Heb 7:1



- is the transitional use of the postpositive conjunction GAR, meaning “Now.”  GAR can indicate the transition of a discourse into a new discussion, as in 1 Cor 10:1 or Gal 1:11 (see Young’s grammar, p. 183).  With this we have the have the nominative subject from the adjectival use of the masculine singular demonstrative pronoun HOUTOS, meaning “this” and the article and proper noun MELCHISEDEK, transliterated as “Melchizedek.”  This is followed by the nominative of simple appositional from the masculine singular noun BASILEUS, meaning “king” and the genitive of place from the feminine singular proper noun SALĒM, transliterated as “of Salem.”  This phrase “king of Salem” can either be regarded as a proper name; that is, a title, or it can be regarded as monadic; that is, a one-of-a-kind noun, since there is only one king of Salem at any given time.  In either case the noun BASILEUS is definite even though it does not have a Greek article and should be translated with an article in English (see Wallace’s grammar, p. 245, 248).  Then we have another nominative of simple apposition from the masculine singular noun HIEREUS, meaning “priest” with the possessive genitive masculine singular article and noun THEOS with the article and superlative adjective HUPSISTOS, meaning “of the Most High God Mk 5:7; Lk 8:28; Acts 16:17; Heb 7:1.”

“Now this Melchizedek, the king of Salem, priest of the Most High God,”
- is the appositional nominative masculine singular articular aorist active participle of the verb SUNANTAW, which means “to meet someone Lk 9:37; 22:10; Acts 10:25; Heb 7:1, 10.”
  (Luke is the only writer in the New Testament who uses this verb.)


The article is used as a relative pronoun, meaning “the one who” and substantives the participle.  This article is used in a Granville-Sharp construction with the two participles SUNANTAW and EULOGEW (see below) governed by this single article and connected by the conjunction KAI.  Thus the meeting and blessing of Abraham are two aspects of the same event.

The aorist tense is a historical-constative aorist, which regards the action in its entirety as a past, historical fact.


The active voice indicates that Melchizedek produced the action of meeting Abraham.

The participle is circumstantial.

Then we have the dative of direct object from the masculine singular proper noun ABRAAM, transliterated as “Abraham.”  This is followed by the appositional dative masculine singular present active participle from the verb HUPOSTREPHW, which means “to return Lk 1:56; 2:45; 4:1, 14; 8:39; 24:9; Acts 8:25; 13:13, 34; 20:3; 21:6; Gal 1:17; Heb 7:1.”


The present tense is a historical present, which views the past action as a present occurrence for dramatic effect, as if the readers were actually seeing the events happening.


The active voice indicates that Abraham produced the action of returning.

The participle is a temporal participle, indicating the time when Melchizedek met Abraham.  The temporal participle can be translated either “while he was returning” or “as he was returning.”
Then we have the preposition APO plus the ablative of separation from the feminine singular article and noun KOPĒ, which means “from the cutting down, the slaughter, defeat of the kings Heb 7:1.”
  With this we have the objective genitive masculine plural from the article and noun BASILEUS, meaning “of the kings.”
“the one who met Abraham while he was returning from the slaughter of the kings”
- is the continuative use of the conjunction KAI, meaning “and” plus the nominative masculine singular aorist active participle from the verb EULOGEW, which means “to bless.”

The aorist tense is a historical-constative aorist, which regards the action in its entirety as a past, historical fact.


The active voice indicates that Melchizedek produced the action of blessing Abraham.


The participle is circumstantial.

Finally, we have the accusative masculine third person singular direct object from the intensive pronoun AUTOS, used as a personal pronoun, meaning “him” and referring to Abraham.
“and blessed him,”
Heb 7:1 corrected translation
“Now this Melchizedek, the king of Salem, priest of the Most High God, the one who met Abraham while he was returning from the slaughter of the kings and blessed him,”
Explanation:
1.  “Now this Melchizedek, the king of Salem, priest of the Most High God,”

a.  The author continues his letter by returning to his main theme, the high priesthood of our Lord Jesus Christ.  This theme picks up the theme of Heb 5:10, “being designated by God a high priest according to the manner of Melchizedek.”  Heb 5:11-6:20 was a great digression to focus the readers on the importance of the teaching of the word of God for their advance to spiritual maturity.  Having made that point, the author now returns to his subject of the priesthood of our Lord.

