or is always true.


The active voice indicates that the title King of Salem produces the action of always meaning something.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the predicate nominative from the masculine singular noun BASILEUS plus the attributive genitive from the feminine singular noun EIRĒNĒ, which means: “king of peace, harmony, health, welfare, and prosperity.”
“then on the other hand also [has the title] ‘king of Salem’, which means ‘king of peace’,”
Heb 7:2 corrected translation
“to whom also Abraham apportioned a tenth part from everything, on the one hand first of all [whose name] is translated ‘king of righteousness’, then on the other hand also [has the title] ‘king of Salem’, which means ‘king of peace’,”
Explanation:
1.  “to whom also Abraham apportioned a tenth part from everything,”

a.  The sentence thus far reads: “Now this Melchizedek, the king of Salem, priest of the Most High God, the one who met Abraham while he was returning from the slaughter of the kings and blessed him, to whom also Abraham apportioned a tenth part from everything, on the one hand first of all [whose name] is translated ‘king of righteousness’, then on the other hand also [has the title] ‘king of Salem’, which means ‘king of peace’,…”

b.  The fact that this statement is elliptical is also mentioned by Ellingworth’s commentary on page 357, “The construction is elliptical: ‘he is first [called Melchizedek, which] being translated [is] ‘king of righteousness,’ and next [he is also called] king of Salem, which [being translated] is ‘king of peace.’”

c.  The writer continues with his description of Melchizedek, in which he is actually giving us a typological interpretation of Gen 14:18-20.  Abraham gave a tenth of all the booty or wealth of the victory to Melchizedek, the king-priest of the city-state of Salem.


(1)  This is interesting because Gen 14:11 says that Chedorlaomer and the other three kings with him “took all the goods of Sodom and Gomorrah and all their food supply, and departed.”


(2)  Abraham gives a tenth of this wealth to Melchizedek, a king-priest, who did not even participate in the battle.  When Bera, the king of Sodom, sees this, he immediately thinks he is going to get nothing and begs for the captured people to be given to him as slaves, Gen 14:21-23, “The king of Sodom said to Abram, ‘Give the people to me and take the goods for yourself.’
Abram said to the king of Sodom, ‘I have sworn to the Lord God Most High [note that this is the same God of whom Melchizedek is a high priest], possessor of heaven and earth, that I will not take a thread or a sandal thong or anything that is yours, for fear you would say, “I have made Abram rich.”’”  The king of Sodom got his people back, the captured enemy slaves, and all of his wealth minus the one tenth part, which was given as a offering of thankfulness to the Lord God Most High for the victory in battle.

d.  This offering of thanksgiving has nothing to do with the tithes mentioned in Leviticus, Numbers, or Deuteronomy, since Abraham and Melchizedek lived 600 years earlier.  However, this offering of one tenth of the spoils of victory to the Lord set a precedent for what God would demand of the Jews each year as a tithe.


e.  Many modern days preachers enjoy coercing one tenth of their congregations income from them by referring to this passage.  However, the New Testament doctrine on giving is clearly stated in 2 Cor 9:7, “Each person [must give] to the degree that he has determined in his thinking, not reluctantly nor under pressure.  For God loves someone who is happy to give.”  If a person has determined in his own thinking that he can give less or more than ten percent, then he or she should do so.  Percentage is not the issue.


f.  Abraham was already a wealthy man and did not need the money or the slaves.  He just wanted to free his nephew Lot and do the right thing—what God wanted.  He was happy to give an offering of thankfulness to his priest Melchizedek, whom he knew would present that offering to the Lord on his behalf.
2.  “on the one hand first of all [whose name] is translated ‘king of righteousness’,”

a.  The writer continues with the description of Melchizedek by giving his readers the translation of Melchizedek’s name.  The fact that the author considered it necessary to translate or interpret the meaning of the name for his readers indicates that his readers were definitely not familiar with the Hebrew language.


