Heb 7:19



- is the postpositive explanatory use of the conjunction GAR, meaning “for” and used to introduce background information as a parenthetical statement.  With this we have the accusative direct object from the neuter singular adjective OUDEIS, meaning “nothing.”  Then we have the third person singular aorist active indicative from the verb TELEIOW, which means “to accomplish; to make perfect as in Heb 5:9; 7:28; 9:9; 10:1; to perfect, Heb 2:10; 10:14; 1 Jn 4:18; Jn 17:23; to become perfect, Phil 3:12.”


The aorist tense is a constative/historical aorist, which describes the action in its entirety as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the Mosaic Law produced the action.


The indicative mood is declarative for a dogmatic statement of doctrine.

This is followed by the nominative subject from the masculine singular article and noun NOMOS, meaning “the Law” and referring to the Mosaic Law.
“for the Law made perfect nothing—,”

- is the coordinating use of the postpositive conjunction DE, used in correlation with the previous MEN at the beginning of this sentence in the previous verse.  It is translated “but on the other hand.”  Then we have the predicate nominative from the feminine singular noun EPEISAGWGĒ, which means “the process of causing something to be present: the bringing in (besides), introduction; a better hope is introduced Heb 7:19.”
  With this we have the ellipsis of the verb EIMI (or GINOMAI from verse 18), meaning “[there is].”  This is followed by the descriptive genitive comparative form of the feminine singular adjective KREITTWN, meaning “a higher, preferable, better, greater, superior” and the noun ELPIS, meaning “hope, expectation: Rom 5:4f; 12:12; 15:13; 1 Cor 13:13; Heb 3:6; 6:11; 10:23; 1 Pet 3:15; 2 Thes 2:16; Heb 7:19.”

“but on the other hand [there is] the introduction of a greater expectation”

 - is the preposition DIA plus the ablative of means from the feminine singular relative pronoun HOS, meaning “through which,” referring back to the greater, higher, better or superior expectation just mentioned.  This could also be an ablative of cause, meaning “because of which greater expectation we have drawn near to God.”  Then we have the first person plural present active indicative from the verb EGGIZW, which means “to draw near, to come near, or approach.”


The present tense is a perfective present, which emphasizes the present reality, result, or state of being of something which came into being in the past.


The active voice indicates that those who have believed in Christ produce the action of drawing near to God.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative of direction toward whom the action of the verb is performed from the masculine singular article and noun THEOS, meaning “to God.”
“through which we have drawn near to God.”

Heb 7:19 corrected translation
“for the Law made perfect nothing—but on the other hand [there is] the introduction of a greater expectation through which we have drawn near to God.”
Explanation:
1.  “for the Law made perfect nothing—”

a.  The writer continues with a parenthetical declaration that the Mosaic Law made nothing perfect, which continues the thought of verse 11 that perfection did not come through the Levitical priesthood.  The entire sentence reads: “For example, on the one hand, the annulment of the preceding commandment takes place because of its weakness and uselessness—for the Law made perfect nothing—but on the other hand [there is] the introduction of a greater expectation through which we draw near to God.”


b.  “Thus the Levitical priesthood cannot really deal with sin.  It does not set it aside, and therefore it does not bring fellowship with God or perfection.  Hence, it does not accomplish its final goal, 7:11, 19.”
  The Mosaic Law was designed by God to point out the fact that man is a sinner and needs a savior, and that that savior is the Lord Jesus Christ.  None of the sacrifices of the Levitical priesthood were effective in removing man’s sinfulness and giving him perfection before God.


c.  “The aim of the priestly ministry is to bring man near to God, to cleanse the conscience from dead works in order to serve the living God (9:14), in short, to take away sins (10:4).  This goal is the very thing which the Law, and the priesthood based upon it, could not attain.  The weakness of the Law, and of the priesthood, lies essentially in the weakness of the men with whom the Law has to do.”
  The reason for the weakness and futility of the Law is the sinfulness of the priests involved in its priesthood.  The reasons for the failure of the Mosaic Law and Levitical priesthood will be explained in Heb 9:9-14 and 10:1-18.


d.  Keeping the Law did not keep a person from sinning.  In fact, Paul teaches in Romans 7 that the knowledge of the Law only increased the function of the lust pattern of his sin nature, Rom 7:7-11, “Therefore, what are we to conclude?  Is the Law sin?  Emphatically not!  On the contrary, I did not understand the sin nature except through the Law.  For instance, I did not even know about the lust pattern, except the Law kept on saying, ‘You will not lust.’  Now the sin nature, having seized the opportunity through the commandment, produced in me every category of lust.  For apart from the Law the sin nature is dead [imperceptible].  Moreover at one time I was living apart from the Law, but when the [tenth] commandment came, the sin nature began to function, and I was [spiritually] dead.  And the same commandment which results in life was discovered by me to result in [spiritual and carnal] death.  For the sin nature, having seized the opportunity through the commandment, deceived me, and through it [the tenth commandment] killed me [carnal death accompanying spiritual death].”