b.  The priesthood of Christ will be compared to the priesthood of the king-priest Melchizedek.  Melchizedek is unique among OT figures in Hebrews in that his status is neither contrasted with that of Christ nor directly related to that of believers.
  The name Melchizedek comes from the Hebrew word for king: MELEK and the word for righteousness: ZEDEK.  The author interprets the name in the next verse as one might normally read what is called a Hebrew construct state, “king of righteousness.”

c.  Melchizedek was the king of a city-state called Salem.  The word Salem means “peace” as we shall see in the next verse.  Palestine in the period before 1500 B.C. was divided into numerous city-states.  Melchizedek is identified as the king-priest of Salem, which many scholars identify with Jerusalem. There they worshiped EL ELYON, or God Most High.
  Salem is described as the dwelling place of God on earth in Ps 76:1-2, “God is known in Judah; His name is great in Israel.  His tabernacle is in Salem; His dwelling place also is in Zion.”  Salem is certainly an abbreviation for the city of Jerusalem.  “In view of the parallelism of Salem and Zion in Ps 76:2, there can be little doubt that at the time this psalm was composed Jewish tradition identified Salem with Jerusalem.  Josephus followed the same tradition and added that it was afterwards called “Sacred Salem.”  In another place Josephus identified Salem with Jerusalem and the City of David.”


d.  Melchizedek was a Gentile and certainly uncircumcised, since the events of Gen 14 occurred before the event of Gen 17 (the circumcision of Abraham).  Therefore, there is no way the priesthood of an uncircumcised Gentile could have anything to do with the Levitical priesthood.


e.  Jesus Christ appointed Melchizedek as a priest, since Heb 5:1 says, “Now every high priest, having been chosen from among men, is appointed on behalf of men in things with reference to God, in order that he might offer both gifts and sacrifices as a substitute for sins.”  Melchizedek did not appoint himself, but was appointed by Jesus Christ as a priest to the Most High God.

f.  The Most High God is a title for both Jesus Christ and God the Father, and is found in (there are many more passages; this is just a sampling):



(1)  Gen 14:19, “He blessed him and said, ‘Blessed be Abram of God Most High, Possessor of heaven and earth;’”


(2)  Num 24:15-17, “He [Balaam] took up his discourse and said, ‘The oracle of Balaam the son of Beor, And the oracle of the man whose eye is opened.  The oracle of him who hears the words of God, and knows the knowledge of the Most High, who sees the vision of the Almighty, falling down, yet having his eyes uncovered.  I see him, but not now; I behold him, but not near; a star shall come forth from Jacob, a scepter shall rise from Israel, and shall crush through the forehead of Moab, and tear down all the sons of Sheth.”


(3)  Dt 32:8, “When the Most High gave the nations their inheritance, when He separated the sons of man (Gen 11:1-8), He set the boundaries of the peoples according to the number of the sons of Israel.”


(4)  2 Sam 22:14, “The Lord thundered from heaven, and the Most High uttered His voice.”  The entire 51 verses of 2 Sam 22 describe the Lord Jesus Christ as the God of David, who is called here “the Most High.”


(5)  Ps 46:4, “There is a river whose streams make glad the city of God, The holy dwelling places of the Most High.”


(6)  Ps 47:2, “For the Lord Most High is to be feared, a great King over all the earth.”


(7)  Ps 78:35, “And they remembered that God was their rock, and the Most High God their Redeemer.”


(8)  Ps 83:18, “That they may know that You alone, whose name is the Lord, are the Most High over all the earth.”


(9)  God the Father is also called the Most High God, Mk 5:7, “and shouting with a loud voice, he said, ‘What business do we have with each other, Jesus, Son of the Most High God?  I implore You by God, do not torment me!’”


(10)  Lk 1:76, “And you, child [John the Baptist], will be called the prophet of the Most High; for you will go on before the Lord to prepare His ways;”


(11)  Acts 16:17, “Following after Paul and us, she kept crying out, saying, ‘These men are bond-servants of the Most High God, who are proclaiming to you the way of salvation.’”

g.  This statement also proves that the Lord Jesus Christ was known as God to people other than the Jews.