(1)  The name Melchizedek is the combination of two Hebrew words:




(a) is the Hebrew word MELEK, meaning “king.”



(b) is the Hebrew word TSEDEQ, meaning “righteous, just, etc.”


(2)  Together the words mean King of Righteousness or as the Hebrew construct state is brought over into the Greek as an attributive genitive (which is also called a Hebrew genitive), it can mean “the Righteous King.”

b.  “The author of Hebrews declares the meaning of ‘Melchizedek’ to be ‘king of righteousness’.  Philo’s [a first century A.D. interpreter of Old Testament Scriptures] explanation that it means “the righteous king” confirms that this was the first-century understanding of the term.”


c.  Righteousness is one of the characteristics of Christ the King at the Second Advent.



(1)  Jer 23:5, “‘Behold, the days are coming,’ declares the Lord, ‘When I will raise up for David a righteous Branch; and He will reign as king and act wisely and do justice and righteousness in the land.’”


(2)  Rev 15:3, “And they sang the song of Moses, the bond-servant of God, and the song of the Lamb, saying, ‘Great and marvelous are Your works, O Lord God, the Almighty; righteous and true are Your ways, King of the nations!’”


(3)  Ps 97:2, “Clouds and thick darkness surround Him; righteousness and justice are the foundation of His throne.”


(4)  Ps 96:12-13, “Let the field exult, and all that is in it. Then all the trees of the forest will sing for joy before the Lord, for He is coming, for He is coming to judge the earth.  He will judge the world in righteousness and the peoples in His faithfulness.”


(5)  Ps 98:8-9, “Let the rivers clap their hands; let the mountains sing together for joy

before the Lord, for He is coming to judge the earth; He will judge the world with righteousness and the peoples with equity.”

d.  Melchizedek is being presented here as a type of Christ.  Melchizedek as a righteous king is an example of Christ as The Righteous King.  A type is “a hermeneutical concept in which a biblical place (Jerusalem, Zion), person (Adam, Melchizedek), event (flood, brazen serpent), institution (feasts, covenant), office (prophet, priest, king), or object (tabernacle, altar, incense) becomes a pattern by which later persons or places are interpreted due to the unity of events within salvation-history.  The ‘type’ is the original person or event and the ‘anti-type’ the later ‘copy’ that fulfils the former.  The relationship between type and antitype is real and historical, based upon an analogous correspondence that exists between them.  Allegory compares two or more distinct entities in terms of their figurative meanings while a type involves specific parallels between two historical entities.  For instance, Melchizedek in Heb 7 is a type of Christ because a true parallel exists between Melchizedek’s combination of priestly and royal functions and Christ’s office.”

3.  “then on the other hand also [has the title] ‘king of Salem’, which means ‘king of peace’,”

a.  The writer continues with another description of Melchizedek based upon his title ‘King of Salem’.

b.  The title ‘king of Salem’ means that Melchizedek was a king of peace.  This description is also used of our Lord.


(1)  The idea of peace was associated with our Lord by the crowd on the day of our Lord’s triumphal procession into Jerusalem, Lk 19:38, “shouting: ‘Blessed is the King who comes in the name of the Lord; Peace in heaven and glory in the highest!’”


(2)  Isa 9:6, “For a child will be born to us, a son will be given to us; and the government will rest on His shoulders; and His name will be called Wonderful Counselor, Mighty God, Eternal Father, Prince of Peace.”

c.  Therefore, Melchizedek as the King of Peace is the type of our Lord as the Prince of Peace.


d.  By the meaning of Melchizedek’s name and by the meaning of his title and their typological relationship to Christ, the writer seeks to show the superiority of Melchizedek’s person in relationship to Abraham.  By so doing he is establishing the basis for proving the superiority of our Lord’s priesthood over that of Levi’s priesthood, since Levi was still only genetic material in the body of Abraham.  This point will be made in verses 9-10.
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