e.  The Law could not and did not produce the perfect righteousness in a person, which is required by God.  Rom 3:21-22, “(Now the righteousness of God has been revealed, having been declared by the Law and the prophets, apart from the Law; that is, the righteousness of God through faith in Jesus Christ for the benefit of all who believe, since there is no distinction.)”


f.  The Mosaic Law did not produce a perfect spiritual life.  That could only be done by the filling of God the Holy Spirit.


g.  The Mosaic Law could not bring an unbeliever near to God.  Only Jesus Christ could do that.  This is why our eternal relationship with God the Father and God the Holy Spirit is through Christ Jesus, our Lord.  Heb 7:25, “Therefore He is able also to save forever those who draw near to God through Him, since He always lives to make intercession for them.”


h.  The further explanation that the Law made nothing perfect is taught in Heb 10:1, “For the Law…can never…make perfect those who draw near.”

2.  “but on the other hand [there is] the introduction of a greater expectation”


a.  The sentence without the parenthesis reads: “For example, on the one hand, the annulment of the preceding commandment takes place because of its weakness and uselessness, but on the other hand [there is] the introduction of a greater expectation, through which we draw near to God.”


b.  The better expectation is defined in verse 22 as “a better covenant,” and this better covenant is further defined in Heb 9:15 as the promise of the eternal inheritance, Heb 9:15, “For this reason He is the mediator of a new covenant, so that, since a death has taken place for the redemption of the transgressions that were committed under the first covenant, those who have been called may receive the promise of the eternal inheritance.”


c.  Our greater expectation is the absolute confidence we have in our eternal relationship with Christ and the eternal inheritance He has for us of a resurrection body and spiritual life in heaven with Him forever.  Certainly the great believers of the Old Testament had great expectation for and absolute confidence in their salvation and eternal life, but it did not come through the Mosaic Law.  It came as it has always come—through their faith, trust, and confidence in the Lord Jesus Christ.  For example, Abraham had this confidence totally apart from the Mosaic Law.


d.  A covenant is an agreement between two parties.  In this case the agreement is between God and those who trust in Him.  The old covenant was God giving His promise that those who believe and trust in Him would have resurrection and eternal life on earth.  The new covenant is the promise of resurrection, eternal life, and an eternal inheritance in heaven for the Church Age believer.  Believers of the old covenant receive their eternal inheritance on the new earth.  Believers of the new covenant receive their eternal inheritance in the new heavens.


e.  The believers of the Old Testament had a great expectation of resurrection, eternal life, and eternal blessing and reward on the new earth.  The believers of the new covenant have an even greater expectation and absolute confidence of these things in the new heavens.


f.  The reason for this greater confidence and expectation is (1) the resurrection, ascension, and session of Christ, and (2) the promises of Christ, such as Jn 14:3, “If I go and prepare a place for you, I will come again and receive you to Myself, that where I am, there you may be also.”


g.  So on the one hand the annulment of the Mosaic Law takes place because of its weakness and uselessness to provide an eternal relationship with God, but on the other hand there is the introduction of a greater expectation of attaining perfection and fulfilling that relationship with God through our Great High Priest.

3.  “through which greater expectation, we have drawn near to God.”

a.  Drawing near to God is used for both unbelievers and believers.


b.  Unbelievers drawing near to God are mentioned in:



(1)  Heb 7:25, “Therefore He is able also to save forever those who draw near to God through Him, since He always lives to make intercession for them.”



(2)  The unbeliever cannot be made perfect by the Mosaic Law, Heb 10:1, “For the Law…can never… make perfect those who draw near.”


c.  Degenerate believers are commanded to draw near to God, which is a synonym for reversion recovery, Jam 4:8, “Come near to God and then He will come near to you [blessing].  Cleanse [your] hands, you sinners, and purify [your] hearts, you double-minded ones.”  The entire context of this statement in James 4 is written to and about believers, not unbelievers.  But the reversionist is living the lifestyle of the unbeliever.  He is acting like an unbeliever, and must come near to God again like he did at salvation.


d.  The author is addressing this comment to those who have already drawn near to God with the result that they are still near to God.  As believers in the Lord Jesus Christ we have drawn near to God the Father and God the Holy Spirit by believing in Christ.  We did so because we had a greater, higher, better, superior expectation and absolute confidence of eternal salvation, eternal life, resurrection, and eternal blessings.  We had this greater expectation because our High Priest accomplished the perfect sacrifice for our sins, rose from the dead, ascended into heaven, and is seated at the right hand of the Father, where He makes intercession for us.


e.  Our greater expectation comes from our greater confidence.  Our greater confidence comes from our trust and belief in our superior High Priest.  Our trust and belief in our superior High Priest comes from what He has done for us by providing a perfect sacrifice for sin as a substitute for us and having that sacrifice accepted by God the Father.


f.  Drawing near to God is believing in Christ.  We have believed in Christ because we had a greater expectation and confidence in a greater and better priesthood with a greater and better High Priest, who provided the perfect offering of Himself to God, so that through our eternal relationship with Him we could draw near to God in that perfection which is required by God.
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