2.  “the one who met Abraham while he was returning from the slaughter of the kings”

a.  This story is found in Gen 14:1-24 (read).

b.  The meeting is described in Gen 14:18-20, “And Melchizedek king of Salem brought out bread and wine; now he was a priest of God Most High.  He blessed him and said, ‘Blessed be Abram of God Most High, Possessor of heaven and earth; and blessed be God Most High, Who has delivered your enemies into your hand.’  He gave him a tenth of all.”

c.  The kings who were defeated are mentioned in Gen 14:1, “Amraphel king of Shinar, Arioch king of Ellasar, Chedorlaomer king of Elam, and Tidal king of Goiim.”

d.  The slaughter of these kings is mentioned in Gen 14:14-15, “When Abram heard that his relative had been taken captive, he led out his trained men, born in his house, three hundred and eighteen, and went in pursuit as far as Dan.  He divided his forces against them by night, he and his servants, and defeated them, and pursued them as far as Hobah, which is north of Damascus.”


(1)  Since Jerusalem is at the northern parallel with the Dead Sea and the cities of Sodom and Gomorrah are under the Dead Sea, and Dan is about 112 miles straight line distance from Jerusalem, Abraham’s force first makes a forced march of about 112 miles, which could be done in about 3-4 days.  And since Abraham was residing at Hebron, twenty miles south of Jerusalem when he got the news, this would have added another day’s march to his pursuit.


(2)  The distance from Dan, the northern most city of what would later be Israel, to Damascus is about 50 miles going around Mt. Hermon.  So after the defeat at Dan the pursuit went more than fifty miles, since we do not know the exact location of Hobah.  Because of the distances involved, the pursuit would have taken about 5 days at a rate of about ten miles a day, being slowed by the hand to hand combat as the enemy was killed.  Then the return march would have taken about eight days at a rate of about 20 miles a day, being slowed by all the booty, weapons, and people that were captured.


e.  The meeting with Abraham is important because the meeting was a symbol of what Christ would provide for Abraham in temporal deliverance and eternal salvation.



(1)  The bread and wine that Melchizedek brings as a blessing to Abraham represents the offering of the person and work of the Most High God as the savior of Abraham.



(2)  Abraham had just been delivered in battle from a far superior force by the Most High God.  In the future this same Most High God would provide eternal salvation for Abraham with his resurrection from the dead.


(3)  The fact that Abraham was concerned about retaliation from these kings is seen in the immediate promise of God after these things in Gen 15:1, “After these things the word of the Lord came to Abram in a vision, saying, ‘Do not fear, Abram, I am a shield to you; Your reward shall be very great.’”  Abraham was concerned about retaliation in the future, and therefore, the Lord gave him a promise that He would protect him from such retaliation.


(4)  Melchizedek’s bread and wine was a picture of God saying to Abraham, “I will save you from your enemies in time, just as I will provide eternal salvation for you in the future.”


(5)  The bread and the wine are a picture of deliverance.  The association of the bread and wine with deliverance is made in Gen 14:20, where Abraham is blessed by being delivered from his enemies.
3.  “and blessed him,”

a.  The blessing of Abraham is two-fold.


(1)  He is blessed by deliverance from his enemies in time, which includes the promise of the future protection from them, given in Gen 15:1.



(2)  He is blessed by future deliverance of eternal salvation, represented by the bread and wine—the person and work of the Most High God on the Cross.

b.  Melchizedek represents the person of our Lord Jesus Christ.  Melchizedek blessing Abraham is a picture of our Lord blessing Abraham.

c.  Our Lord continually blessed Abraham many times in his life as we have seen in God’s promises to Abraham.


d.  The picture of Melchizedek as a priest of the Most High God blessing Abraham is also a picture of our Lord Jesus Christ as our High Priest blessing us.  We receive the same blessings of eternal salvation, depicted by the bread and wine of the Eucharist, protection from our enemies, eternal salvation, eternal security, and an eternal inheritance, things which we have in common with the blessing of Abraham.

4.  There is a chiastic structure between:


a.  the meeting of Abraham and Melchizedek in verse 1a with the meeting of Melchizedek with Levi in the loins of Abraham in verse 10b;

b.  the blessing of Abraham in verse 1b and the blessing of verse 6b;


c.  the tithe mentioned in verse 2 and the tithe mentioned in verse 4b.
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